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Introduction to IR and to the Theme of Cosmopolitanism

Cos mo |

“There i s no s uhednyerbbdyiny the fiaabtruth, fophe r f e c t

truth which it is supposed to embody is in fact a thousand truths which
constantly gfYow and change.”

Crawford shares the view that no
the ambiguity of its subjectmatte r , or the contestab
International Relations*Thi s ambi guity can be

t r a n $in whiclo mahy claim we live in, or by the complex, and thus
kinetic nature, of world politics in our times. Germane to this idea is that
many processes working below or beyond the limited territory of the
modern nation-state are challenging its ethos and so the very foundation of
International Relations, thus contributing to a growing sense of
“bewil der ment " .wildéfnient, svhick denotesea natidn ofb e
change in international politics, refers to the weakening of the powers of the
nation-state due to the presence of extra-national forces, such as the
question of human rights, the environment, increasing migration, modern
slavery, and the global economy. This perplexity is, furthermore, linked to
these global forces that destabilise the nation-state in its traditionally secure,
self-sufficient, and unquestioned authority. Hence, scholars and politicians
refer to the complexity of human interactions and relations, which foster a

sentiment of confusion.® A s Paul and Hal | cl ai m,

twenty first century is I|likelvyInto
Rosenau®“s eyes, such ono the ineessing vy
interdependence and interaction of societies, and, therefore, the

! Throughout this paper the initial IR will be used to designate International Relations Theory.
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2 Anwar Hussein Syed, Wa | t er Li ppmands Phi | os p (Philadelphoa:f Internationa

University of Pennsylvania Press, 1963), 18
3 Robert Crawford, Idealism and Realism in International Relations: Beyond the Discip(irwadon:
Routledge, 2000), 1

“The concept of the “age of transition” has been expres:

The Inner LimitsoMa n ki nd: Heretical Ref |l ect i on s(Loodon: Ohewatld y 6 s
Publications, 1989); Stephen Toulmin, Cosmopolis (Chicago: Chicago University Press, 1970); David Held,
Democracy and the Global Order: From the Modern State to Gpslitan Governance(Cambridge: Polity,

1995); or James N. Rosenau, The Study of Global Interdependence: Essays on Transnationalisation of World
Affairs, (London: Frances Pinter Publishers, 1980)

"“Conceivably we are s o hagepeflexs esdConteivaaly the formead t
world politics have undergone alteration while t
N. Rosenau, The Study of Global Interdependeneel 2).

8 T.V. Paul & John Hall, InternationalOrder and the Future of World Politic€Cambridge: Cambridge
University Press, 1999), 11

h
h

0JBS:Online Journal of B a h &tudies 4 1(2007), 4-70
© 2007 Nalinie Mooten

e
e

Val ues, Cu

fact of ¢
under |l yin



5 Dr. Nalinie Mooten Baha"i Cont

transnationalisation of world affairs, which brings with it challenges for
theorising IR.’

The existing sense of perplexity also arises from the fact that the diversity of

political thought in the discipline is sometimes prone to bring manifold

contradictory assumptions (especially within traditional orthodox IR theory)

about human and political behaviours, which are not easily reconciled.

These contradictory views are found in the two mainstreams of thought in

International Relations, one known as realism or the classical tradition, and

the other as liberal internationalism. Some —may be too simply —would say

that realism is a pessimistic view of IR, and others that liberal

internationalism is the optimistic voice of the subject.® If we take the view

that liberal internationalism is in strict opposition to realism, it is possible to

describe liberalism as an optimistic and progressive viewpoint that considers

human nature either as good or as having the potential to overcome its evil

components. Liberal internationalism is, however, not the only possible

channel through which one can find a voice to express the dissatisfaction

with a static/sceptic worldview. Indeed, Persram notes that there is

simplicity in the account that there are many theoriesd ut real ly only tw
about t HeEmmmadids .adde dind réakityywe find , ut opi a“
critical theories, including cosmopolitan democracy, critical international

theory, f e mi ni st approaches, or postmodernism
views, and call for the reconceptualisation of a world centred upon the fixity

of the nation-state and power relations. Since realism offers a myopic vision,

which emphasises short-term interests and the inevitability of conflict, I

choose to concentrate on the “optimistic
which assert that change in international affairs is possible.' This relates to
the idea that the r ealoibsleckedupwithiof t he “go

bounded units' and is a concern of the main approach scrutinised in this
work: cosmopolitanism, or the cosmopolitan tradition. This tradition is used
in two ways in this paper: firstly, as a description of the world around us, in
particular, the development of transnational processes, and secondly, as a
prescriptive or normative view of ,what |

7 James N. Rosenau, The Study of Global Interdependertce,

8 See lan Clark, The Hierarchy of States: Reform and Resistance in the International ,Order
Cambridge: Cambridge University Press, 1989, 49-66 and Robert Crawford, Idealism and Realisni3

*Nal ini Persram, “Coda, Sovereignty, Subg&ctivity, Strat
Nalini Persram, (eds.), Critical Perspectives on World Politickondon: Lynne Rienner Publishers, 1999, 165

“Since E.THhe Clawern‘tsy i ¥939radaiel h& beenspit en liberal international

writers as “utopian” or “idealists”. Thwarbpeyiofl. t hbughs ha
widely held that this critique had a devastating impact on
Crisis and the Category of Il dealism in | ntTlinkersoof i onal Rel ati o
the Twenty YeeWarReadlisnCReassess€xford] Chatendon Press, 1995, 1).

™ In this paper, it will be implicitly contended that beliefs can shape and influence our conduct. In other
words, in IR, the adoption of a positive and optimistic vision, and the belief that peoples and states are fully able to
use the faculty of reflection (belief) enhance the chances of building a more just and equitable world order
(conduct/behaviour).

2Richard Devetak, “The Project of M Mitlemniumi
Journal of International Studie$995, 24 (1), 38.
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6 Dr. Nalinie Mooten Baha"i Cont

This paper, which is based on various extracts of my doctoral work, will

scrutinise cosmopolitanism within IR theory ; present the Baha"i n
correlate it to a cosmopolitan approach
hand, represents a strong reinforcement of the cosmopolitan tradition of

thought, underlining its validity and necessity, and on the other hand, centres

on the concept of the ,-gystera,dednsaing of humani
a rearticulation of ethical cosmopolitan roots.”® This principle reflects the

sameness (which does not correspond to homogeneity, but instead draws on

a commonality shared by humanity) of all human beings across the globe. In

other words, it emphasises that humanity constitutes one race and a single

people. To underline the non-homogenising effects of the oneness of

humani ty, Bahad"i writings cardllameof s menti on
uni ty i n*Tdhiev eBrashid"yi” .model is not only ba
oneness, but also on a recommended scheme of global governance that gives

practical expression to this principle.

model supports the idea of moving away from an obsession with state

sovereignty, and embraces the broader and more inclusive level of humanity

that denounces unjustified divisionn.Bah a4 i vi ews add force to
that the nation-state, as the primary unit of IR, has had its day, and thereby

highlight the need to include more flexible non-state actors. Robert Cox has

expressed the same idea when he avers that the state is just one of the forces

that shapes the present world, and admittedly not the most important one.*

The oneness of mankind, thus, needs to be recognised as international

politics have accepted the naturalness of political divisions, and a system

based on the spatial nature of the world. This principle is useful in

highlighting the artificiality of the concept of a closed, homogeneous, and

ethically deficient, nation. To another extent, it will be contended that as a

sacred approach with origins in the East
contribute to a growing Western secular cosmopolitan approach whilst

expanding its focus, thereby demonstrating the universality of the tradition.

The Nation-State as the Denial of the Oneness of Humankind
“Conceived of as an end in itself, the national state has come to be a denial

of the oneness of mankind, the source of general disruption opposed to the
true interests of its peoples..

¥ This implies the reiteration of the oneness of humankind and universal ethical values. The Stoics
stressed the oneness of humankind and t healdivisionsy of Iife, anc
bet ween Greek and b aMorldcCitizerssinp’ and Gozemeatk Costnepmlitae tdeas in the
History of Western Political Thoughtlew York: St Martin's Press: 1996, 202).

“Baha“i | nt er na Global Aaidn Pldd fonSoviallevelopment™, Contri bution to the
first substantive session of the Preparatory Committee for the United Nations World Summit for Social
Development, January-February 1994,

% Robert Cox in: Richard Devetak, “Critical Theory”Theories: S. Burchill,
of International Relationg2nd ed.), Basingtoke: Palgrave, 2001,.169

®Baha“i InternatA oBah & “CiégombfeHurhan @hdidations and Rights” ,
February 1947,
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As humankind is a natural unit, cosmopolitanism questions the nation-state,
a divisive unit, as the principle actor in IR. In this way, cosmopolitanism
challenges the notion of the natural permanency of a world community
structured around divided national communities with forever distinct and
unvarying populations. In a teleological sense, the nation-state is, thus,
probl ematic on the grounds rtdality” diwvid:i

one, and whose consequent aim is to resi
Anderson views the nation-st at e as an “i magined” and “I
as “no nation imagines itself coterminoi

imagined as limited because even the largest of them, encompassing perhaps

a billion living human beings, has finite, if elastic, boundaries, beyond
whi ch | i e 'likbwase, Erio ldobsbawnmetes that nationalism,
child of mot her nati on, nadignatisms ent s an €
excludes from its purview all who do not belong to its own nation, i.e. the
vast maj or i ty *sihcethemation-btate ohiwides the luroae ” .
race, and oftentimes constructs aggressive and divisive borders, it cannot be

the supreme or final expression of human relationships on the planet, as this
would constitute a denial of our integral oneness. The nation-state embodies

a citizen-alien relationship that excludes all those who do not reside within,
whilst the cosmopolitan ideal ensures that all should have access to human
rights (albeit with reference to specificity)*® enshrined in a cosmopolitan
law, which are not dependent on a spatial and limited unit for its application.

Indeed, how can humanity find its natural home in a unit that has given rise
to xenophobia, genocide, or nationalism? The notion that the unit of the
political state needs a homogeneous cultural nation has, as a consequence,
led to excessive exclusivity and jingoistic intolerance. This idea has also
encouraged the suppression of what is perceived as threats to a
homogeneous community, and which ironically represents a completely
illusory notion, *®due tqg they inchedsing @ultural, ar t ef act ©
heterogeneity of its population that is caused by migration, diaspora, or
multiculturalism. In this regard, the Aristotelian notion of a good life locked
within a polis can no longer serve its purpose, and must be transposed onto a
more inclusive cosmopolis. Undeniably, the breakdown of the nation-state
system entails new conceptions of equality in terms of gender and race,
thereby confirming that the oneness of humankind, which works towards the
inclusion of vulnerable groups and the recognition of a diversified and yet
single human race, should be given greater attention in world affairs.

7 Anderson Benedict, Imagined Communities: Reflections on the Origin and Spread of Nationalism
London: Verson, 1991, 7.

8 Hobsbawn in: Anthony D. Smith, Nations and Nationalism in the Global Er@ambridge: Polity
Press, 1995, 9.

“For instance children"s rights or women“s rights will
broader human rights regime.
®See Eric Hobsbawn, “lnventing Tr adlhelhvatiossf, in Eric Hobs

Tradition, Cambridge: Cambridge University Press, 1983.
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Here it is important to mention that feminist or postcolonial theories that

wor k toward “equal rights?” promote the
dichotomies such as superior/inferior, male/female* ( wi t h  “ f emal e” havi
here an inferio r status) . They mention the “pol
empower ed subjects” underlining di ver s
environmentalism.? Az z a Karam notes, “Emanci patort
inextricably linked to making the connections between local events and

global ones, and doing so through resistance and accommaodating difference,

thus sharing in the?® Theslperddigms salscope of p o
contribute to refining the cosmopolitan
project, but as one that seeks to unite and restore dignity,* while preserving

an enriching diversity. Booth referred to this revised cosmopolitanism as
,sensitive®universalism.*"

Additionally, the nation-st at e represents a ,problem" i
as it is a confined unit that is given primary importance by IR through realist
ideology, while its sphere of jurisdiction and influence have been rendered
obsolete by more global processes. The nation-state, a particularistic unit,
cannot solve problems which are increasingly global, and which likewise,
demand global solutions. Indeed, there is enmeshment and interweaving of
processes in terms of economics and culture® that cannot be locked within
territorial confines. Globalisationss, new technologies and the global and
instant accessibility of information have transformed the way peoples
interact with each other, becoming more integrated and closer than was
hitherto possible thereby challenging state sovereignty. The latter, as a case
in point, asserts principles of non-intervention that weaken claims to
humanitarian intervention, strengthening the dichotomy between us/them
and inside/outside. Human solidarity cannot be created within solidified
borders: it has to be diffused through porous borders and an inclusive
attitude of mind, i.e. a denkungsartthat is advocated by cosmopolites.
Accordingly, the nation-state cannot be treated as the ultimate unit within IR
theory.

The Etymology and Evolution of Cosmopolitanism

The etymol ogi cal root of “
“cosmopolis” made wup of the words
The original Greek definition of

cowaomiopol i tani s
“cosmo
cosmop

ZAzza M. Karam, “Feminist Fut urCGlobal FuturesnShapilgan Pi et erse N
Globalization (New York: Zed Books, 2000), 184.

% Braidotti, in: Ibid., p. 177.

® AzzaM.Karam, “ Femi njpsl85. Fut ur es”

#“A local community with open boundaries, mut ual respons
is the political key to human dignity, worth, and freedom”.
and Postmodern Et hi cs” i n: Davi d Camp b eMotal SgaceM iRethinkirglEthidss.andShapi r o, (eds
World Politics Minneapolis: University of Minnesota Press, 1999, 177).

®Ken Booth, “Human Wr on g sintanatibnal Affairss99% 2 (1), d% a | Rel ations"”,

% With the movement of peoples across borders, culture is also carried across borders, which
challenges the notion that culture can be kept ,safe® in a p
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9 Dr. Nalinie Mooten Baha"i Cont

city of humanity, which requires dwellers to give meaning and life to its
existence. The universal city, henceforth, goes hand in hand with a notion of
citizenship, and to be more precise, world citizenship. It is also possible to

trace the etymol ogical roots of cosmopol
whi ch means “citi zen mngisderdvedfrandghe!| d” . Thi s
ancient Greek “kosmos” (world or univers
is extremely relevant to correlate these two interpretations to the word

“cosmopolitan”, one being a political art

city, and the other being the more personal, and not yet legalised affiliation

to that sense of belonging, or world citizenship. The Stoics, who conceived

of the whole universe as a home for world citizens, conveyed this idea in
their t e ac hi n gynologyofdosmepolitanapbirts totthe e e t
ancient Greek word of the polis, and its members the politeis” */

Cosmopolitanism highlights the limitedness of political communities (the

polis was criticised by Stoicism), which now correlates to the inadequacy of

.gasons of state" or ,reasons of politicz¢
entwined.?® Cosmopolitanism developed from being merely ethical, to more

political in the Renaissance and the Enlightenment, and present forms of

cosmopolitanism make use of both ethical and political arguments,
especially with regard to an s, unequal g
under control if all are to share in its benefits.

Cosmopolitanism has three main principles: individuals (not states)

represent the basis of political communities; the equal moral worth of all

human beings; and the importance of developing principles which can all be

shared with respect to differences.”® “ Thi s | a-endeé rmoral o p e n
perspective” Hel d notes, “andabasis device fo
for testing the intersubjective validity of our conceptions of the good. It

offers a way of exploring principles, norms and rules that might reasonably
command a § ineothan evards, "cosmopolitanism starts from a

human perspective, rather than a state or a particular perspective, and
positively asserts that as humans we share commonalities and the propensity

to build peaceful societies.

Various strands of the tradition can be found in Stoic cosmopolitanism,
liberal cosmopolitanism (Enlightenment and modern cosmopolitanism), and
critical cosmopolitanism (a  revisionist cosmopolitanism of the
Enlightenment), and share important points of convergence. They are
projects of universal emancipation, targeted firstly at the promotion of
»,uni weormamaulni ty* (et hical and/ or political

ZUlrich K. Preuss, “Citizenship matitdhralEuD®empeama dy?’o,n:
in D Archibugi & D Held & M Kaohler, (eds.), Reimagining Political Community: Studies in Cosmopolitan
DemocracyCambridge: Polity Press, 1998, 145.
®David Held, “From Executive to Cos moigé&deiigg an Multil atere
Archibugi, (Eds) Taming Globalization: Frontiers of Governan@ambridge: Polity Press, 2003, 168.
zz David Held, From Executive to Cosmopolitan Multilateralish8.
Ibid.
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10 Dr. Nalinie Mooten Baha"i Cont

protection of human rights and the environment, the alleviation of world

poverty, and the safeguarding of cultural diversity. The project can be

regarded as an attitude of mind (a feeling of belonging to a universal society

of manki nd, and not -satg)aildasshedesrdty t o one"s
create ,worl d citizenship*® institutions
assembly of world citizens at the United Nations (UN). The history of these

ideas is portr aywWorth Citizanship and @okernnidrd:at er “ s
Cosmopolitan Ideas in the History of Western Political Thought.

Cosmopolitanism contains various strands such as a legal cosmopolitanism

(the Universal Declaration of Human Rights, or the International Criminal

Court (ICC)), political cosmopolitanism (a global parliament, world

government, or global governance), and moral cosmopolitanism, on which

these two former notions are said to rest. As contended in this paper, these

three* cosmopolitani sms” are interdependent.

Cosmopolitan thinking began with an ethical and philosophical ideal of

s,world citizenship" embracing the whole
the world), and was characterised by the interplay of ideas, namely the ideas

that the polis was not a self-sufficient and perfect socio-political unit, that

moral considerations sustained by a system of natural law was essential, and

that human beings, despite all their variations, constitute a single human

species. This ancient cosmopolitanism eventually took another form in the

Mi ddl e Ages, being transferred to ideas
based, as it was the case with Christianity, on a Christian version of a

universal Roman Empire (thoughts of World Empire, however, rarely

extended beyond Christian lands).*»Wi t h t he demi se of the ide
empire- t hat accompani ed t he emergen
composed of confined states, a , West
emerged in which new ideas were conceived to sustain the concept of a

religious service to humankind. Even with the rise of states, the

cosmopolitan ideal found its niche in the Renaissance and the

Enlightenment in secular programmes that were devised to appease relations

between states, and which often represented embryonic plans for the United

Nations or the International Court of Justice (ICJ). Most of them were,

however, dominated by the fallacious notion that these relations were

condemned to be between states or between heads of states, and (except for

the notable exception of Crucé) were mostly governed by European
schemes and the Christian religion. I n &
conceived of ,a third | evel ", namely a ¢
citizens that applies to the world as a whole, and not only to civil and

international levels.

ce
phe

Cosmopolitanism has, thus, been the interplay of ideas of world citizenship
and world state, the latter being predominant in the Middle Ages and
Enlightenment, and the former beingpr eval ent i n ancient ti mes

3! Derek Heater, World Citizenship and Governmef82

0JBS:Online Journal of B a h &tudies 10 1 (2007)
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Enlightenment, and especially in the twentieth century (namely with critical
theories such as cosmopolitan democracy). The cosmopolitan ideal has
moved from an idea of moral cosmopolitanism, to expansionism based on
the rights of rulers, and finally to the notion of the respect of peoples based

on their rights and duties in the cosmop
that a renewed medieval Roman Empire would have made provision for any

effective citizenly participat i on in t he i mperi al pol
Cosmopolitan democracy theorists argue that global institutions should be

governed by world citizens, and highlight the nation-st at e“s | i mi tati ons

hinders the practice of global democracy and global values. The protection
of human rights advocated by most cosmopolitans represents an activist
cosmopolitanism.

Current cosmopolitanism can be illustrated by the inclination (Linklater

calls it a ,mor al anxiety") to help ,for
humanity, due to suffering, starvation, poverty, in other words, a human duty

to respect and protect human rights and justice. Indeed, cosmopolitanism

undermines the nation-state by intervening beyond its limits, and by diluting

t he noti on atfproppuhdetheédea that marality doesnst end

at national boundaries. Cosmopolitanism challenges the predominance of

the nation-state on many fronts: firstly, as a result of our global and

technological age, and secondly, due to the incapacity of the nation-state to

foster morality beyond its boundaries (i
relevant as caring for fellow-citizens). Furthermore, the reality of human

oneness calls into question the discriminatory divisions fostered by the

nation-state (the nation-state is most of the times a safe haven for citizens,

but treats non-ci ti zens in |l ess ,significant cat
refugee, alien i.e. it creates an other). No longer a philosophical speculation,

or we might s ay i@anmm hasi bdcens Itahgjble as o s mo p o |
testified by numerous non-governmental organisations (NGOSs), the

movement of peoples and ideas across borders, and the reality of dual and

multiple loyalties and citizenships.

International organisations and a supranational unit such as the European
Union (EU), and other regional bodies demonstrate the inadequacy of the
nation-state, and the advantage to unite not only for common benefits, but
also for increasing understanding and communication across porous borders.
Cosmopolitanism, in our times, constitutes a reaction against material global
interdependence, the impotence of the nation-state to satisfy our needs
(functionalism), and the rejection of discriminatory prejudices based on
gender, race, class, or nation (a reiteration of the oneness of humankind). We
can, indeed, state that we are moving towards a more mature form of
cosmopolitanism, namely a more sensitive cosmopolitanism that wishes to
be identified with the constituency of the human species. Furthermore, the
twentieth century has seen decolonisation (notwithstanding that the
pernicious effects of slavery and colonisation have continued socio-political
and psychological repercussions on the body of mankind), and technological

0JBS:Online Journal of B a h &tudies 11 1 (2007)
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and communications revolutions (globalisation), which if managed in an
inclusive way, offers inviting conditions for the realisation of a cosmopolis.

|t is also relevant to note that the ter
define the reduction of state sovereignty in cases where other institutions

collide with the nation-s t at e * s p o #Wiedeed, MarydKaldbrewha d e .
speaks in favour of “cosmopolitan theor
does not envisage the occurrence of a world state or government, but rather

the surpassing of state sovereignty in certain instances. Cosmopolitans argue

that the ever-increasing presence and participation of a global civil society,

as manifested in the growing number of NGOs or intergovernmental

organisations (IGOs), and locally based grassroots social movements,

constitute the upcoming signs of a political cosmopolitan reality testifying

to the moral and economic interdependence of humanity. Indeed,

cosmopolitan political reality now comes from the grassroots rather than

from the top, implying that the people, who consider themselves as world

citizens should be the true decision-ma k e r s . “IT Worl d] citizens
both ,vertically"® and ,horizontally®". Fo
to concentrate on campaigning for the reform of the UN or supporting

organisations devoted to relieving world

Numerous theories have been devised towards an international political
system, in the forms of federalism, functionalism, or cosmopolitan
democracy, which although differing in their manifold aspects, reflect the
need for a cosmopolitan political agenda. Thus, cosmopolitanism is not
solely a theory; rather it encompasses all of the theories of International
Relations that transcend the nation-state (with or without questioning its
existence): a cosmopolitan tradition rather than a theory of IR.

Realism, Liberal Internationalism, and Critical Theory

Realism — realpolitik, power politics — can be traced back to the Greek
historian Thucydides in the fifth century BCE, or to Renaissance diplomat,
historian and playwright Macchiavelli, and later with twentieth century
figures such as Morgenthau or E. H. Carr, mostly influenced by the
American critic and theologist Reinhold Niebuhr.* Realist IR is the most
, afttoismopolitan® st r an the uobfidgeablkgult heor y. I r
between domestic and international politics is a central theme in realist
thought, whereas cosmopolitans envisage a form of world political
organisation (not necessarily a world government) with universal moral
principles.** Cosmopolitanism, hence, comes as the antithesis or critique of

3 Daniele Archibu g i , “Principles of Cosmopolitan Democracy”, in
Kohler, Reimagining (eds.), 216.
% Derek Heater, World Citizenship: Cosmopolitan Thinking and its Opponghimdon: Continiuum,

1992), 5.

% Jack Donnelly, Realism and Internathal RelationsCambridge: Cambridge University Press, 2000,
4.

“Andrew Linklater “Rati onal i s nTheories of Interr@tionaBur c hi | | & A. Li
0JBS:Online Journal of B a h &tudies 12 1 (2007)
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13 Dr. Nalinie Mooten Baha"i Cont

realist IR (the latter being one of the many theories of IR),* and therefore it
is essential to review the characteristics of realism.

Several aspects of realist theory can be contrasted with the cosmopolitan

tradition. More importantly, realists believe in the irreconcilability of the

domestic and international spheres, whereas cosmopolitans envisage the

pacifying of international relations through the promotion of the concept of

, humani t y smissing theaetevareyof a doiind dichotomy between
,domestic" and ,international ". Real i sts
international politics, which is opposed to the sovereign and secure

character of the state, the basic unit of analysis in realism. The absence of

anarchy in the domestic realm provides for the possibility of progress and

security. By contrast, the internationa
competition for power and¥Hsneecteri ty in t
international system is doomed to be controlled by power politics, which

promotes little prospect for change and peace, and which, accordingly,

i mpedes t he i nsaogvi enri enigg no"f say s,tpeons.t I n bri ef
view international politics as a unified sphere in which the division between

the domestic (internal) and international (external) should be reconciled.

Indeed, for the cosmopolitan, the domestic and the international spheres are

artificial divisions in the face of a common humanity, whereas the realist

sees them as fixed in the realm of anarchy. For cosmopolitans, this flawed

di vi sion prevents the fost-ebovageiogn® he
world can be imagined, constructed, and improved upon, whereas for

realists, this contention is fallacious as the world is divided along permanent

and antagonistic boundaries.

Al though the study of I nternati onal Rel ¢
after World War | (WWI), it “had been effectively re
War 11 on realist premises, and has exerted its dominion as a paradigm in
I nternat i offavih thR bera intermatiosalists claiming that
people had a genuine desire for peace, and the power of world opinion
would sustain the Wilsonian League of Nations, it was then easy, with the
examples of Mussolini and Hitler, to describe these ideas as simply wrong.*
Liberal internationalism was held to have false perceptions about human
nature, and was perceived as a flawed world outlook. In the 1930s, Reinhold
Niebuhr reflected on these matters,andar gued t hat | i berals exag
capacities of collectivities of humans to behave in ways that were truly

Relations London: Macmillan Press, 1996, 93.
% These include Liberal Internationalism, the English School, Feminism, Marxism, Critical Theory,
Postmodernism, and Green Politics.
37 Andrew Linklater, Rationalism93.
% Jack Donnelly, Realism and International Relatiar8. The origin of the dissimilarities between the
two perspectivescanbefound i n t he ,first great debate" between the reali st
on the possibility of the pacification of international society through a sense of moral obligation to human beings
in the world. (Andrew Linklater Rationalism p. 93.) In this debate, cosmopolitan concepts such as collective
security, the rule of I aw, and peace are contrasted with t
,sovereignty". (At that time, cosmmpolitan IR can be related
* Chris Brown, Understanding International RelatiorBasingtoke: Palgrave, 2001, 27.
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14 Dr. Nalinie Mooten Baha"i Cont

mo r & This .statement, thus, supports the realist view that morality is
unattainable between collectivities, and stands opposed to the cosmopolitan
belief that peaceful societies are attainable.

In the twentieth century, realism has had a great impact on International

Relations as an academic subject, but has also influenced many American

politicians (for example Kissinger), and can be said to have greatly shaped
twentieth century world politics. Donnel
ignored. But it should not be allowed to shape the study and practice of

International Relations, as it has for so much of the past half-c e n t “ultr y " .

was mostly E. H. Carr,withThe Twenty Years® Crisis: an
Study of International Relations, who reshaped the discipline along more

realist lines at the end of World War 11, taking into account what he regarded

as the ,neglecterd"sfatctedrtliodt poolwies . w€rak
with the deliberate aim of counteracting the glaring and dangerous effect of

nearly all thinking, both academic and popular, about international politics

in English-speaking countries from 1919 to 1939 — the almost total neglect

of t he f ac‘ To enotherfextent, atvihatrtifhe, his aim was to

discredit the other paradigm of International Relations, which he named

utopianism.”® Carr criticised the normative character of liberal

internationalism, and its neglectof , power * as a cruci al facto
internationalists, on the contrary, stressed the concepts of morality and

altruism in global politics.

Realism, with the experience of the inter-war years, remained the main

paradigm of International Relations, especially at the height of the Cold War

and Super Power competition. However, realism did not go unchallenged,

and was criticised i n t he seventies by
i nterdependé& Mcaaesppnse,rthis garadigm ‘was discredited

and opposed by the proponent of neo-realism, Kenneth Waltz, who claimed

that the notions of interdependence were extravagant.®* Kennet h Wal t z
main claim is centred on the belief that states operate in a self-help system

(or in an anarchical international system), where no higher form of authority

prevails. Moreover, they are only preoccupied with their own welfare and

security, and regard other states as potential threats. This self-help system

forces them to adjust their power, and to be constantly aware of the power

position of other states, which gives rise to a balance of power regulating

world affairs in an anarchical system®*Wher eas Morgent hau in ,t
realism" (as Waltz named it) argues that

S

“ |bid.

“ Jack Donnelly, Realism and International Relatiaris

“2n: Ibid., 27.

“®For Carr, “utopianism” refer sTheaTowetYedoseCrisgd. i nt ernationaldi

4 Chris Brown, Understanding International Relatons New Yo r k: St . Martin“s Press, 1¢
seventies, Keohane and Nye, who introduced the notion of
multiple international factors, presented a substantive alternative to realism.

“ Jack Donnelly, Realism and International Relatiorgg).

“ Ibid., 47.
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“Wal t z p o iarohicad condition df theanteraational realm which he
claims imposes the accumulation of power as a systemic requirement on
s t a t Ehe latter treats the international system as a separate domain,
whereas the former relies on reductionism. The main ideas of neo-realism
are, thus, that anarchy and the distribution of power between states define
the international system (as they shape state behaviour), and that states
would not abandon egoism and self-interest for international order.

What is here relevant, especially in relation to cosmopolitanism, is that like

realism, neo-realism still concentrates on the nation-state as the main unit.

This state-centric view is in opposition to cosmopolitan views, which

criticise the idea of the nation-state as a permanent and principal fixture of

the international system, and which promote a normative international order

where human values and acts of cooperation can prevail. There has been,

nonet hel ess, an attempt to render real i ¢
school of realists and rationalists has stressed the importance of

international society or a world of states as opposed to universal categories

such a humanity or sub-state entities.”® Although the English school is often

seen as part of realism and recognises conditions of anarchy,” it

,acknowl edges that the sense of bel ongin
has | eft its civilizing mar k®Thpon the st
school of thought stresses the concept o
school of International Relations shares with realist/neo-realist theorists the

importance of anarchy, war, and balance of power, but only as ideas that

shape political practice, rather than as laws of nature or unchanging

phenomena deeply embedded inthe i nt er nat i U mtarhationsly st e m”

society can be depicted as sharing normative standards and rules, in the

form, for example, of international law. International society, based on a

system of states, can still share common aims, rules of conduct, and

organisations — thus blending realist aspects with a more normative outlook.

Realism, Human Nature and the Centrality of Territorially Organised
Entities

Realism, even if it acknowledges the potential for change, confirms that it
occurs within the limits of the struggle for power enshrined in a static
human nature. Gil pin notes that real i sm
regarding mor al pr ogr e“sHumaramtdre i u ma n pos:¢

47 Scott Burchill, Realism and Ne&ealism p. 78. The systemic level relates to theories that conceive
of causes operating on the international level, in addition to national and individual levels. Reductionist theories,
for Waltz, only operate on the national and individual levels. (Ibid., 92).
“8 Jack Donnelly, Realism and International Relatiori.
“ Wight, in a very realist fashion,cont ended t hat the domain of international
with progressivist theorBRatonaliskhi@r ti n Wi ght, in: A Linklater,
5 Andrew Linklater, Ibid.
5 James E. Dougherty & Robert L. Pfaltzgraff jn., Contending Theories of Internati@hRelations: A
Comprehensive Survéjew York: Longman, 2001, 168.
52 Gilpin in: Mastanduno, Michael, Unipolar Politics: Realism and State Strategies after the Cold, War
New York: Chichester: Columbia University Press, 1999, 20.
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viewed as inherently pugnacious, is egoistic at its core, and leads to
immorality and conflict in international affairs. Morgenthau, for example,

observed, -r‘itchdee nc oinfftlearctat i onal arena’” i s
“forces inherent i nt hheu meami nmuastomud cenMi naamdd i t" |
natural will to power characterises human beings. Machiavelli expresses

human nature as “insatiable, arrogant , c
mal i gnant, ini qui tnutke earlywwerdidthecanttry, and sava

Niebuhr in his Moral Man and Immoral Society (1932) has greatly

influenced the realist movement and main realist writers, such as

Morgenthau and E.H Carr. Niebuhr took the original sin as the explanation

for an evil human natur e. I'n his eyes,
confl:g}s and injustice are to be found in the ignorance and selfishness of

me " .

Change, from the realist perspective, can, thus, either be cyclical or
stagnant, whereas from the liberal viewpoint, it follows a unilinear evolution
towards progress, whether this is ethical or material.”> Moreover, realists
uphold that since relations between states are sustained by order, a balance
aimed at preventing war between nations should prevail, whilst liberals see
the necessity of a system of collective security in order to sustain peace.
Realists rely, firstly, on clearly defined units represented by states, which are
at the centre of their political theory, and secondly, on the notion of

sovereignty, whi c h *Witktheiememence ofhe@t t he st a

actors, realists recognise that the nation-state is not the only actor on the
international scene, but nevertheless, hold that it is the most important one.
Indeed, this view is found in the words of neo-realist, Stephen Krasner

(1976) : “1n recent year s, students of
multinationalized, transnationalized, bureaucratized and
transgovernmentalized the state until it has virtually ceased to exist as an
analytic construct. This per3Neective is
realists such as Walitarzactorsevghaarsiigle st at es as
motive —t he wi s h “%This psint is\alsovsteessed by Griffith
“Realism conjures wup a grim image of i n
territorial boundaries of the nation-state, politics is an activity of potential
moral progress .. Beyond the exclusionary b
politics is essentially thé&-aveval m of sur

that denies the cosmopolitan contention that the international realm does not
have to be characterised by recurrence, fixity, conflict, and power politics.

58 Machiavelli in: Jack Donnelly, Realism and International Relatior§

 Ibid., 48

% Lucian M. Ashworth, Creating International Studies: Angell, Mitrany and the Liberal Tradition
Aldershot: Ashgate, 1999, 16.

% Barry Buzan, Anticipating the Futurel ondon: Simon & Schuster, 1998, 388.

%7 Stephen Krasner, in: Michael Mastanduno, Unipolar Politics 21

% Jack Donnelly, Realism and International Relatior.

% Martin Griffith, Realism, Idealism, and International Politics: A Reinterpretatioondon: New
York: Routlege, 1992, p. ix.

0JBS:Online Journal of B a h &tudies 16 1 (2007)
© 2007 Nalinie Mooten



17 Dr. Nalinie Mooten Baha"i Cont

|t is often put forward that realists se
should be. It can also be argued that realists only rely on the present, whilst

., dealists”“ wish twaychangad itshhe sleaetnmsert.o |b
with present events. Furthermore, with the demise of the Cold War, realism

has lost its appeal. It is a theory functioning within defined limits: it is taken

aback by the occurrence of sudden and unexpected events. Theory should,

however, seek to predict and find soluti

than lay down a set of negative facts about the reality of human nature, and

the presumed ensuing impasse in which world politics finds itself. Indeed, if

this were so, there would not be much point writing about International

Relations theory as the only contemplation would be the image of a gloomy

world doomed to remain static. Realism focuses on present facts, rather than

on their development over time, as testified by its attachment to the nation-

state system. Accordingly, it focuses on temporality, rather than evolution.

Booth states, “the realist tendency to p
kind of myopia in which broader problems are not detected until it is too

l ate to do any'tMiil hgr almdsto tsheames the vi

wrong to assume that the only reality is that which presents itself for today

or t o nfbRecentlywcostopolitanism underlines that the conservative

nature of realism has neglected the logic of change, the existence of plural

actors in world politics, and has been an obstacle to the creation of an

alternative world order.*?

Cosmopolitanism and Current IR Theory

In the | ast two decades or -pssoti ViRsthas t a
turn, no longer centred upon a state-centric theory, namely that of realism,

and allowing for the (re-) emergence of normative International Relations

theory, which emphasises the potential transformation of the world through

criticism of power pol i t i ¢ s . Thi s has propell ed I R
perspective, and opened the way for alternative views that are no longer

regarded as unfounded, but instead as an enrichment of IR. The rationale

underlying theoretical inquiry is no longer solely problem-solving

(safeguarding the status quo by legitimising power relations), but more

critical (having the imaginative potential to anticipate alternative models of

world order). The last two decades or so have seen a clear rejection of

positivist assumptions and a return to the normative side of the discipline

(how the world ought to be), founded after WWI upon liberal

internationalism or ,idealism". | t i s he
totally detached from the object of enquiry (feminists call this , e mbe dd e d
knowl edge®), and that theory helps const

it (constitutive theory). Robert Cox notes, in this context, that theory often

% |bid.
 |bid. p.9
82 Scott Burchill, Realism and Ne®ealism90.
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., precedes and shapes reality indicating
the political and social world they examine.®

Cosmopolitanism, as a normative approach, can be found in different forms
in many theories in normative IR. It can be liberal, critical, feminist, green,
or even postmodern. However, what is certain is that it cannot be realist.

Political i beralism is “a universalist
notion of a universal community of mankind which transcends identification

with and membership of the nation-st at e communi ty” it “has
capacity of human beings to solve seemingly intractable problems through

col | ect i % eosmapaclitariism nis enshrined in contemporary
l'iberalism as “liberals have offered a c

whi ch spans t h®% Its e@onntativity esurpgsses alibezat ” .
internationalism, however. It can be found in critical theories, and in some
aspects of postmodernism.

Critical theory argues that counter-hegemonic forces challenge prevailing
institutional and political arrangements. These counter-hegemonic values

aretransnational i n nature and based on
concepts and concerns, coming from organisations like Amnesty

I nternational, O x ¥ Bostmodermsts chlso @Mt npeace” .
I nternational Rel ati ons . Tai$ ppstmgderm new et hi
cosmopolitanism, as it is here argued, i
ot her s* “Postmodernists want to rethink
and ethics, so that they are“Teeensitive ¢
l abeti celri i s someti mes referred to as
critical international theories, and the

this sense in this paper, in other words, as a body of thought in IR which
questions the fixity of the prevalent order. This body of thought, thus,

intends to ,denaturalise” notions of str:;
become increasingly familiar. As Seyl a Be¢
of knowledge is shown to %he the dogmati si

The days when realism reigned supreme over IR have drawn to a close.
Cosmopolitan approaches are increasingly gaining ground, as together they
make a strong case for the validity and contemporary necessity of
cosmopolitanism. They highlight growing interactions that strip borders and
exclusive political communities of any sound coherence and meaning that
they might have enjoyed in the past.

®Scott Burchill, *“lIntroduct i oTme&oreslsted;2. S. Burchill, & A. L
8 Jill Steans & Lloyd Pettiford, International Relations: Perspectives and Ther&einburgh: Pearson
Education, 2001, 54.

% |bid.

% 1bid.

% |bid.

®Seyla Benhabib, in: Richard Devetak, “Critical Theory",
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The Bah862 Faith as a Cosmopolitan Model

The Baha"i Faith and Bahé&"i cosmopol ital
most particularly nineteenth century Persia, and have, as such, a non-
Western origin, unlike most known cosmopolitan perspectives in IR. Heater
not es, “Turning to modern ti mes, sever a
community or a formalised world constitution were produced in Asian
countries in the nineteenth century. Of the Asian texts, we may particularly

cite t he teachings of t he Per si an prop
originator of the Bahéa"i Faith (which ha
Western &ountries)

Il ndeed, cosmopolitan principles constitu
“the wuniversality of humanki nd, includin

are fundament al pri ntTihpel eBa hoaf" it hwer i Ba né&g"si
less than earlier prophetic religions, concern themselves with governance.™

Some Bahé&a"“i writers underline that it is
religion advocates global federation as a means to accomplishing world
uni ty. “Baha"u“Il 1 ah br ousdittory, explico r t he fir

teachings about the need for an international federation capable of
harmonizing the affairs of an interdependent world and bringing about
wor | d ™preisacallefdr global governance could be explained by the
global intentandcharact er upon which the Baha“"i Fait

For its adherents, however, what some mi
the enunciation of certain principles, and the attempt at their practical
realisation, nor a mere political philosophy that is relevant to cosmopolitan
ideas, but rather a whole new divine revelation that answers to the social
and spiritual needs of an ever interdependent humanity. In contrast to

. Secul ar” cosmopolitan trends, t he Baha
process that is divine in nature, hence finding several references to the
intervention of ., God" , (or what some pol

called , The Hi dt&adund&tlin@some cerftitudes abbuti r e * )

some aspects of the future. However, it is noteworthy that cosmopolitanism,

in the Baha"i et hos, is not just a vagui
contains clear guidelines on the elaboration of a system of global

governance and peace in our times.” It is this peace programme, which at its

% Derek Heater, World Citizenship and Government
“Phyllis Sternber g Per Diaolue and UriversalisgVarkaw Univérsitye r s al i s m”
and Polish Academy of Sciences, 1996, 6, (11-12), 17.
"Graham Heosnsteelnmipor*ary Governance and ConflddardarResol ution

2000

2Brian Lepard, “From League of Nations to World Commort
Emergence: Dimensions of a New World Order London: Baha"i Publ i shing Trust, 1991
Katirai, Global Governance and the Lesser Pea®aford: George Ronald, 1981, 9, and Nalinie Mooten,
Interview with Daniel Wheatley, conducted Via Email, 10 February 2003.

™ Kant: in David, Hoffman, The Renewal of Civilizatio@xford: George Ronald, 1981, 37.

“«As indicated by its mahyBabaialllkt@&lachsnget jfhetrebngerc
spiritual development of the individual. Its broad sweep includes a wide range of social principles and teachings
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core revolves around the consciousness of the oneness of mankind, and
which calls for more integrated global organisations, that shall be examined.

Origins of Bah8d6d2 World Order Themes
The Baha"i Faith i s ceThdBae(IB19-4860pn t hr ee m
Baha“u“"Il-18®2f§18hhd , AN ~WHoBathed (1844
first stage of its devel opment guided th
three figures are not just the leaders of the Faith: for its members, the Bab is

a herald-prophet, who along with bringing a whole new message to

nineteenth century Iran (the religion He founded is referred to as the Babi

Faith) ushered in the start of a new religious cycle and announced the arrival

of the founder-pr ophet of t he Baha"i a&Faith, Bal
appointed His son ,Abdu“l “"Baha®t o guide
The writings of these three figures cons-
Hindus look to the Vedas and Bhagavad-Gita, Christians look to the Bible,

or Muslims to the Koran. Interestingly, and in accord with their beliefs,

Bah4d“"is consider the aforementioned Holy
the main religions, to be divine in origin, hence refusing to think of their

Faith in superior and different terms, but just as a further element in the

revelation of the divine process.® | ndeed, Baha“u“l 1l &ah enj o
“Consort with the followers of al | rel i
fell oWwAhigdo Schaefer not es, “Such a bel
the rejection of excluvism whereby one religion is regarded as the sole
bringer of salvation..The reconciliation
Heilsgeschichte ( sal vati on) , because it is the f.
reconciliation® <call edsthegrerequisyefoBahdéd“ u" 1 | &
l asting wWorld peace”.
» Abdu"Il “Baha designated Hi s grandson Sh
interpreter of the writings, and five vy
away in 1957, the Universal House of Justice, the first international
per manent institution of the Baha"i Fai
signalled the start of a new governance
that was no longer based on a single figure. Along with the sacred scriptures
of the Faith, the writings and statements of Shoghi Effendi and the
Universal House of Justice constitute the official guidelines and literature of
t he Fait h. »Abdu”“ 1l “Baha interpreted an
that aim to carry forward humanity“Bhe oBdib8GShotkea | i fe on the
Introduction Oxford: Oneworld Publications, 1999, 63).

“"Whilst the Bab and Baha“u“ll ah are regarded as ,Messen
Baha"is, is a perfect exempl a of their teachings.

" See Shoghi Effendi, The World Ordeo f Bah §6u6l | §h: WiSlemetct e d Bahaeir sPubl i sh

Trust, 1991, 119.

"Baha" 1lelamli,ngs from t he, WWiiltmetgtse :ofB aBméh"§i6 uPU b I18ihshi ng T
95, This and other statement s h #&moebeproracsive in theelder-Faithe Baha"“i I nter
dialogue.

®"Udo Schaefer, “Bahéa“u“ll ah“s Unity Paradigm: A Contrib
Et h Dialdgye and Universalisn1996, 6 (11-12), 27-28.
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Baha“u"Il 1l ah, and Shoghi Ef fendld further
order that rests on the firm foundation of the oneness of humankind. Shoghi

Ef fendi gave this principle considerable
Head of the Bah&a“i Faith from the time o
Baha" i Faihispassingmwayli®1851.” t o

Baha“u"ll 4&ah*"s message of world order and
series of letters sent to the world secular and religious leaders.® Most of the
statements of ,Abdu“l “Baha were pronounc
and Northern America between August 1911 and June 1913. During this

journey, »Abdu“Il “"Baha ,warned of an i mmi
social dislocation that such a conflict would unleash and elaborated

Baha“u“l Il ah"s pr i n¥Thepritiegsof Shdghi Effendib al conc o1
on the matter are enfolded in a series of letters entitled the World Order of

Baha" wirittenl bétvieen 1929 and 1936. Indeed, the theme of world

order, which he clarifies and expands upon, represents the bulk of his works.

More recently, world order themes are enclosed in the statements of the

Uni versal House of Justice and those of 1
(BIC). The history of the statements provided by the BIC goes back to the
participation o f y with enterrtmral aotgdnisationo mmu n i t

bodi es: the Baha"i Faith is an active me
form of the Baha"i I nternational Commun i
Government al Organi sati on in 1948. The

community with international organisations does not, however, start at this
particular point in time, but in 1926, when at the League of Nations
headquarters in Geneva an International Bureau was established to serve in

League activities. T hVeorldBide Comm@igyr e sent s tt
and, as an NGO, is an association of democratically elected national

representative bodies called ,National S
t he Baha"i I nternational Community gai |

ECOSOC, UNICEF, and UNIFEM , has working relations with the WHO,
and has worked closely with the UNEP, the UNHCR, UNESCO, and the
UNDP.%2 Among the main goals and activities of the BIC we can find the
areas of grassroots participation in sustainable development; advancing the
status of women; the education of children; developing a consciousness of
world citizenship; the prevention of drug abuse; the elimination of racism;
and the promotion of human rights education.® The BIC statements that deal
with the Baha?" ierreflectethe teashings ofdhe baded o r d

® Abdu“l “Bah& said, *“ thisglotidusicenturytberfodndation af thefFaithrof | at i on ,
God and the distinguishing feature of His |l aw is the consci
Centre Commissioned by the Universal House of Justice, Century of Light New De | hblishing Brasth & i Pu
2001, 49) “I't was this vision, for the 36 years of the Guar
Ef fendi “lbad) wor k” . (

®peter Khan, “FeacéMocedhao aniEmdmo"Warxii. n :

& |bid., p. xii. Both thestat e ment s of Baha“u“ll ah and ,Abdu“l “Bahéa relat
complemented by other writings They produced.

: Baha“i | nt er n a Histooynfattive Capperationnwithtthg Uniteti Nations” , 200 2,

Ibid.
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scriptures, and propose both a theoretical and practical foundations on
which to base the Bahéd"i ethos of interni

A System of Planetary Organisation

The fundamental conviction in the organic oneness and unity of the
diversified elements of humanity is the basis of the belief-system found in
both the theoretical and practical aspec
its corollary teachings. The requirement of the delineation of a new socio-
political system to work along the lines of this assertion is not only a moral

corollary, but also a timely and adj usi
explains that what they believe to be the new divinely sent message has

clear universal ramifications and a global intent®* Baha"“ i s maintain t

Bahad“u"l |l &h"s st ar tnineteanth dBrtury €1868)and on i n t he

His arrival in this point of history are consistent with a trend of unification
and globalisation of world structures that demand corresponding governing
bodies.®

Because the Bahé&d"i Faith is of a religio
history is a given: following the belief in the organic unity of mankind, God
sends ,Messengers"” according to the nee

» S P i rmestage &uch as the development of human virtues) does not
alter, the social content of each Messenger evolves consistent with the needs
and requirements of the time.*® According to this statement, we encounter
one of the main tenets of the Faith, namely the belief that there is only one
religion, which is revealed from age to age, and whose social content must
be adapted to the evolving and changing nature of society.®” This new vision
of religion is explained by Shoghi Effendi in The World Order of

BahdalFjuaHhreligious truth i s not absol ut
Revelation is pr®oHgre wesdiscem @ ,beliechinta f i nal ”
directional purpose in history: history is not left to itself or to haphazard

events, and although the idea of change is para mo u n t (,Abdu“l “Baha
example stated that, “creation is the ex
and modes of thought s Sutkerlader doeamott becomi ng
necessarily follow smooth patterns. “Bah

age of humanity and the emergence of world order will be achieved in
evolutionary stages r%TpheetRahwi“tih nsotdreilf eo

%The Universal House of Justice writes, “Baha“u“ll ah"s |
history is the realisation of the oneness of mankind and th
Universal House of Justice, Letter: Unity of Nations and the Lesser Peace, 19th of April 2001, Internal
Document).

8 The first permanent organisations that cut across national boundaries, such as the International
Telegraphic Union and the Universal Postal Union, appeared subsequently in 1865 and 1874.

®Baha“u“ll ah, in this regard, stated, “Be anxiously conc
centre your deliberations on i tGeanmgsplgenci es and requirements

“Baha"is oeamenbohi sppbgressive revelation®

% Shoghi Effendi, The Wor |l d Or des8. of Bah&o6uél | §h,

8 Abdu" THe Brankgation of Universal Pead®j | met t e : Baha"i Publishing Trust

®Janet Khan, “New Vision, New Valrue®idlogietamd Emer gence of

Universalism1996, 6 (11-12), 82
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history, hence, simultaneously follows a cyclical and evolutionary content:
humanity is on an ever-progressive line composed of cyclical trends of rise
and fall leading to its ultimate global unity in all human spheres.”

According to the BI C, “Baha“u“ll ah asser:"
historical process” with itsstmasol uti on o]
in the life of an individual, passing through the various stages of infancy,
childhood, adolescence, and maturity.” The present stage of human
evolution is now amenable to the acceptance of the permanent principle of
the oneness of humanity, and its practical realisation in institutional terms,
whi ch will ultimately |l ead to the wunific
Faith identifies global unity as the essential goal of human history.** Shoghi
Ef fendi explains that tds@entfiedl withe of Baha*
and revolves around, the principle of the organic unity of mankind as

representing the consummation %f the who
As Laszlo and the BIC explain, “.disunit
as a contradiction o f *U‘nTihtey "war s, exploitation, an

have marked immature stages in the process should not be a cause of despair
but a stimulus to assuming the® responsilt
The tumultuous world condition is regarded as:

“A natur al phase in the organic process
the unification of the human race in a single social order whose boundaries

are those of the planet. The human race, as a distinct organic unit, has

passed through evolutionary stages analogous to the stages of infancy and

childhood in the lives of its individual members, and is now in the

culminating period of its turbulent adolescence approaching its long-awaited

coming Yof age.”

Hence, for Baha" i stldddesma constitute & utopiamt i on of t |
goal to be striven for but not to be ach
it represents the next inescapable stage in the social evolution of mankind,

““Baha“is see human |ife as evolutionary and perceive t
evolutionary progression from family and tribes to city-st at es and nationstiofPetepr Khan, “
This view of rise and fall |l eading upward also appears in T¢

finite movement from a disturbance to a restoration of equilibrium, is not enough if genesis is to be followed by
growth... there must be an élan which carries the challenged party through equilibrium into an overbalance which
exposes him to make a fresh challenge and thereby inspires him to make a fresh response in the form of a further

equilibrium ending in a further overbalance—and so i n a progression which is potent
Toynbee, A Study of History(Vol. I), London: Oxford University Press, 1935, 128)
2Baha"i | nter na tWhoinVriting BeoFoiume’t n i tFye,brtary 1999, . See al so

Effendi, The Wor |l d Or delf4d).of Bah8d6udl |l §h

% Foad Katirai, Global Governancey. 13.

% Shoghi Effendi,in:The Bah §WotlllWopdrdeci ati ons ,ofWitlhnee tBaeh § 6B?a hFaa'iit h
Publishing Committee, 1941, 5.

“Ervin Laszl o, “ Shialogue anel Uravershlisid99& oh &(d1yl12),,91.

%“Baha"i | nter naWwhbieWriihg thEButame ni t y ,

“The Universal House of Justice, *“The emdyofmi se of Worl d
the United States, Pe a c e : More Than An End To War: Selections From The
6Adbudl 6Bahsg, Shoghi Effendi, and, thWel ef ver s8bhé&bus@ublfi sh

Trust, 1986, 5
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however unpersuasive contemporary world events appear to be.” Alongside
the trend towards maturity lies the underlying concept that the system of
human organisation has evolved from family, tribe, city-state, and the
nation.* The conflicts that plague humankind can be compared to the
various crises in adolescence that are necessary to assume the
responsibilities of adulthood. Refusing to accept the implications of a new
stage of planetary organisation can, thus, only lead to drawbacks and crises
that belong to a precedent stage of human evolution, namely that of a world
structure based on the nation-state. In this respect, Janet Khan observes:

“Associated with this changing reality
a now global society) there is a growing recognition that present day
values, worldviews, and administrative structures that were
functional and adaptive in the age of self-sufficiency and unfettered
national sovereignty, are proving inadequate to meet the challenges
posed by the new stage o%¥ human histor

The Baha"i c 0 s mo pgoolndetl & rthe heltefhtimatsthe i s  al s o
international community should intervene in the affairs of a state, namely in

the case of gross human rights violation:
example, the breakthrough made in international law following the

occurrence of WWII, and the trial of Nazi leaders for crimes committed

against humani ty. This meant, according
of national s ov é%Thkisackmwledgerent ekplaingtre | i mi t s”
favour with whi crity weltomes tBeacteadidh iof the o mmu

ICC”Moreover, this can justify that the B

of, and lend its support to the idea of a global federation that endorses
macro-policing actions against governments that threaten to commit
genocide against their own peoples'®Char |l es Lerche describes
model of human rights as a cosmopolitan model, as the human being stands
at the centre of IR, and not at its margins. The BIC, furthermore, observes
that, “since t he lauddgivisibld, each memiemok i nd i s on
the human race is born info the world as

In this regard, as testified by the example of human rights, the nation-state
merely constitutes a transitional stage in the development of humanity, and
has to be transcended by a more encompassing political entity. The state

% |bid.

® Shoghi Eff endi explains the concept of a trend toward glob
mankind is the hall-mark of the stage which human society is now approaching. Unity of family, of tribe, of city-
state, and nation have been successively attempted and fully established. World unity is the goal towards which a

harassed humanity is strivinlgd,p202ti on building has come to a
1% Janet Khan, New Vision, New Valugg. 77.
YBaha"i Wo €entdry ofléghtp. 73e ,
92 The call raised by the international community to establish the ICC is clearly one that responds to

Baha"i expectations for the fulfil ment UrfityojNagoast er justice. (

and the Lesser Peage
1% Nalinie Mooten, Interview with Daniel Wheatley, Conducted Via Email, 10 February 2003.

“Baha“i | nt er n aTurhimgaint for @BlbNatromsiiNéwtYgrk: United Nations Office,
1995), p. 4.
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cannot be the highest authority in globalised conditions. Its destiny is

merely “to build the bridge®lhthiom | ocal a
regard, Shoghi E bnfbeilding has camre o tinend.tTheat , “ Nat i
anarchy inherent in stat e®Fsrthevmere,ei gnty i s
emphasis in Baha"i thought is not placed

on peoples. The principle of collective trusteeship demands that the diverse
cultures of the peoples of the world, which are essential to their identity, be
protected under a system of national and international law.”" In 1947, the

BI' C underlined this crucial point, “Both
the strong pillar supporting the new institutions reflecting the full and final

expression of human rel &tionships in an
I f Bahéa“is believe that the wunification

evolution, they do not believe that it will be an easy undertaking, nor that it
will occur without hindrances. Although there is recognition of a trend

towards gl obal uni tvy, there is similar r
way of i t s ' &uchharriery iachade:rthie nufmerous prejudices
based o n gender, cl ass, race, nati on, rel

civilization; the lack of educational opportunities and communication
among p'8 ol lconfticts,;global terrorism, and other destructive
processes that do not have any positive effects on the development of
society at all levels. The idea that simultaneous negative and positive forces

are at work constitutes an integral part
intended to bring about world unity. Indeed, the hindrances to global unity

are identified by Baha“"is as ,disruptive
positive influence on gl obal processes a

This dual phenomenon is part of a process that implicates the confusion now

prevailing in human affairs. Indeed, this process calls for visions of world

unity that Bahé&d"is believe are construct
opposing forces, which refuse to move beyond national sentiments.

Shoghi Ef fendi referred to adlsofmultaneou
integration and disintegration, of order and chaos, with their continuous and
reciprocal r e actThedniwrsaloHouse®falustite nates h e r ” .

that the disintegration process can be identified with the numerous religious,

political, racial or tribal conflicts taking place in several parts of the globe;

the sudden collapse of civil order that has paralysed several countries;

“Baha“"i International Community, in: Chaofles Lerche,
Baha“u“Il | ah, i n: To@drcathel Most Greae JustibeeEleménts df.Jgstice in the New World
Order, (London: Baha"i Publishing Trust, 1996), p. 9.

106 Shoghi Effendi, The Wor | d Or depr2020f Bah§o6uo6l | §h,

“Baha“i | nt er n ait Charles &drcheGed. yifowandithe ost Great Justige, 10.

18 hid. p. 9

®janet Khan, “New Vision, New Values”, p. 82.

10 |pid.

! Shoghi Effendi, The Advent of Divine Justice ( Wi | mett e: Baha“i Publishing Trust,
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religious fundamentalism;**?the epidemic of terrorism as a political weapon;
and among other great disasters, the surge of criminal networks.** Among
integrative forces we can find, for example, the call raised in favour of an
International Criminal Court; world conferences;'* the realisation that
nations are interconnected in the world of trade and finance (a condition that
Shoghi Effendi identified as necessary for the development of an organic
unified world); and related global aspects that call for a more efficient
system of global governance. These two forces, as described by Shoghi
Effendi, although clearly opposed in nature, will inevitably lead to the

“unity of the human r a=elethedanedfthtishe peace
dual process, peace, Baha“is believe, w
characterised by a growing consciousness of world citizenship.'®
Thegreatd i f f erenti ation of the Baha®"i Faith
statement about the reality of human na
fundamentally spiritual. s Spiritual™ i n
»,religious", as woéthewieomy butlis akis toahe | v t hi nk
formul ation of a ,9gl obal et hic", mor al i
val ues"™ in the field of gl obal politics
world ethos, without a minimal consensus concerning durable values,

irrevocable standards and fundamental moral attitudes, it is impossible to

i magine a ,new gl obal order ", as envisag
by Baha“u“1l 1l ah i n "tTheepresence rofeethies€®ist h cent ur

congruent with the idea of a divine polity being reflected in temporal affairs,
and more importantly, it denotes that the relation between the two spheres is
a practical one, and not a vague description of a world that is out of reach.
» Abdu"“Il "Bah4d states, “The spenmlitual wWor
world. They are the exact counterparts of each other. Whatever objects
appear in the world of existence are the outer pictures of the world of
heav®nAbdu“l “Baha mentions that heavenly
to the solidarity of mankind or the perfection of justice."”® The characteristics
of this divine polity are, thus, the reflection of high requirements in the
governing of human and international affairs, which accounts for the

M2 The Universal House of Justice contemplates that the surge of religious fanaticism testifies to the
break up of human values, which were brought by religions themselves. (See The Universal House of Justice, The
Promise of World Peac8).
3 The Universal House of Justice, Ridvan message, April 2000, internal document.
14 Among others, the World Summit for Children in New York in 1990, the UN Conference on the
Environment in Rio de Janeiro in 1992, and subsequently in 1993 and 1995, the World Conference on Human
Rights in Vienna, the World Summit for Social Development in Copenhagen, or the Fourth World Conference on
Women in Beijing.
5 |pid.
16 The House of Justice notes that the concept of world citizenship has emerged as a direct result of the
.contracti on o finglet nhighbourhaod through iscrerttific adgances and of the indispensable
interdependence of nations®". (The Universal House of Justice
"7 Udo Schaefer,Bah §6ué!l | §hospd0nity Paradigm
et is now t hoey oftthewerld fornus to $trive afdigisetan impetus to the
advancement and development of inner forces—t hat i s to say, we must arise to service
(., Abdu" |PeaBea Make, Than An End To Was5.)
9 Abdu*“ IHe Branhigatjon of Universal Peace. 10.
20 |bid., p. 8.
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reference of » SPIi rit dwerk istfoy é&xamplepna t he Baha*
reflection of what is physical reality (the global interdependence of nations),
and what Baha"“is c omneglitycbbkethe oneness df e t he spi
humankind (the brotherhood and sisterhood of all human beings).**
The BIC writes of the nature o f the body of t h of
mai nspring of Baha“u“Il 1l &h"s me

u

t

ght

age i s
fundamentally spiritual i n na
r

Q =

ou
sSs
ture, and o
operation. It not only sees the individual as a spiritual being, a ational

soul ", but al so insists that the entire
itself a spiritual process, one in which the human mind and heart have

created progressively more complex and efficient means to express their

inherent moral and intellectual capacities.’”

For Baha“is, |l aying the foundations of
oneness of humanity is a ,central spiri
peoples of the world.*? In brief, the manner in which the foundations of a

system of global governance are established, depends, to a certain degree,

on infusing a moral sense in its socio-economic and political structures.

Bah86udl |l 8hoés Exhortation to Political P
Vision of World Order

The cosmopolitan trait o f the Baha"i Faith starts wi
Bab,"**Who along with proclaiming the concept of progressive revelation,'®
wrote that, “We have created you from a
the leaves and fruits of the same tree, that haply ye may become a source of

comfort to another .lt behoov¥®Thh you to b
analogy of the ,tree" representing human
peoples being the , |-eloaddéghe writindsoff r ui t s* ar
Baha" u" lark thehfruits 6f ¥re tree, and the leaves of one branch.
Deal ye one another with the utmost love and harmony, with friendliness
and fel Io,wshd wp".l”" Baha also used images f
elucidate the idea of the oneness of humankind, as it is depicted in the
Baha“i image. This is tantamount to stat
di ffer from the ,reality” of the oneness
Al luding to the great tree of t he human
mankind may be likened to the branches, leaves, blossoms, and fruits of that

2L Moojan Momen,The Bah &3 Faith,

2Baha“i 1 nter naWhoisWriihgth€Butam ni t vy,

128 pid.

“French Historian Nicholas described Hishhwritings as “p
Huddleston, The Earth isbut One Country Lei cest er : Baha"i Publishing Trust, 1976,

“Comparing the sun to the divine revelations, The Bab w
the Sun of truth, will thus, indefinitely continue-aproc ess t hat had no beginning, and will/l he
in: The Universal House of Justice, Selections from the Writings of the Bab Ha i f a : Baha"i Worl d Centre,
87).

126 |hid. p.129

2Baha" Glednings28s.
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t r &?BHe also explains that this image corresponds to the solidarity of the
human race.

W. Kennet h Christian not es that , “The c
teachings i s hohenesseneds tdaed hw man race
pivot al point of all that He taught .. To
was Baha“u"l |l ah"s Edndegdeslch d statgmentis f e pur pos
confirmed by ,Abdu“l “"Bahéa (“4midtte basis of
uni ty o f ™ nthoghik iEffiead)*” and by the statements of
Baha“u“Ill ah hi msel f . -efbaeng, ratheo than vi si on b
confined to your own self .. It is incumbe
hold fast unto whatsoever will promote the interests, and exalt the station, of

al | nations andBjahat ubhéhhsmemessage ai
creation of a universal society between nations, the abolition of war, and the
foundation of universal peace.®* Love f or humaloeinthg i s a cen

hierarchy of values. All actions should be directed towards the well-being of
humankind, its welfare having absolute priority over all particular

intetr'etskewi se, Janet A. Khan notes that
intended tgd oebmado wrnagey and worl d order "
I n Iline with the conception of a world

governments, a concept which was elucidated in the various letters that He
sent to the major monarchs,* rulers, and religious leaders between 1867
and 1873. These statements represent His advice to the temporal and
religious leaderships. In the Sariy-l Mullk (Tablets to the Kings), He
addresses all of the monarchs, as He calls on them to abide by the principles
of justice and unity, to disarm, to move away from tyranny and oppression,
to care for the poor and downtrodden, and describes the accumulation of
riches from the peoples by sovereigns as

to be a cruci al concern of tdhywi- | eader shi
Mul Gk: “Do not |l ay burden on your subjec
in your midst, safeguar®™ the rights of t|

The Universal House of Justice says of the Sariy-i-Muldk:

28 Ab d u | Prd@@nalgation of Uniersal Peacel6.

W, Kenneth Chri stlbi@gmpxi. “lntroduction”, in:

¥ Abdu“ Pdri8Talksa ,( London: Baha“i Publishing Trust, 1995), p

®Shoghi Effendi identifies the oneness of humankind as
Baha“ u“ |l | &h revol Téde” WoShagIOir de4)f efidBah&8o6udl | §h,

2B ah a" Gledningsds.,
EjudOSchaefer,Bah§ﬁu6I | 8h6s24Unity Paradigm
Ibid.

1% Janet Khan, New Vision, New Valugg. 79.

¥Although there is arhtghgstaeigandingth&i Bghhip“w the |
fulfilling several conditions, including the rejection of absolute monarchy, and the endorsement of a republican
form of government . (See Ulrich Gol | meed), MakKingahe & " i Political
Crooked Straight: A Co n t(trans,bGeréldine Schukelt) (OxBoadhGedige Rodald,o |l oget i cs
2000), 449-450).

%7 The Universal House of Justice, The Summons of the Lord ,HaifaHosts: Tablets
Baha" i ewe 2002y 36-67.
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“lt introduces S 0ome of t hee great t h
prominently in the writings of Bah&"u
half decades: the obligation of LCH Vi

of justice, the necessity for the reduction of armaments and the
resolution of conflicts among nations, and an end to the excessive
expenditures that were imMpoverishing t

The idea of morality in human affairs is underlined, as well as the notion
that temporal government must reflect divine virtues (such as showing
justice, and discarding oppression and tyranny) in the management of their
affairs and the treatment of the peoples.” In the address to Queen Victoria,

Bahd“u"l |l &h praises the Queen for abandq
both men and women, and also for abiding by the formulation of a
democratic tenet in her government —a p oi nt t hat » Abdu" 1|l " Ba
emphasise in His treatise The Secret of Divine Civilization in 1875.*°
Baha“u"ll ah further expounds the princip

worl d peace f aser PeBee la @oliticas peacetamnoeg the
nations of the world with a reference to the principle of collective security

that He was among the first to expound and elaborate on."**He wr i t es, “ Be
uni t ed, O kings of the earth.msShoul d an
against another, rise ye all against him, for this is naught but manifest

j ust“Bcaeh’a" u“ 1l 1 &h al so enjoins | eaders to

convened international gathering, to show concern for the whole of

mankind, and to reflect upon the design of a world political community. He

also calls for the reduction of armaments to the extent that they will only be

required for internal or self-defence purposes.* Baha“ u“1l 1 &h stated,
Rulers of the earth! Be reconciled among yourselves, that ye may need no

more armaments save in a measure to safeguard your territories and

domi nif“ons”

Referring to the contents of these Tabl
application of the highest principles in human and international relations are
forcibly and insistently made, and the abandonment of discreditable
practices and conventions, detrimental to the happiness, the growth, the

8 |bid. p.iv
The link between divine and temporal | eaderships, in
tempor al |l eadership must reflect moral (divine) virtues. “A

(Surih-i-Haykal) in: Ibid., 112).
el t would be pr ef er-petmhnent menfiberstofcensultativeeassémbliesin o f  non

sovereign states should be dependent The Secrbtef Divinel | and choice
Civilization, Wilmette: Baha"i Publishing Trust, 1990, 24.)

“Bah&a"u"ll 4h was also among the first to evoke the phr
Order appeareth to be | ame n tdaylrideybe ledupadainewenesp®ad on  wi | | the pr
outinitsste ad ” . ( B@lénairigsi'&I216)a h ,

“2 |pid., p. 43.

WBaha“u“l 1l ah, in: The Sumronseftsedord df Hos8 & 9ahd Justi ce,

Gleanings249.
44 grih-i-Haykal, Summons of the Lords of HQ€8.
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prosperity and the wunit¥$Thodystetdfe human r
collective security pr op o u mditca by Baha
agreements alone are not sufficient to support it."* It must stand on a
stronger moral consciousness of human values, and in particular, must be

grounded in the oneness of mankind. Bahié
of His time, which represent the kernel of His exhortation to the Lesser
Peace, are at the heart of Baha"i views

the basis of further elaborations provided by His successors and by the
BIC.*

The Century of Light

The vision of a system of international interdependence, and the need for

interlocking governance underlined by the oneness of humankind have also

been expounded by , Abdu" IsiheBjgahan, Who adyv
condition for universal peace was universal suffrage, and Who elucidated

the wr i t i ngs o OfBdidioas racial] datdotic, or political

prejudices, He said that they were the destroyer of the body politic inasmuch

as all people have a single and common origin.** More interestingly,

» Abdu" |l “Baha caltlued t, e et wemttiuetyh oderd i gh
of His statements that international peace would indeed occur in this century

were reported in various papers of the early twentieth century.™ This
pronouncement has been sometimes mistaken as being congruent with Him

stating that the Lesser Peace in the twentieth century would be a reality.
Nonet hel es s, when , Abdu“l “"Bahéa <calll
of l'ight*", or when he referred to
international peace, He alluded to a process of peace that started in the
twentieth century, and not to events that took place during that time.

-~ O

It is fascinating to see that He denoted the potentialities of the twentieth
century as containing the embryo and the impetus for the creation of
international peace, and the creation of corresponding pending global
institutions and outl ook. The BIC notes,
political realm is discernible through the workings of a process that can be
seen as having been definitely established in the twentieth century amid the
terror and turmoil that have®Toeharacteris
twentieth century had unleashed the capacity for international peace and a

“Baha“ u“lbd.®2h, i n:
16« te &bolition of war is not simply a matter of signing treaties and protocols; it is a complex task
requiring a new level of commitment to resolving issues not customarily associated with the pursuit of peace.
Based on political agreements alone, the ideaofc ol | ecti ve security if a chimera”. (The
The Promise of World Peacht).
M7 This vision of a system of collective security shall be later expounded when looking at the writings
of Shoghi Effendi, the Universal House of Justiceeand t he Bahé&a“i I nternational Community.
“ Abdu*“ IHe Branhuligation of Universal Peadé4.
9 |bid. 124.
%0 For example the Montreal Daily Star in 1912.
®Baha"i | nter nakeace Amohg ttedNations nliotnyd,on: Baha“i I nformation
1999, 1.

0JBS:Online Journal of B a h &tudies 30 1 (2007)
© 2007 Nalinie Mooten



31 Dr. Nalinie Mooten Baha"i Cont

gl obal er a. I'n ,Abdu“ 1l “ Bah éifitwy owor ds, “lor
l'ight, capacity for achievinfgThéi nternati o
Baha"i Worl d Centre explains t hat this

“

acceptance of the principle of oneness
physical unification in our time and the awakening aspirations of the mass

of its inhabitants have at last produced the conditions that permit

achievement of the idealalthough in a manner far different from that

i magined by i mper i allEmphasieadedf & isof the pe
relevant to see that the twentieth century has witnessed a breakthrough in

international thinking, as it has witnes
institutions, i ncluding the UR'i t ed Nat i
», Abdu"“ |l “Baha hdecgluamrigad toHatnatti ons*" woul d

twentieth century, meaning that the peoples of the world would have
developed a certain consciousness of world solidarity, essential to the
establishment of a political union.™ The Universal House of Justice clarifies
t hat “the unity of nations can be taken
recognition among the peoples of the various nations, that they are members
of one si'f@he o68BMiheg” core teachings of "
the oneness of humankind stands as the primary principle regulating human
life and reality; the main difference is that its realisation is now at hand due
to the progress in technology, transport, and communication. As

», Abdu"l “Bahéd states:

“1n t his day, me ans ultiplied, camdnthe Ufivei c at i on h
continents of the world have merged int
members of the human family, whether peoples or governments, cities or

vill ages, have become increasingly inter

mankindcaninthi s day Dbé& achieved.”

»Abdu“Il “"Baha further reflected the writi.i
altruistic concerns and the welfare of humanity as a whole, rather than

particularistic ones.”® He also clearly defined cosmopolitanism, as it is
enshrinedinBaha“i thinking, stating that some
imaginary racial differences; for humanity is one kind, one race and progeny

habiting the same globe...These boundaries and distinctions are human and
artificial, not nhhéewumate,andeocoasgents, . “TF
one home and native land. God has created mankind with equal endowment

and right to live upon the earth. As a city is the home of all its inhabitants

although each may have his individual place of residence therein, so the

%2 A b dBah4, The Promulgation of Universal Peade].
®Baha"i Wo Centdry ofléghtp & ¥ ,
!5 Foad Katirai, Global Governance48.
i: The Universal House of Justice, Letter: Unity of Nations and the Lesser Peace
Ibid.
BTAb dBahd inn Baha"i WenturyodfLiGw/nt r e,
®« . May all your attentions c e n-BahaeThd Pnomulgaton wel f are of hu
of Universal Peacey4).
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earth"s surface is one wi ¢dheraiaani ve | and
argument in » Abdu“ |l “Baha"s writings fo
physical, and intellectual cosmopolitanism. There is the allusion that all

human beings were created byone , Gr eat Being", as part of
bet ween human beings, a spiritual cCosmo
and distinctions are nothing but superst
of o ne gha intallectudl explanation that there is no biological

difference between human beings and that we are all part of the same human

speci es, “we are one physical race, even
mat er i d1and bhe idtslléctual grounding that physical borders are

simply artificially created boundaries, and not a natural state of affairs,

r

“Raci al prejudice or separation into na-
from human mot i v%, Aabnddu “.|.".Biaghndo raalnscoe "me nt i
organic evolution of humanity that is enshrined in all the fields of human
science, including politics. He states,
of man; he is seed at first, and then passes by the degrees of the condition of
embryo and foetus.. the political worl d

instantaneously evolve from the nadir of defectiveness to the zenith of
per f e'® Adcardingly, the idea that the political realm must pass
through different degrees before it can be functional is here alluded to;
likewise, an appropriate system of global governance will gradually evolve
to become increasingly efficient.

Human Nature and Peaceful World Order: An Alternative Image
According to ,Abdu“l "“Baha, the aim of t

who have been given the endowment of the intellect and understanding, is
not targeted at destruction, but rather constitutes a means by which a

peaceful society can emerge.’**He st ated, “1 hggre that yol
understandingt o pr omote the unity ®Bdhatanquill
belief dwel | s on ledn ereatdd doccdrry forlaedan “ men have
everradvanci ng '€Thepurpose i ar¢ating haniankind is, thus,
the achievement of its full potential to do good, and to promote the
evolution of society." In this statement, we come across the premise of the
Baha “ i idea of human natur e, whi ch i s n
confines of being inherently either ,go0o0
that asks for endeavour and accounts for the free will of human beings. For
Baha“u"Il 1l ah, eacha i,mduipwiednealt arl @ psrmeasne' n tasn i

9 |bid., 118 & 287.

0 |pid., 299 & 468.

L |bid., 299.

162 |bid., 287.

%5 Abdu" ITHe Baét df Divine Civilization]07.

® Abdu" PdriSTalksas,

5 |bid., 42.

B aha" Gledningss.

®«The purpose of the creation of man is the attainment

purpose of man“s credthaenmosy, thetretiloseprdniarid aeparateness”
Talks 4).
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rich in gems of inestimable value." This
proper education, with which each person can optimise the ability to

practi ce " nfivideals arennot lleft to .themselves with a fixed

nature.

», Abdu“Il “"Bah4d calls these two sides of hu
natures.'® This image of human nature can also be captured in the writings

of Baha“u“l Il ah, “Noble have | (God) cre
thyself. Rise thenuntothat f or whi ¢ h ' Humanbeimmgss creat ed

have to ,endeavour to let their ,higher
thus, a matter of choice. By acting on their lower nature, human beings
allow disasters in civilisation, which occur on the grounds that the purpose
of creation is not being fulfilled, or that the nobility intended for creation is

being ignored. Human reality is that of
concept of human nature portrays, thus, a positive, rather than a negative,
image. Thecompl exity of human nature is expl e
“Man is the highest degree of materialit?»
— that is to say, he is the end of imperfection and the beginning of
perfection.. Not i n adofexigiehceistieresuchpeci es i n

a difference, contrast, contradiction, and opposition as in the species of
ma n®In parallel, it is important to make the paramount point that in the

Baha“i image, | ower nature isEwlot real,
is the absence of good, as darkness is the absence of light, and in this way, it
is cruci al to state that the ,l ower natul

n at UrTee“creation of humankind is reminiscent of a higher nature,
leaving no doubt as to the nobility of creation. Gollmer explains:

“The Bahé&"i Faith does not have a dual
distinction between believers and infidels,"™ good or evil, saved or unsaved.
Its principle is that of unity: metaphysically as the unity of God, the Creator
of all human beings and his universal mercy; practically as an ethical
standard in all dealings with the people and nations of the world and as a

responsibility for %Yhe preservation of ci
Since the capacity for a higher nature does exist, and the attainment of this
higher nature is the aim of creation, Loni Bramson-L er che r emar ks, “ Wi
% |oni Bramson-Ler che, “Amp. Adal yFhe”reality underlying this quu
spirit, Satan or whatever is interpreted as evil, refers to the lower nature in man " . ( , A b Bounddticn8ai h & ,
World Unity, Wi | mett e: Baha"i Publishing Trust, 1968, 77) .
16!

°, Abdu" PdriSTalkss5,
M Baha"“ uThlel 4Wi, dden Wo r d-sParolf fromBthe hAgaBioy @MilrheBeh Bahd'i
Publishing Trust, 1985), 9.
"Bahadh“quotes the Koran when He statesPeacé: Man is My myst
More Than End To Wag27).
72 Abdu" | PdaeehMore Than An End To Was-39.

W« Evi | -existsnt; inie the absence of good; sickness is the loss of health; poverty the lack of
riches” . (Fodnbations of WoBdaUmitrg).
" Abdu“l “Baha states, “Let us never sayPRars,| am a believ

Talks,152).
" Ulrich Gollmer,Bah §62 Pol i443i cal Thought,

0JBS:Online Journal of B a h &tudies 33 1 (2007)
© 2007 Nalinie Mooten



34 Dr. Nalinie Mooten Baha"i Cont

regard to the capacity for aggressi on,
from the opinions of the YHeeagthis st* schoo
certainly explains why the Bahd&d"i |literat
,utopian", when in fact it cl aims that h
purpose than that of unceasing conflict. Danesh Hossein describes the

Baha“i modHdl onflewoas one that asserts t
every human being and the ut'fThemate vic
possibility of achieving a peaceful society is also justified by the fact that

the individual is ao,peagaitdlonb dathrdg“a sismcr e
It is noteworthy that the capacities for building a peaceful society are greater

in our age than they were in previous ages, leading us back to

» Abdu"“ Il “Bahéa"s reference to the twentie
| i g'Rlndée.d, Baha“"u“Ill &h notes that our age
that lay | atent in man had%h been and wil

h
t

The Universal House of Justice maintains
paralysing contradi ct i osmuetothainheentpr evail ed
belief in the aggressiveness of human beings. Accordingly, the Universal

House of Justice asserts that this has generated self-imposed obstacles to the

creation of a just and peacef ul soci al S
recognises, on the one hand, the longing of people for peace and the
,apprehensions tormenting their daily I

challenges the conflicting statement that human beings are inherently selfish

and aggressive and incapable of achieving a peaceful and dynamic social

order™ The need to reassess mankind"s true
thinking of the possibilities that exist within the international community to

achieve a more peaceful order. The Promise of World Peace states:

“ A &e nded for peace becomes more urgent, this fundamental contradiction

which hinders its realization, demands a reassessment of the assumptions

upon which the commonly held view of man
based. Dispassionately examined, the evidence reveals that such conduct,

far from expressing man“s true self, re|
spirit. Satisfaction on this point will enable people to set in motion

constructive social forces which, because they are consistent with human

nature, will encourage harmony and cooperation instead of war and
aggre¥sion.”

76 |_oni Bramson-Lerche, An Analysis4.

" Hossein B. Danesh, Unity: The Creative Foundation of Peace Tor ont o: Baha"i Publishing
1986, 118.

78 Ab du " ITHe Branhuliation of Universal Pea@s.

sSimilarly, Toynbee vi ews tshhe poiptatiwhicharejivenating ci vi | i sation“s
»higher religion® emerges.

180 Research Department of the Universal House of Justice, Ta bl et s of Bah8o6udl |l §h: Reveal e
Kitdb-i-Aqgdas Wi | met t e : Baha"i Publishing Trust, 1988, 219.

181 The Universal House of Justice, The Promise of World Peace

82 |pid.
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Thi s statement can be l inked to the

through different stages leading to world unity, one of which is an immature
stage replete with war, strife, and exploitation.® The paralysis of will
,Footed -sienateeddeeomvi cti on in th
hindered world leaders to move beyond the notion of national sovereignty,
and meet the challenge of establishing an appropriate world institutions and
world mechanisms for the achievement of peace.'® Henceforth, in the

Baha“i model, all efforts that
cannot be solely pragmatic; they have to be raised to the level of principle.
In this regard, the Univers a | House of Justice

in dealing with issues of peace is to raise the context to the level of
principle, as distinct from pure pragmatism. For, in essence, peace stems
from an inner state supported by a spiritual or moral attitude, it is chiefly in
evoking this attitude that t*hlhis
inner attitude grounded in the view that human beings are and were created
to be nobl e, stand at the basis
centrality of the individual and human relationships in a multilayered
governance scheme. It, furthermore, disposes of the idea that world order
schemes can be founded on political concerns only, without any reference to
evoking the moral attitude that lies at the basis of the true reality of man.

The Oneness of Humankind and Institutional Cosmopolitanism
Shoghi Ef fendi wrote that, “...th

the enforcement of Hi s scheme *fThe onewess ofl
humankind, which entails its unity, has its corollary in the socio-economic
and political spheres: it propounds that unity is the principle regulating all
spheres of human life, including the socio-political realm. As such, the
principle is not fated to remain only on ideological and emotional levels,
with no institutional and practical implications. If it were the case, the
principle would remain on the level of theoretical good wishing.'®” Shoghi
Effendi further explained that unless the efforts of world leaders were
directed towards giving thought to this system of global governance that
was now based on global, rather than national structures, they were bound to
encounter sethacks. Shoghi Effendi states:

e qua

Bah

rrel

aim at re

state

possi

of t

S,

bili
he B

e princip
cornerstone of Baha“u“ll d&h*“s..dominion im

d uni

fici

“The oneness of mankind..is applicabl e

but concerns itself primarily with the nature of those essential
relationships that must bind all the states and nations as members of

®see also Kant, “ldea For A Universal HKantt ory With A Co:
Political Writings,44.

184 The Universal House of Justice, The Promise of World Peackl

5 |bid., 14-15.

% Shoghi Effendi, The Wor |l d Or de3. of Bah&6udl |l §h,

% Abdu“l “Bahéa stated, “What profit is there in agreeing
of the solidarity of the human race as an i dweral ?2” ,Abdu“Il “Ba
transformed into the world of adars®balkks3).t hey would be of no us
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one family. It does not constitute merely the enunciation of an ideal,

but stands i nseparably associated Wi
to.demonstrate its validlihpjes and perp
an organic change in the stitructure of

constitutes a challenge, at once bold and universal, to outworn

shibboleths of national creeds —cr eeds t hat have had t hi
calls for no less than the reconstruction and the demilitarisation of

the whole civilised®world..” [Emphasis

Although it implies the need for unity, the oneness of humankind does not

suggest that uniformity is a relevant consideration in its application. On the

contrary, the machinery that can best incarnate this principle must be made

to reflect the diversity inherent in the human family, and in all the aspects of

human | ife. The Baha“i Faith is a firm b
only sustained by a strong corollary of the preservation and flourishing of

diversity. Not only the diversity found in the different shapes and colours of

the human family, but also the diversity of thought and opinion. In this
instance, »Abdu“l "Baha&a noted, “ Al ar
roads Il eading thereto..Do not all ow diff
thought to separate ™leeu pfrrionne iyd wer offel,lunmw
diversity?", which stands at the basis o
element of the oneness of humankind, does not simply constitute a

t heoretical and et hical aspect ; it const
mankind, which has been misused for hatred and conflict."®

e
f
u

Indeed, the oneness of humankind and unity in diversity, which stand at the

very heart of the principles that have shaped the whole process of life are,

thus, not just to be applied to the individual, but to the governance system,

and have to be the guiding thrust behind the machinery that can best serve

the interests of humankind in its structural aspects. It is significant that, in

this instance, the Baha"i Faitdf uphol ds
the commonwealth,’" when considering a new system of global
governance.* The Bl C, therefore, u ntedtedr | i ne s,
model s of governance that may accommodat
uni fied framewor k i s t hfuather fobsatvesy a | syster
“Federalism has proved effective in dece
making in large, complex, and heterogeneous states, while maintaining a

“

8 Shoghi Effendi, The Wor |l d Or de48. of Bah&6udl |l §h,

B Abdu*“ PdriSTalksa4-45.

0gee, Abdu“ BaBgbHA, Wesl d Faith

91 The commonwealth model takes a more confederal form than the federal model. The federal model
has a rule of law, which operates from the federal centre, whereas the commonwealth model can issue sanctions
when, for example, human rights are not respected. The commonwealth/confederation model has no legal force
over member-states.

%2 Tellingly many grass-roots socio-economic development programmes have proved very efficacious
without the need for a central authority to control them, which demonstrates that a governance model certainly
does not have to resemble a Hobbesian style government. (Foad Katirai, Global Governancel,3).
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degree of overall unity and stability.*** Another model worth examining is
the commonwealth, which at the global level would place the interest of the
whole ahead of the i nt°fEmphestsadded]. any i ndi vi

Mor eover, these systems of governance WEe
who emphasised in 1912 that centralisation was most likely to encourage
despotism and that it was, thus, urgent to find ways to discourage its
practice as a system of governance®® Her e, , Abdu" 1l " Baha'
recommendation was further elaborated by Shoghi Effendi. Explicitly, when

providing one of the possible exampl es of , some form of pol il
enshrined in the Baha"i writings, Shogh
Federal State", whilst he acknowl edged t|
be tortuous and induced by sufferings.’® He, furthermore, explainedt hat ,t he
establishment of a world commonwealth, a world federal system liberated

from.. war .. in which Force is made the

consequential institutional form of the unity of mankind.*’

Shoghi Effendi, as early as 1954, described the world as a global
neighbourhood (,needs of a world already
when advocating the option of a world federal government to counteract
,anachronistic conceptions*” or t he ., 0b:
s ov er é%lmleed, world federalist thinking advocated world federal

government, especially in the inter-war years and after WWII, to do away

with the outdatedness, and the ill foundation of state sovereignty.**® In

Baha"“i thought, this worl dchronstder al gove
conceptions" would be a major step towar
Peace and the unification of mankind.*® The main organs of the world

federal government would comprise a world parliament or legislature that is

able to create a code of enforceable international law previously universally

agreed upon; a world executive, backed by an international force, which

would ,carry out the decisions arriyvy
worl d parliament " ; and a andjudgrhedt t r i b
would be binding on the parties and applicable to all disputes arising in the

universal system. Alongside these main organs of the world federal

“Here the use of the ter m ,states encoanterlinternai separatisn t er est i ng. Ma
movements. (See Michael Ignatieff, Blood and Beloging: Journeys into the New Nationalis@anada: Penguin,
1993, 172-3).

®Baha“i | nt er n aTurhing®Paint FOCA Natiangp. i7.t y ,

W to cast aside centralisation which promotes despof
( » Ab d u "The PBoantydtion of Universal Peacel67.) It is here helpful to state that global federalism has
been influenced by the transformation of the United States at the end of the eighteenth century from a confederal
to a federal model. The latter initiated the idea of the individual as a subject of world law.

1% Shoghi Effendi, in: Helen Bassett Hornby (Compiled by), Li ghts of Gui dance A Bahg§62 R
File, New Del hi : Baha"i Publishing Trust, 1994, 130.

7 Ibid., 436.

1% Shoghi Effendi, Citadel of Faith Wilmette: Bah& i Publ i shing Trust, 1999, 126.

% Advocates of a world federal government included: Auguste Forel, Auguste Schvan, and Paul Otlet
(during the First World War), Bertrand Russell and Oscar Newfang, Rosika Schwimmer, Maverick Lloyd (in the
inter war years). During the Second World War, federal advocates consisted of Ransome, Beveridge, Zilliacus,
Culberston and Adler. (Derek Heater, World Citizenship and Governmept 110-112).

20 Shoghi Effendi, Citadel of Faith p. 126.
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government, a number of umbrell a organi
transnational network of individuals, private organisations and international

agencies“ f unct i®oSignificantlyvite BIG definestthe n o my .

global governance system as a sum of intricate relationships between

individuals and groups who determine how they manage common

international concerns, underlining the importance of the input of the global

citizenry).”® This institutional form provides the possible format that can

embody the words of Baha“u"“Il |l &ah, frequel
Baha“i Faith, e, Thhandaryt h aingd fatnkomd it s

Significantly, Shoghi Effendi was not proscriptive when he advocated

federalism or the commonwealth as two possible models of world

governance, but it is relevant that the BIC reiterated, as soon as 1995, that

federalism was a useful structure for some form of global government. In

this regard, according t o Baha"i t hougt
federalism is considered the most favourable form for the management of

diversity and decentralisation in a global governance system, it is

reminiscent that this vision of a world federal government, although a clear

destiny in the Baha"i vision of a future
term and drastic project as things now stand**The Baha“i model <call
incremental steps to be taken in order to reform international institutions,

and move towards a new system of global governance. Accordingly, it

contains a transformationist paradigm:® the nation-state is in a period of

change, and will eventually cede some of its influence to world political

arrangements. Changes in the political arena will not happen unexpectedly

and incoherently, but as a result of expediency and urgency following both

the will of peoples and world leaders. The new generation of world

federalists has adopted a step-by-step approach, rather than the maximalist

approach of the realisation of a world federal government: for example, they

advocate UN democratisation through an assembly of world citizens, or

have worked for the establishment of the International Criminal Court.

The Lesser Peace, or Bahg862 Programme f o1

Bah4d“is believe that peace will come i
political peace among nations: the ,Le
to what ,Abdu“l “Baha named ,unity i t
by Shoghi Ef fendi as a ,unity which poli
states achieve among themselves®®* The second stage, the , N
Peace", r ef er s I and politidalainifisatioo of emdnkind, 8 pi r i t ua

> wn S

S
e

21 |bid. 94.

®pani el Wh e aGoVemayce: Has aPhranignasShift in World Government Theory Brought
The Lesser Peace Closer?” i n: PBmadsesbfThddssedRedxf&d: Nazi | a Ghanea,
George Ronald, 2002), 244.

WBaha" Gleanings250.

®Baha“i We Eentdry ofleghtp192

25 Daniel Wheatley, Global Governance: Has a Paradigm SHift7.

MShoghi Effendi, i QentunBoalighti2d. Wor | d Centre,
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peace in which spirit and humanity would be infused into the political
peace. Daniel Wheatley notes:

“The Baha“i wr i-perieptignsand islehtivywws bang one of e | f

the major areas of difference between the Lesser Peace and the Most Great

Peace. It is only in the Most Great Peace when a man shall travel to any city

on earth, and it will be as if entering his own home. The Lesser Peace will

see t he end of war bet ween nations ..but

accompanied by feelings of universal humi
The political peace, the most immediate peace,® has been mentioned by
Baha“u"ll 4&h when He wrote to the rulers,

age, and was further expoEfieddeThe by , Abdu®
formulation of a world government based on a federal system of governance

and decentralisation is crucial to the B;
to maintain decision-making at appropriate levels, and functions according

to the principle of subsidiarity. The latter represents an element of the

., Lesser Peace“", the term Baha“u“Ill &a&h wuse
of collective security.”” Wheatley details:

“As wel | as cal ™M Bghaffar | dabar marmhant',| * Be
Shoghi Effendi laid down guiding principles for a global legislature,
international weights and measures, a supreme tribunal, a global
peacekeeping force..Shoghi Ef fendi expand
of the Lesser Peace. This includes the creation of a global executive, a
global legislature, an international armed force in crisis management, a
world taxation system, a global currency, global communications

networks!and a supreme international tribunal
of the organismttenmsmeotssar,yPar.li ament ¢
, Supreme ribunal " ."”

The Supreme Tribunal was also defined b
Court of Appeal ", an ,Ilnternational Tr it

,Internati onal **Wahis kribunal,Cwhichf woulé hacee ®
abiding jurisdiction in international affairs only, would need to be set up so
as to prevent war, and would be composed of representatives from each

27 Nalinie Mooten, Interview with Daniel Wheatley, Conducted Via Email, 10 February 2003.
%6 The Most Great Peace refers to a very distant future, as it is part of an eschatological promise.

®The occurrence of a World Federal Government is, accor
humanki nd", but it d 0 eerm pittuwevoef v e , g l,abegplr eseait st ya” .1 o(nBjaha" i |

Communlty Turnlng Point For All Nations).
Abdu“l “Baha held the view that it was essenti al that

development of international peace, happened simultaneously, as partial disarmament would only cause other
nations to be suspicious and increase their armaments as a result. (In: The Universal House of Justice, Peace 20).

2'sShoghi Ef fendi wrote i n 1 9c8mBnunicatioA wilmi aldviseyi sm of worl d
embracing the whole planet, freed from national hindrances and restrictions, and functioning with marvellous
swiftness and perf ectThree gMolrd rdi tOy "d.e26%).DH o Bhaih §Hfufdéd A &ih,,

22 This wvision is alluded t o itional Communitg, namelyeiment s of the B
Turning Point For All NationsSee also J. Tyson, World Peace and World Government: A Baha'i Approach.
Oxford: George Ronald, 1986 57 & Daniel Wheatley, Global Governance: Has a Paradigm SH29.

2 Abdu“ | “PBaaeh Nbre thanan End to Wapp. 199-203.
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nation of the world, whose election would be based on using some form of

population criteria. This election would need to be confirmed by the cabinet,

the upper house, and the president of the nation, and should have at its basis

the sanction of the peoples of the world
suggestion as to a future world court in the late nineteenth century:

“A Supreme Tribunal shall be established
of every nation, composed of members elected from each country and
government. The members of this Great Council shall assemble in unity. All
disputes of an international character should be submitted to this Court, its
work being to arrange by arbitration everything which otherwise would be a

cause of war. The mission of*this Tribunt
This vision of a world judicial systemispartof Shoghi Effendi “s el .
of the Baha"“i vision of a future world o
statement of Baha“"u"Ill ah regarding His e
none other than the demand f oa .t he cur
sovereignty” and that of a system of a w

of the world or the formulation of a system of world government, whose
main organs have been above mentioned.”® Shoghi Effendi details his
t hought s, remi niWocrelndt Foefd etrhael cSatlalt ef*or a ,

“Some f or m o -$tateanusiwmerds bedvoleed; im e/hose favour
all the nations of the world will have willingly ceded every claim to make
war, certain rights to impose taxation and all rights to maintain armaments,
except for purposes of maintaining internal order within their respective
dominions. Such a state will have to include within its orbit an international
executive adequate to enforce supreme and unchallengeable authority on
every recalcitrant member of the commonwealth; a world parliament whose
members shall be elected by the people in their respective countries and
whose election shall be confirmed by their respective governments; and a
supreme tribunal whose judgement will have a binding effect even in such
cases where the parties concerned did not voluntarily agree to submit their
case to its consideration. A world comnm
capricious and militant nationalism will have been transmuted into an
abiding consciousness of world citizenship — such indeed, appears, in its
broadest outline, the Of°der anticipated |

It is to bear in mind, however, and as briefly mentioned, that this picture of
worl d order represents in the words of
Centre, termma plionhgr e of a g | mdicall soci ety

24 Abdu" PdriBTalksa6].
#«We see you adding every year unto your expenditures a
whom ye rule; this verily is naught but grievous injustice.... Be reconciled among yourselves, that ye may need

ar maments no more save in a measure to safeguard your terrii
take up arms against another, rise ye all against him, for
Shoghi Effendi, The Wor |l d Or de4d). of Bah86udl |l §h,

28 |bid., 40-41.
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restructuring of t he admini strati orfEmphésist he aff ai

added] I n I R, the use of the very-term ,wor
fetched, outdated, and out of touch with a plural global governance system

advocated in the new conditions of wor |
government " already exists in the form
politics and/or the deficit of global democratic input in financial institutions

such as the International Monetary Fund (IMF). To ot her s, w WO T
government"“ implies the prevalence of po
economic ones. It is essenti al to stress
those conceptions of world government. Indeed, we can anticipate why the

Baha“i model, which is holistic and base
principle of », Subsidiarity" and ,decent

Indeed, with centralisation, or the process by which decisions are taken
away from those affected by them, people lose their ability to shape their
own destiny, and are deprived of the dignity to choose for themselves.

We can discern that the problem with the

one of terminology (i.e. the world government t h a't Baha"is believt
not take the form and rigidity of the world government that is being

currently criticised in |IR). Indeed, the
Baha"i writings i s not a centralised,

governance machine. Rather, it is a pyramidal structure, which respects

lower levels of governance. In parallel, the BIC promotes the view that in

devel opment paradigms, the maxims ,small
act locally" are iaidsesitaspeoplefeeldhattheyc k| e ec on «
can control their destiny. Here sovereignty, meaning the respect for lower

levels of governance, is necessary. As late Professor Claude Ake observes
“sovereignty has done | itt]l eeglohal prevent
south being subject to policies imposed on them by global financial

i nsti ™ [Empbasis added] Indeed, cosmopolitanism does not

necessarily equate to the idea of ,bigne
Arundhat i Roy S taadt ferther awdy Toéographi€allyr t h e r
deci sions are taken, the mor scope you |

Geoffrey Robertson, in view of the growing importance of global
corporations as global actors, contends that it is imperative that international
legal mechani sms be created for states an
resources, whi ch are available to them
educati on an d? More digaificantly, ehe maintairs ythat *
., human rights audi t i n g ®thical repods.are t h e proce

217Bahéa"i International Community, Turning Point For All
91.

218Baha“i I nt er n aTurhirg fPaint for BlbNatoosti t vy ,

219 Ake in: Charles Lerche, Everything That Rises Must Converggs.

220 Arundhati Roy, The Chequebook and the Cruise Missile: Conversations with Arundhati Roy
(interview by David Barsamian), London: Harper Perennial, 2004, 15.

221 Geoffrey Robertson, Crimes Against Humanit$22
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produced on behalf of multinationals, should become human rights

principles, and not mer? shyghi Eflendipubl i c

who referred to a world parliament as a global law making body, conceived
it in cosmopolitan ter ms , insofar as it woul
all peoples.””® The second and third generation of human rights define these
socio-economic needs as rights. In relation to the latter, David Held also
alludes to the idea of a global parliament which would monitor the
accountability of global corporations to deal with their social failures. The
ICC, which does not as yet include corporate responsibility, has, however,
started meaningful and innovative work in implementing human rights on
non-state actors, i.e. on human beings.

There is no doubt, for Bahé&a"is,
government is a radical undertaking as things now stand. More importantly,
this system of world government would not come into being without the
approbation of the members of the human race, who would have developed

a strong sense of world citizen
nationalism". I'n highlighting th

absolutely clear that the intentions latenti n t he wor ds of
aspire to replace the existing local or national structures by international
ones, nor to substitute our existing loyalties for other ones, but rather seek to
supplement humanity with the international structures and loyalties that are
necessary to the flourishing and development of society. Similar to the

federal i st tradition, t he Baha"i

of governance and lesser loyalties, but rather seek to complement them with
the requirements of an interdependent world. It does not call for a vague
attachment to the world as a whole, but for evolving and multiple loyalties
from the grassroots to the whole. Shoghi Effendi notes:

“Far from aiming at the s uobsuceety, & i

(the meaning of Baha“u"Il Il &ah"s i
needs of an ever-changing world. It can conflict with no legitimate
allegiances, nor can it undermine essential loyalties. Its purpose is neither to

stifle the flame o f a sane and intelligent

d

essenti al i f the evils of excessi

for a wider loyalty, for a larger aspiration that has animated the human race.
It insists upon the subordination of national impulses and interests to the
imperative claims of a unified world. It repudiates excessive centralisation
on the one hand, and disclaims all attempts at uniformity on the other. Its
watchword is &nity in diversity.

The Baha"i c a | Heliefithat it Is absokutdly necessanyt th e

abandon theories that seek to ,deify

222 Ibid.
223 Shoghi Effendi, The Wor |l d Or de203. of Bah806udl |l §h
224 lbid., 41.
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their aspects,” that promote the interests of certain members of the human
race to the disadvantage of others, and that do not attempt to adjust
themselves to the needs of an increasingly cosmopolitan age. Accordingly,
the Universal House of Justice writes:

“alll too many..ideologies, al as, instead
oneness of mankind, and promoting the increase of concord among different
peoples, have tended to deify the state to subordinate the rest of mankind
to one nation, race or class, to attempt to suppress all discussion and
interchange of ideas, or to callously abandon starving millions to the
operations of a market system that all too clearly is aggravating the plight of
the majority of mankind, while enabling small sections to live in a condition
of affluence scar cel y[Emdphagisadied]d of by our |

There is no denial that one of the most firmcall s | aunched by the B
community is the abandonment of theories and ideas that are standing in the
way of the realisation of humankind as one body, that are viewing all of
humankind as an interdependent family, and that are still insisting upon
nationalistic and divisive claims. It is suggested that we abandon parochial
notions, such as racism, which in its extreme can lead to genocide, or
nationalism, that has persisted and demonstrated its pernicious effects on the
body of humankind. If racism or nationalism cannot generate the prosperity
of humankind, it is here suggested that we now start shaping our
institutions, our efforts, and our world-view on a more encompassing and
humane dimension. Shoghi Effendi embodied this all-important statement in
his writings:

“The cal l of Bahad“u"Il |l &ah i s primarily
provincialism, all insularities and prejudices. If long-cherished ideals and

time-honoured institutions, if certain social assumptions and religious

formulae have ceased to promote the welfare of the generality of mankind,

if they no longer minister to the needs of a continually evolving humanity,

let them be swept away and relegated to the limbo of obsolescent and

forgotten doctrines. Why should these, in a world subject to the immutable

law of change and decay, be exempt from the deterioration that must needs

overtake every human institution? For legal standards, political and

economic theories are solely designed to safeguard the interests of humanity

as a whole, and not humanity to be crucified for the preservation of the
integrity of any pgarticular | aw or doctr.i

Unity, Diversity and Continuity

5 The Universal House of Justice highlights the link between purely materialistic doctrines and the

belief in the inner aggr essi ven e stionobriaterial @unsuits at okte s t particul arl
the progenitor and common feature of all such ideologies, that we find the roots which nourish the falsehood that
human beings are incorrigibly selfi sfhe®nmmndiseafdg\pidessi ve” . (The
Peace9).

22 |bid. 8-9.

27 shoghi Effendi, The Wor |l d Orde4. of Bah§o6udll §h
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|t is crucial to state that Baha“i appea
and decentralisation, only call for additional structures to global governance,
and do not advocate the abolition of the nation-state system, as they view
governance in an evolutionary, and not adversarial base.””® In this light,
Katirai observes, “While systems founde
regard compromise as essential because two positions are mutually
exclusive, those founded upon an evolutionary base see each stage as a
precursor to the next *higher and more col

The Baha"i Faith, thus, presents the i ma
hyperglobalist model, which signifies that it recognises that the nation-state
is in a period of transition, and not ab

relation to global governance is clearly between the insinuations of
hyperglobalizers, who affirm that the nation-state is going to disappear due

to transnational processes and the global economy,”® and between statist
statements, which put forward that the nation-state is not going to be even

slightly challenged by the processes of globalisation.”**More over , t he
Faith hi ghlights the idea of a ,tu
transition between national sovereignty and world unity, which many
international theorists recognise.”®” The proponents of cosmopolitan
democracy, likewise, although not advocating a federal solution, admit that

the fate of the nation-st at e i s outside of i ts hands
political scientists who have devised the concept of cosmopolitan

democracy and those of like mind are sometimes dubbed
,transbomambasts.. they reject the interpre
who foresee the trend of globalization as involving the complete collapse of

the nation-s t a® e ” .

B
r g

aha
nin

Shoghi Effendi did not hesitate to point out the anachronism of the nation-

state, asheclear |y contended that the | eaders o
utter disregard of the spirit of the age, are striving to adjust to national

processes, suited to the ancient days of self-c ont ai ne d®Morat i ons ..
recently, Peter Drucker argues that the nation-state is no longer the self

contained unit that it used to be in the seventeenth and eighteenth centuries.

Indeed, for Drucker, the obsolescence of the nation-state demands the
creation of institutions, which would " o
tansnati onal soci al® Talmid argees thah thetmewc needs”

age is characterised by adaptability and diversification instead of the old age

228 Foad Katirai, Global Governance23.

29 |bid

20 gee for example, Keichi Ohmae, The End of the Nation Stateondon: Harper Collins, 1995.

%L Hirst and Thompson think that the processes of globalisation have not perturbed sovereign
nationhood to the slightest. (See Daniel Wheatley, Global Governance, Has A Paradigm SH#6).

2 See Lazslo, Toulmin, Held or Rosenau.

3 Derek Heater, World Citizenship: Cosmopolitan Thinkiri2.

24 shoghi Effendi, The Wor |l d Orde3. of Bah8&oéué6llah,

%5 Stephen Toulmin, Cosmopolis?.
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of stability and hierarchy. The nation-state is currently unable to respond to

our needs, and should be compl e ment ed by more gl obal i nst

are learning that in an evolving world, institutions must be adaptable to deal

with evol vi ng *hBuanmadn® ug rl d khlhe npsr’o.c | ai med t h:

the unity of nation had given way to the era of the unity of the world.

Il ndeed, for Baha“"i s, the times surroundi

distinguished by a particular theme, the current one being the unity of

humanki nd. In the evolutionary rel

Faith views all aspects of human life, including social and political aspects,
Shoghi Effendi explains that the main theme surrounding the Christian era
was that of the individual, and that the era of Islam had been marked by the
thematic of the unity of the nations.”’

Due to the nature of its evolutionary and non-adversarial approach, the
Baha"i Faith recognises that t he
Islam (which does not mean that their messages are questioned; rather it
highlights an intrinsic link between religions) signifies that the adoption of a
world vision complements individual and national concerns. The present
religious theme, thus, is characterised by world unity, as the era of the self-

sufficiency of nation-st at es has come to an end. B a

ng a
noti on. He said, “lt i's not his to boa
who loveth t#whiwhel Bawatid. 8o advocate

love of one"s country as stildl bei

of  Piurfiversal jnstitutions, and the consciousness of world citizenship,

they do not seek to diminish sane patriotic feelings, and the love that one
individual may have for his or her culture, language, traditions, provided
they do not become more important than wider, more global, concerns. U
Thant, Secretary General of the UN from 1962 to 1971, embodied this

i mage as he stated, ‘o do not cri

natural. | say only that the sense of belonging to the human community must

i giou

contin

U)<j

N P N IN

ticiz

<

€

be added to, and become domi nant over® TonteheBahd liegi an

image of world order is grounded in a holistic, rather than partial world-
view, and takes its main insight from the principle that what is of benefit to
the whole is of benefit to the part, as humankind is vie we d as
organi cal | y?* RvdmotHiseprinaple tstems thé' consequential

one

ideas of continuity, uni tvy, and compl emel

contained in the love of the world as the whole, continuity depicts different
stages from the part to the whole (from the family unit to the world), and all
of the parts are contained and act interdependently in this greater whole.

%6 |pid., 192.

%7 See Shoghi Effendi, The Promised Day Is Comk96.

*Bah a" @Gledningsds.,

®|l'n 1955, Shoghi Effendi enj oiiousaessanBauhiverialivay t o

“achieve

of Iife”. (in: Jan T. Jasion, “The Universalism of the

Ef f e Didlagtie and Universalism996, 6 (11-12), 105).
0 |n: Foad Katirai, Global Governancel5.
%1 Moojan Momen, The Bal§ 6 2 B3ai t h,
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The Bahéa"i vision contains some conviocti:

due to its intrinsic religious character; namel y Baha“"u“Il |l ah envi
inevitability of world peace, but warns that this phase will not come
unhindered. Baha“"is are confident, despi

which they consider to be a transitional step from a system of national

sovereignty to a world commonwealth of nations — that peoples of vision

and insight will lead humanity to world peace.*” In its 1985 statement, The

Promise of World Peace, the Universal House of Justice explains that flaws

in the international system are partly due to the fact that state sovereignty

has remained intact, and that this status quo impedes the adoption of

relevant solutions to the threatened collapse of the international economic

system, the spread of international anarchy and terrorism, or the inability of

sovereign nation-states to prevent war.**® This report proclaims that due to
,unfettered national sovereignty®", and
behaviour, the path to world peace could be possibly horrifying. The

statement r e a dis tp be ‘reabtirecconlyn after unimagiaable

horrors precipitated by humani ty®"s stub
behaviour, or is to be embraced now by an act of consultative will, is the

choice before al P*Fuitthermore tie Haude of dustitehe ear t h” .

promotes the idea that .l ove of humanity
country", and that ,unbridled nationali si
sane patriotism“, must be supé&tseded by
Shoghi Effendiexplai ns t hat al |l t hat the call rai s
and proclaims, is:

“The i nsufficiency of patrioti sm, in vi

effected in the economic life of society and the interdependence of the
nations, and as the consequence of the contraction of the world, through the
revolution in the means of transportation and communication —conditions
that did not and could not exist either in the days of Jesus Christ or of
Muhammad. It calls for a wider loyalty, which should not, and indeed does
not, conflict with lesser loyalties. It instils a love which, in view of its scope,
mu st include and not exclude the Il ove o
insist, however, on the subordination of national considerations and
particularistic interests to the imperative and paramount claims of humanity
as a whole, inasmuch as in a world of interdependent nations and peoples
the advantage of the part is best to be reached by the advantage of the
whole.*®

%42 peter Khan, Introduction p. Xi.

*|'n the words of Baha“u“ll ah, “signs of impeding convu
inasmuch as the prevailing order aGepringsRl$) t o be | amentably de
4 The Universal House of Justice, The Promise of World Peage 3. This image can be found in the
writings of Kant , who thought that nature would eventually I
we have a choice between reason and nature to attain peac e . I f not attained by ,an act of
(reason), peace wil/l be realised by ,unimaginable horrors" (
*lbid,p. 13. An ,unbridled" nationalism is exclusive and &
,o0t her ", andcicae) | whidl ¢ oa gegsane" patriotism relates to a se

community, itself part of a wider cosmopolitan community, to which one still belongs.
26 Shoghi Effendi, The Promised Day is Comq0.
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06The Great Assemblaged: F @as and the
Lesser Peace

The process of the growing consciousness of world solidarity — which, in

Baha“"i thought, constitutes an-el

was referred to by ,Abdu“l " Baha
gradually shed its reflection in the political domain, the Lesser Peace.
I ndeed, Baha"i thought mai nt ai
consciousness can be associated with certain organisational developments in
the political domain®*T h e , uni t will, thds, benaartcial stagesirt

the devel opment of a political peace

on the Lesser Peace in the letters He sent to the major rulers of His age, and
advised them to reduce their armaments, and develop a system of collective
security. “O rulers of the eart
may need no more armaments save in a measure to safeguard your
territories and dominions...Be united... Should anyone among you take up
arms against another, rise ye all against Him, for this is naught but manifest
justlicednot her passage, Baha"“ u" |l
gathering of world leaders, at which a system of security, unity, and concord
among the nations woul d be dev
imperative necessity for the holding of a vast, an all embracing assemblage
of men will be universally realised. The rulers and kings of the earth must
needs attend it, and, participating in its deliberations, must consider such
ways and means as willthel ay t he foundati ons
among “men” .

Shoghi Ef fendi explains that,

unreservedly urges; recommends the reduction in national armaments; and
proclaims as necessary and inevitable the convening of a world gathering at
which the kings and rulers of the world will deliberate for the establishment
of peace amo #ghistal, eeiterated tmiore mcsntly. by the
Universal House of Justice and the BIC, now addresses itself to the heads of
nation-states, who have at this time become the highest-ranking decision-
makers, as well as to the global citizenry, who participates and gives input
(heard or unfortunately unheard) to these decisions.”*°The Lesser Peace will,
thus, be characterised by the delineation of a global order that comprises
institutions and laws to which nation-states abide, and endowed with the
means with which collective decisions can be enforced, while being

27 The United Nations can be regarded as one of the world organisational developments.

#Baha" Glednings9.

#9 ghoghi Effendi, God PassesBy Wi | mette: Baha“i ®8blishing
®MBaha“u“llah, in His time, appeal ed t ®@matokal

International Community, Turning Point For All Nations4).
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substantially supported by civil society organisation and participation.?** The
Baha“i vision only endorses a programme
a consensus from the peoples of the world, nation-states, international
organisations, and NGOs, in brief all the major stakeholders.”® This

consensus i s t haf anyessceesfal systenlof globalgr e di e n
governance. It is the cornerstone of the Lesser Peace and the fruits of the

, Great Assemblage” of the |l eaders of the
», Abdu"“ |l “ Baha, wherein the fouwntgati ons of
of the nation-st at es wi | | be | a*f this eomensishe Lesser

would be based on the global acceptance of common core values, and the

establishment of a general treaty or international constitution, which would

di stinguish iosmepbl ftream*" ohdti,ocns of wor |
universal conquests for personal and authoritarian designs, which did not

have at their basis the principle of true justice, and the normative equality of

peoples and nations.?*

The call to world leaders to establish the Lesser Peace and obtain from it the
sanction of the peoples of the world he

»,Abdu®“l “ Baha, the Universal House of Jus
Communi ty. Bahd"u“l Il d&h cal lemmlaciigor t he <co
assembly"; », Abdu"“ |l “"Baha advocated for th

the cause of universal consultation, underlining that it should seek to
establish a union of the nations of the world and establish a binding treaty;
at the present time, the Universal House of Justice highlights that this
convocation is ,long overdue?®". The BI C s
|l eaders.. to consider how the internatior
restructured to meet the <chadantenges fac
participation and input from civil society. The BIC suggests that this

summi t, which they propose could be call
Go v e r r*acould drdw,on the experience underlying various successful
UN conferences.” In particular, the Mi | | enni um People“"s Forunm

the United Nations in May 2000 and co-chaired by the BIC, was the first of
its kind in UN history to be a channel for civil society to forward
discussions and ideas to the General Assembly.”” One of the foundations of
peace is that peoples would gradually come to recognise their common
destiny (which is also enshrined in the principle of oneness) and would,
from this premise, have the will to act together, at least in matters vital to

%1 More importantly, the Universal House of Justice does not believe that a system of collective
security will work if only based on political agreements and protocols. The Universal House of Justice calls such

as system of collective security ,a chimera": it can only wo
%2 Foad Katirai, Global Governane, 2.
»The Lesser Peace, being the term used by Baha“is, to de
»«“puring.long evolutionary process.. as ever |larger and

control of one or another system of government, the temptation of universal empire repeatedly seized the
i maginations of the Caesars and NapolGemuryoflLihhtdl)i ng such expans

*The Commission on Global Governance also summoned suct
conference on governance“ . ( Co mnOusGlobabNeighbourhda®d)b al Governance,
®Baha“i | nt er n aTurhingPaint FoCAd Natons.id.t y ,

%7 Daniel Wheatley, Global Governance: Has a Paradigm SHaft5.
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their concerns.®® In the context of the Lesser Peace, an integrative process is
characterised by growing global cooperation. World conferences, the
creation of the League of Nations and the United Nations, the increasing
number and participation of NGOs, and the strengthening of regional
organisations (such as the EU) are identified as a momentum towards the
Lesser Peace.

One of the outcomes of this Wor
be the enunciation of a treaty binding on governments. In particular, all
states and nations would have to submit to a body of contract, in which clear
principles of international relations and laws are laid down, and
consequential agreements and obligations would be ascertained and
binding.” (These also include, as stated, worldwide disarmament, the
delineation of international borders and frontiers, the submission of disputes

d

Summi

to binding arbitration or judgement
collective security to ensure ®hat i

The steps leading to the Lesser Peace, according to the Universal House of

by
nt er

Justi ce, are part of this ,integrative

and comprise the features that can be identified as stages towards global
unity.

The various world conferences are part of this processt h a t test

spontaneity with which these government leaders have been acting together

fies

in responding to a variety of world

, U h e..far attént@ois to be given to the feasibility of achieving some form

of gl obal governance", .t he greater

., the call raised for an internat
of t he si gn smplathas prere@imitesdor the Lasser Rehce.”®
In addition, the Universal House of Justice identifies important and
auspicious steps to world order which have gradually included the creation
of the League of Nations, followed by the United Nations whose formation
corresponded with the process of the ending of nation-building characterised
by the independence of numerous nations. The Universal House of Justice
also identifies their involvement with older nations in matters of mutual
concern. The international body elaborates on a number of steps that have
been taken towards the elaboration of world order: The consequent vast

%8 These values of common concern comprise the elimination of prejudices based on class, gender,
race, level of economic and material development, and the right of all to an education, training, and socioeconomic
development. (Ulrich Gollmer,Ba h § 62 Pol j48l). cal Thought

9 |bid., p. 431

% |hd.and Brian Lepard,
system of collective security, but for a flexible and elastic system. (See Shoghi Effendi, The World Order of

onal

“, B-191o ShogHi Effandi ulié notccdll foNaarigid o n's ”

t

to
emerging unity of tho®Tghhet ipnr owprtlid uwred eari

r

nvo

c

r

B a h § 6 ydl91) Igthis way, the projectionof a gl obal order , in the Baha"i viewpoi
e\

fixed, static model ... |t does not pr

#  Abdu“l “Baha also refers to ,a
elucidates that this alludes to ,programmes of
protecionof t he environment and iCerduryofdighipp. $27-128).( Baha " i

%2 The Universal House of Justice, Letter: Unity of Nations and the Lesser Peace
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increase in cooperation among hitherto isolated and antagonistic peoples

and groups in international undertakings in the scientific, educational, legal,

economic and cultural fields; the rise in recent decades of an unprecedented

number of international humanitarian org
and youth movements calling for an end to war; and the spontaneous

spawning of widening networks of ordinary people seeking understanding

through personal communication.?*

The House of Justice subsequently proposes that the numerous groups that

have come together in the form of regional organisations to co-operate in

matters of common interest, such as the Association of South East Asian

Nations, the African Union, the European Union, or the international

congresses that testify to an urge to unity, are reflective of this trend.

Mentioning the integrative and disruptive processes, the Universal House of

Justice concludes, “Toget her with the 0]
self-aggrandizement against which it ceaselessly struggles, the drive

towards world unity is one of the dominant, pervasive features of life on the

planet during the closingy e ar s of the Ywentieth century
The Bahgd?2 I nternational Communityods \
Organisations: Precursors of Global Institutions

The BIC recognises that the world is not ready for this system of planetary
government, and takes an incremental approach to the reform of the
international landscape that it recognises has grown in complexity since
1945. As early as 1955, the first decade review of the UN charter, the BIC
proposed some guidelines for the reform of the United Nations
Organisation®*based on the vision articulated b
lifetime. These suggestions have beenendorsed by the BIC thirty years later,
although further expounded and complemented — a sign that not much has
changed in regards to the functioning of the UN in the last thirty years. In
accordance wi t h i ts evolutionary mi nds
Community does not calll for UN abolition
image of world order, furthermore, recognises the transitional period
delineating present times. This transition from a world based on national
sovereignty to a system of global governance, set around international
institutions that will develop into global institutions centred on humanity

rather than nation-s t at e s , has megemBtienrthed a , turni
Hi ghlighting the Bah&d"i support for thes:i
of Justice notes, “The tentative steps t

%3 The Universal House of Justice, The Promise of World Peage 4.

%4 pid., 21.

%5 Among these proposals were included the gradual removal of the veto, the references to permanent
members, the elimination of the term ,enemy"™ in any article
the International Court of Justice.

% precisely, the Baha“i I nternational Community entitled its
,Turning Point For Al Nations*"
0JBS:Online Journal of B a h &tudies 50 1 (2007)
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World War 11, give hopeful signs. The increasing tendency of groups of
nations to formalize relationships which enable them to co-operate in

matters of mut ual interest & Whileprepare t
recognising the great achievements of the United Nations, and being active
observers of the organisation of the League of Nations, Bah a “ i statements

seek to reform organisations that embody a world vision while still based on

the dated principle of national sovereignty. The BIC accordingly notes,

“Each attempt [the League of Nations ant
address emergent recognition of global interdependence while preserving
intact state s o3 d&misedoeg mt sygnifyathabthese el s e
organisations are not valued by the Universal House of Justice and the BIC;

rat her, the Baha"i b odi aisatiors shoutde nd t hat
become more gl obal. I ndeed, the Baha"i |
that the intricate agglomerate of institutions and relationships governing the

international system, including the defunct League of Nations and the

contemporary United Nations, point toward the recognition of an

interdependent humanity, and a more adequate future global governance

system. Per se, “Often the Wenitsed Nati on
most avi d *slhpuphahe teaguesof Nations and the United

Nations are far from being perfect bodies, they represent international

processes and organisations, which will eventually become more global.

Shoghi Effendi wrote in 1936:

“Though t he gr e a twargatidnaismyis grovdang lbuded by post
and more insistent every day, the League of Nations is as yet in its

embryonic state, and the storm clouds that are gathering may for a time

totally eclipse its powers and obliterate its machinery, yet the direction in

which the institution itself is operating is most significant. The voices that

have been raised ever since its inception, the efforts that have been exerted,

the work that has already been accomplished, foreshadow the triumphs

which this presently constituted institution, or any other body that may
supersede it, i destined to achieve."”
Moreover, despite all its failures, the League represented the first proper

attempt by the nations to ,assume collec
action®. Consistent wiaerehsaprdyressioBiaha"“ i prop
all aspects of international relations and history in general, the League of

Nations, followed by the perfected United Nations, are processes that will

eventually lead to a more complete and cosmopolitan system needed for the

%7 The Universal House of Justice, The Promise of World Peackl.
Baha“i | nt er n aTurhing®aint FoCAd Natomngd.i t vy ,
9 Foad Katirai, Global Governancer2.
20 Shoghi Effendi, The Wor |l d Or der 1091 .Ba,hASboduuc"lll“8Bhaha | ooked down
Versailles settlement, which to Him was only capable of bringring about an even fiercer war. Even if the League
of Nations had been brought into being and represented a breakthrough in the concept of collective security, it
represented the beginning of a long process of international organisations that would eventually lead to the Lesser
Peace. However, it was not an effective collective body as such. (See Shoghi Effendi, The World Order of
Bahg80ow®.! | §h,
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organisation of the planet, namely the long-time picture of a world federal
state or world commonwealth of nations based on a cosmopolitan model —
where not only states, but peoples are crucial elements. Both the federal and
commonwealth models represent alternative routes to world order that
would be increasingly centred on humanity, rather than nation-states.
According to Shoghi Effendi, the process, which launched the League of

Nati ons, represented the attainment “to
the whole body of nations will be made the ruling principle of international
| i f'el"n.deed, Baha“"is assign a very impor
organisations as regards their potential to participate in a new design of
gl obal governance. L istquya of dintermateomala r k s I

organisation has reflected a steady evolution towards higher and higher
forms of unity and towards the development of a new awareness that the
diverse peoples of the earth together constitute a single world
¢ o mmu ri"4MorgoVer, the idea of process contains a powerful element
of optimism, which considers punctual failures (such as the League of
Nations or the refusal for an economic unity in Europe) as an impetus
towards an improved structural form. As Shoghi Effendi wrote:

“ T h erce bpposition which greeted the abortive scheme of the Geneva
Protocol; the ridicule poured upon the proposal of a United States of Europe
which was subsequently advanced, and the failure of the general scheme for
the economic unity of Europe, may appear as setbacks... And yet, are we not
justified in driving fresh encouragement when we observe that the very
consideration of these proposals is in itself an evidence of the steady growth
in the minds d8nd hearts of men?

We can now notice that each of these institutions has been realised, although
ridiculed, and then hailed as failures.

Ethical Reforms

Part of the suggestions of the BIC relating to UN reform is based on a
reconsideration of human values, and a new starting point for building a
new system of global governance. The most important ethical consideration
in review is the interdependent relationship existing between the individual
and the international community, meaning that the individual unit is a
responsibility of the world community as a whole, in which national
citizenship or artificial constructed states are absolutely irrelevant.
Individual human beings, who are the units that make up humanity, must be
protected regardless of artificially constructed states. This is an important
aspect of human rights, as these rights originate from the body of mankind
as opposed to national communities that often impede their realisation. This
notion can be found in Thomas Paine"s wo

271 |id., p. 193,
272 Brian Lepard, From League of Nationg9.
23 Shoghi Effendi, The Wor |l d Or de4t. of Bah§o6uo6ll §h,
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My attachment is to all the world,andn ot any p a?f#Thdmes€.l ar part
Wal ker expl ains, “For Pai ne, there was a
mankind. Particular national attachments should carry little weight with
enlightened nféThe BI(h rditeratesothisepairit. .Since the

body of humankind is indivisible, “each
the world as a ?f This getationship repreterds thewh ol e ” .
foundation of human rights, and is an important consideration for reforms to

be brought into the international system. Additionally, discussions about the

international order must include the generality of humanity, and not only

sections of people, usually leaders in all fields of human knowledge. This

discussion should involve men and women at the grassroots levels, and

should lead to a self-reinforcing process and growing awareness of world

citizenship.””’ Finally, reforms pertaining to the United Nations, and other

international institutions, can only be envisaged in the light of their future

role in the international system. If criticism outweighs praise of the United

Nations, it is necessary, according to the BIC, to view the United Nations,

not in its present for m, but with an ,ev
of how it might operate within the future international order, and the

possible achievements and benefits it might be able to provide.*”®

This cosmopolitan basis is linked to more practical measures to reform the

UN body whose functioning operations have remained unchanged for the

last fifty years. Indeed, Baha"i suggested reforms are
the reforms brought by the Commission of Global Governance.?”” Among

many others, a point of common venture would be the call for the adoption

of new values along with the development and reform of the international

system. The BIC describes the report of the Commission on Global

Governance, Our Global Neighbourhood, as ,one of the most bi
thoughtful® which , adopgon efsew fvatues, ast he wi de sy
well as structural reformsinthe Uni t e d Nat i*8Tihesadogtign®ft e m™ .

new values should not just be a theoretical grounding, but according to the

Baha“i viewpoint ought to be enshrined i
stated, It is recommended that the United Nations adopt a Bill of Rights,

which guarantees to every individual freedom of speech, of the press, of

religion, and of thought, as well as freedom from racial and religious

discrimination, freedom from arbitrary arrest and imprisonment, equality of

274 Thomas C. Walker, The Forgotten Prophe6.

75 |pid.

Zi B a h atrriatiorial Community, Turning Point For All Nations4.

Ibid.

78 |pid. 7

219 The BIC also mentions the early work of the lawyers Glenville Clark and Louis B. Sohn, World
Peace Through WorldLaw and i ndicates that thi swawonrlmomgprtdeentied sa ,smilli
proposals®" in its early advocacy of the abolition of the vet
such as the , SCanméntRespansibilityin the 1985 de Benj ami n NEelegahcz“s wor k
Founddions for Global Survivallbid., 23).

%0 |bid. p. 3.
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sexes, equality before the law, equality of opportunity, and other such basic
rights.?

The Commission on Global Governance re-echoes this wish by underlining
the necessity of elaborating a gl obal Ch
international community to unite in support of a global ethic of common
rights and shared responsibilities. In our view, such an ethic — reinforcing
the fundamental rights that are already part of the fabric of international
norms — would provide the moral foundation for constructing a more
effective sy st em of §° iRafeeringrntcarights erid responsibilities
such as a secure life; equitable treatment; participation in governance at all
levels; equal access to information; equal access to the global commons; the
promotion of equity, including gender equity; and the preservation of

humanity"s cul tural and intellectual her
stat e, “We believe this 1ist of rights
basis for progress in building a more ci

hope that these principles could be embodied in more binding international
document —a global Charter of Civil Society —...”**

In 1947, a Baha-"i declaration on Human R
statement on Women"s Ri ghNatdops. Afted s s ubmi tt
becoming an accredited NGO at the United Nations in 1948, the BIC sent a
letter to former Secretary General, Mr Dag Hammarskjold in 1955, which
included proposals for the revision of the UN Charter.® In the 1955
statement, the BIC put forward several suggestions regarding UN reform, as
it highlighted that ,real sovereignty 1is
the national state because the nations
... t hat the existing crlisas pel mbraal ahd..
that the existing crisis can only be surmounted by the achievement of a
world order representatives of governments as well as the nations of
ma n k P®mgwelt as underlining the erosion of national sovereignty, and
placing emphasis on moral aspects of governance, this statement joined the

advocacy of Bahd“"u“l Il d&h and , Abdu"Il "Bahé
adequat e representation of . peopl es” i
»,governments®". Both are compmalenment ary wh

in the international community. The basis of these considerations was to

stand at the heart of practical reforms that demanded the timely

readjustment of the modus operandiof 't he UN. In this respec
International Community suggests a body of proposals relating to the

operation of the main organs of the United Nations. These entail suggestions

for the reforms of the legislative, executive, and judicial functions of the

UN.

#Baha“i International GObahGowemantep4 in: Foad Katirai,
282 Commission on Global Governance, Our Global Neighbourhood6.
%3 |pid. 57.
%4 |n: Foad Katirai, Global Governance7.
%5 |bid
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The BIC deplores the lack of cosmopolitan ingredient within the structure
and functioning of international organisations. Indeed, most of these failures
are due to the fact that the United Nations represents an assemblage of
nation-states, which often strive to maximise their self interests.
Accordingly, the BICremark s, “ The United Nati
authority but also the requisite resources to act effectively in most instances.
Accusations of the United Nati
member-st at es tA Kimilarlg, the repsrt’ of the Commission on
Global Governance remarks:

ons | acks

ons*" f

“When governments or people speak of

address a process of change that has to begin in national behaviour, not on
the banks of the East River in New York. National behaviour is a product of
national decision-making and national policies: it is here that strengthening
of the UN must begin. Worthwhile reforms of UN structures ought to be
pursued, and we propose several in this report, but the greatest failings of
the UN have not been structural: they have been collective failings of the
member-st at es ... The point canndét be

Structural Reforms: Legislative, Executive, and Judicial Functions of
the UN

m

r

ef

ade mor e

I n an earlier passage, i t histsergsanot ed

progressive one, namely one that passes through different stages. The
collective life of humanity has, thus, been compared with the life of an
individual going through childhood, adolescence, and maturity. As this view
concerns the common life of humanity as a single body, it applies to
international organisations, and their constant improvement. The League of
Nations could, hence, be compared to the embryonic stage of the life of
international i nstituti ons ternationad
system are intrinsically linked to the view that evolution is a feature of
human life. As such, international organisations are thought to lead to ever-
closer integration in the life of humanity, founded upon the growing
recognition of the oneness of humankind. The realisation of the oneness of
humankind, an ethical foundation, is linked to giving more means of
enforcement to the main organs of the United Nations, which are to
safeguard the individual from abuse and injustice, and to advance the

process of peaceful change. Bahaéa

as a move towards the goal of human history, i.e. global unity.”® Structural
reforms are also enshrined in the belief that human nature is not inherently
aggressive, that transformation is possible, and that the physical integration
of humankind is a mirror of the oneness of mankind, as discussed above.

®Baha“i | nt er n aTurhimg®aint FoCAd Natoms7.i t vy ,
287 Commission on Global Governance, Our Global Neighbourhoo®27-228.
%8 |bid.
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I nsof ar as, in the words of » Abdu"™ |
cooperati on % higher avedlbeing is k@tteri savvad”through

operations which can optimise this human need, which due to the global

stage in which we find ourselves, take the form of intricate global
cooperation. Morality and ethics, as it was underlined, are the reflection of

more global cooperative and practical efforts, reflected in the proposal for

retaining independent functional organisations, which promote global
integration, and international peace.

Thus, Bahéa"i practical reforms keep i
sustained by the principle of oneness, seek to maintain and reinforce the

spirit of collaboration in an interdependent and single humanity, and stress

the importance of the participation of peoples in world affairs. In brief,
Baha"“i practical r e f dheomatical \dewseof thei n k e d
Faith, as they seek to enhance more peaceful relations central to the vision

“Bah

n

t

o

of human integration and oneness, devel o

and Shoghi Effendi. It has been argued that the normative basis of the
oneness of mankind is also thoroughly linked with the notion of breaking
away from the concept of state sovereignty, which by underpinning the
centrality of states, fails to recognise the fact of global interdependence, and
limits international affairs to an outdated state-centric view. Si nce “t he

anarchy inherent instate-s over ei gnty i s “hbewWnitadg t o a

Nations must demonstrate the ability to disregard this concept. This
theoretical background is reflected in the suggested reforms for the three
main organs of the UN, which are the General Assembly, the Security
Council, and the International Court of Justice. The reforms of the UN, as
proposed by the BIC, are in line with the vision of Shoghi Effendi, when he
referred to the very long-term vision of a world federal government.
Namely, he mentioned that the world parliament should create binding law,
that an international force should back up the world executive, and that the
world tribunal should have binding decisions on the parties and on all
disputes that may arise in the international system. Shoghi Effendi,
furthermore, noted that the world parliament should be elected by the

peoples, and that the supreme tribunal

such cases where the parties concerned did not voluntarily agree to submit
their case i #Thisisefteated as dieeshakh seeiinahe fiext
section, in the more incremental reforms of the three main organs of the UN.

Starting with the General Assembly, the BIC identifies its main failures with
t he sundue wei ght t o state sover
conservatism* as well a s®?|{, hergefoithn a b i
calls for a more representative General Assembly, indeed, one that would
represent more accurately both the peoples and nations of the world. This

— ®

% " Ab du" ITHe Branhuligation of Universal Pea@s
20 Shoghi Effendi, The Wor |l d Or de202. of Bah8&oéuo6ll §h,

2L |pid.
®Baha" i | nt er n aTurhingPaint FoCAd Ratomsg.i t y ,
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cal l is reminiscent of the advocacy <cite
1875, “.. it would be pipenfarentracimdere i f t he e
of consultative assembl i es dchoicsdfoul d be d
the pe®lphnededd, unlike people“s acceptanc

legislative bodies, international legislative bodies are likely to entice
suspicion insofar as they are not adequately represented.”** Additionally, the
resolutions of the UN should have the force of law, and be endowed with
provisions and sanctions, so that they can address the needs of an
increasingly interdependent humanity more efficiently, and abandon certain
paralysing aspects of state sovereignty. The BIC states:

“ 1 n refamed United Nations, the legislative branch and its voting
structure will need to represent more accurately the people of the world as
well as nation-states. Second, General Assembly resolutions are not binding
unless they are separately ratified as a treaty by each member state. If the
current system, which places state sovereignty above all other concerns, is
to give way to a system which can address the interests of a single and
interdependent humanity, the resolutions of the General Assembly — within
a limited domain of issues — must gradually come to possess the force of
law with provisions for both enforcement and sanctions. These two
shortcomings are closely linkedi nasmuch as the majority o
people, suspicious and fearful of world government, are unlikely to submit
to an international institution unless it is itself more genuinely
represéhtative.”

These reforms are suggested so as to promote the image of a single and

interdependent humanity, which constitutes the more normative principles

of the Faith that have been reviewed previously, and the emphasis that

Baha“u“Il 1l &h placed on ,peoples*" i n Hi s
governance system, or the equivalent of a global civil society. For the short-

term reforms of the GA, the BIC proposes five measures. Firstly, it suggests

that minimum requirements should be raised and determined by the way a

government conduct itself towards its peoples:

“Without an unshakeabl e commitment to r
universal participation by secret ballot, freedom of expression, and to other

such human rights, a member state stands in the way of the active and

intelligent participation of the vast majority of its population in the affairs of

its own communities. We propose that there should be consequences for

member states violating these standards. Similarly, nations seeking

recognition should be denied membership until they openly espouse these

standards or make recogni z&d@ble efforts t

2 Abdu" | Th83etret of Divine Civilizatiod4.
% This also explains the suspicion shown towards the discussion, for example, of a world government.

®Baha“i | rcomeunityaTurhing faint For All Nationsg.
®Baha“i | nt er n aTurhimgPaint FoCAd Ratomsg.i t vy ,
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The demands for a more democratic representation within the General
Assembly, and for raising minimum requirements for membership (this
would include, for example, a commitment to human rights) are regarded as
foundational in the operations of the General Assembly. Violations of
human rights in national systems are most certainly bound to have negative
effects on the international system as a whole, as they impede on citizenry
participation, which is crucial to the flourishing of international society. The

Baha"“i Fai t latic hiews$ od lsow pomulatidnadigferences would
be handled, as long as they are part of a fair system. What is suggested is
changing the ,o0one state, one vote" princ

»,Some form of proportionaketheGererlr esent ati
Assembly a more equal partner with the Security Council.”” In a letter in

1942, Shoghi Ef fendi explained that even
clear vision of global governance, these concerned more fundamental

principles than a rigid formula:

“Though it is premature to try and ende
various nations would be represented on any international council, or in any
i nternational form of government, it i s

it could only be carried out on the basis of true justice; and justice does not
i mply one race having a preponderating
representatives, and thus ®heing in a posi

Other proposals relating to the legislative function include the setting up of
an International Commission in order to study the question of international
boundaries instead of relegating the problem to the World Court. The latter
commission would serve as a study-ground and as a practical agency for the
assessments of threats against various civil groups, and the results of its
research would serve as a warning system for growing tensions among
various groups.”® The 1995 report of the BIC deplores the way in which
nation-states were initially arbitrarily designed, a situation that has led to
many conflicts, and which highlights the need for a more genuine general

reassessment and agreement on national k
genuine community of nations in the long run, it will be necessary to settle
finallyalldi sputes among borders. Th%¥s researc

[Emphasis added] This measure aims at providing a short-term remedy for
ethnic conflicts, as these conflicts also have to be tackled at the level of
principle, that is, by promoting global values that would seek to efface
hatred and exclusiveness in the very long-term. If like Mitrany, we could say
t hat this would bring about di scor d, acc
short-term measure (as with most proposals that relate to UN reforms) that
could provide a basis upon which ethnic conflicts could be brought to

®jeffrey Huffi ne,snBabskBahduar & NazilR Ghangn,qedsa, Processes].
%8 Shoghi Effendi, in: Foad Katirai, Global Governance97.

MBaha"i | nt er naTuiiogrPaint FoCAll iations9i Thig/proposal is reminiscent of
the call made by ,Abdu“l “Baha to have a binding treating t
international borders in a more fitting manner.

3 |pid.
0JBS:Online Journal of B a h &tudies 58 1 (2007)

© 2007 Nalinie Mooten



59 Dr. Nalinie Mooten Baha"i Cont

appeasement. As boundaries were mostly arbitrarily designed (the

boundaries of the majority of the nations are identical with the boundaries of

colonial states established by the Europea n powers), t he Bahé"
contends that there should be an authority to settle boundary disputes

adequately. It is in the light of this recognised hindrance to peace and

security that the | atter proposal i's mad
to do away with groupings such as the nation-state is mirrored in this BIC

proposal, and in the call for reassessing international borders for greater

security, and as a preventive measure against conflicts. More importantly,

there is recognition that boundaries are artificial and imagined, but since

they exist, there must be short-term mechanisms to deal with them.

Ander son"s observation t hat nations ar
communities” that require considerable s
propagate, echoeBah®&bdumuch earlier descripti
peopl es as “l1limited uni ti es” whi ch ar e
found&®tiThre” .artificial and arbitrary nat.:

coupled with insufficient mechanisms for handling boundary disputes, has
been one of the major sources of inter-national conflict in the past two
cent d%linedse’e.d , the Baha"i mo d e | rests on
through intermediary steps, sets to achieve a real unity among peoples. In a
time of ethnic hatred, a more adequate reconfiguration of boundaries would

serve as a ,warning system". Though 1| i ke
render frontiers ,meaningless"”, it i s mc
and principles. It is clear that the Ba h a “ i Faith does not sim

commitment to peace on ideological commitments either. It seeks to
promote an active peace, not only based on a political basis, but on the
release of the powers of the individual; a new conception of human
relationships; the reduction of the gap between extremes of wealth and
poverty; and the promotion of sustainable development measures. More
importantly, world citizenship education is viewed as a long-term preventive
measure against ethnic-based conflicts.

“ C o nusness of the oneness of humanity, if taught to the next generation,

could protect it from ethnic and religious conflict and encourage processes

of collaboration and conciliation. It could generate a desire to base decisions

on just principles and leadtot he devel opment of | aws that
both characté¥ and authority®”

As regards financial arrangements, which are a great impediment to the
successful conduct of UN operations, the BIC underlines that voluntary
arrangements would never be sufficient, and suggests that an expert task
force should be established to search fo
studying alternatives, the Task Force should be mindful of several

M Abdu“l “Baha spoke of the oneness of humankind and the
%02 Graham Hassall, Contemporary Governance
3% bid.
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fundamental principles. First, there should be no assessments without
representation. Second, in the interest of fairness and justice, assessments
should be graduated. Third, mechanisms for encouraging voluntarily

contributions sho¥ Inddditoroto thete @ropasalse r | ook ed” .
the BIC, in line with the writings of Baha" u “*fd dch , Abdu“ | “ Bah a,

for an Expert Commission to be appointed in order to make a commitment
to “an auxiliary international

“facilitate the transition to a
Moreover, reflecting the need for greater global integration, the BIC
promotes the establishment of a Commission for the development of an

international currency** 1 n view of the federal

International Community is endowed with, and the weight it gives to the
diversity of peoples and the protection of minorities, such a statement does
not imply the demise of any culture or language, but rather seeks to
supplement the existing world |
unity could be structurally realised through the input of an expert task force,
which would study and seek to implement a universal auxiliary language.
“Such a move”, the BIC states,

(in this case the devise of a universal language) are interrelated; indeed,
,Abdu"l “"Baha spoke of treadi*hg t

I n a
an i
for short ter m. |
introduced to curb the exercise the veto power to reflect the original
i ntenti on o Otherhneasure htea streangthen”the decision-
making role of the Security Council and its enforcement powers include the
creation of an International Force under the command of the Security
Council and Secretary General financed by the General Assembly, whose
personnel woul d come from all
implemented, this Force would also provide a sense of security that might
encourage steps towards global disarmament, thereby making possible an
outright ban on all weapons of mass destructio n** The BIC adds, in line

on, the BI C
it

with the counsels of Baha“"u“Il Il ah

should only need armaments for internal security, and for their own
defence.*™ Other proposals related to the strengthening of the Security

304 |bid.

“Baha" Gledningsy-250.

®Baha"i | nt er nalurhing®eaint FoCANationsAG. t y ,
7 |bid, 9

%5 | ady Blomfield, The Chosen Highway Wi | mett e: Bah&a“i Publishing Trust,
®I'n this regard, the BIC states, “The original

the five Permanent Members was to prevent the Security Council from authorizing military actions against a
Permanent Member or requiring the use of its forces against its will. In fact, beginning with the Cold War, the veto

power has been exercised repeatedly for reasons that relate to regionalorn at i on al security”.
Community, Turning Point For All Nations]1).
310 H
Ibid.
31 |bid
0JBS:Online Journal of B a h &tudies 60 1 (2007)

© 2007 Nalinie Mooten

hol ds ferdhfrem v i
y to take decisive action”.
t proposes

c

nguage

|l obal S
mi ndse

woul d
uniTFhisisanaspectoftheBaha® i vi ew that theory

he spi

ew t

as

parts

to t

(Baha"i

ri

a

anguages.

hat

H

0

he

19
intentio

n

go
(unit

1

1



61 Dr. Nalinie Mooten Baha"i Cont

Council include furthering the concept of collective security to local
problems (a concept of human security),

of the complex breakdown of the present-d ay gl obal order " . “The
include but are not limited to international drug trafficking, food security,
and the emergence o f” Theevalue o lonenesa | pandemi

touches upon the centrality of human rights, and the demand for more solid
action to tear apart the concept of state sovereignty. Collective action is not
only required in the case of military aggression, but also in the case of
human aggression within the state (genocide), and other problems occurring
as the result of the breakdown of the global system. Former Secretary
Gener al Kof i A n n a ive indetess iethewatiathal ifiterest e c ol | ect
.when we read the Charter today, we are
i t o
i

aim is to protect human beingd, not

Annan®“s , Gl obal Compact and the emergin

Potect" (R2P) are part of a wider gl obal

In addition, if the international system is to be based on the normative
principles of ,unity in diversity", t he
permanent membership in the Security Council clearly jeopardise principles

of equality and fairness. The oneness of
reforms have been suggested as early as 1955 as regards removing the veto

and permanent membership in the Security Council, and the importance of

democracy in international relations. Laszlo remarks that international

organisations are bodies that are not truly global, but international: they still

operate within the climate of state sovereignty and self interest as opposed

to the global interest®“ Such arrangements”, Katirai s
bad governance but in dire contradiction to what the Commission on Global
Governance calls the ,principles of wuniv:
states" that S 0 mdatatey, presume shduld ghdemiey t he nat.i
internationd&l undertakings”

The BIC, as briefly noted, recognises the great importance of functional-

styled executive organisations such as the WHO or UNICEF, bodies with

which it closely works. Moreover, the creation of these organisations
coincides wi t h t he Vi sion of t he . centu
growing acceptance of the prikorci ple of
», Abdu“ 1l “ Baha, physical integration wo ul
permit achievement of the ide a | (universal peace), as t
are a “reflection” of the “consciousness
prelude of the Lesser Peace.**° Not only do functional organisations embody

effectiveness, but they are also based on the moral need for collective action

that supports the unity of mankind and the prosperity of its peoples. The

%12 |bid

|l n: Rod Rastan, “,inBabhkrBahador & dazila Giared, (edd.)ePgoaekses,
206 & 208.

34 Ervin Laszlo, Science and Prophgc99.

%15 Foad Katirai, Global Governance?7.
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BI C positively remar ks, “As an internat
Nati ons has demonstrated humanity"s capa
agriculture, education, environmental protection, and the welfare of
c hi | # Additichally, mentioning the independent organisations in the
UN family, and as part of the suggested reforms it proposed, the BIC notes
that these successful executive functions (WHO, UNICEF, The UPU, or
the 1LO) should retain and reinforce their independence.®® These proposals
emphasise the functional mindset of the BIC, as they call for expert task
forces to search for appreciate solutions. These functional organisations

have demonstrated the capaci ty f or “united action
educati on, environment al protection, the
“collective moral wi® Moralityaand bthiccdred a bett el

here another example of the reflection of more global cooperative and
practical efforts, which are found in the proposal for retaining independent
functional organisations, which promote global integration, and
consequently international peace.

Finally, the importance of the judicial function of the UNis under | i ned. “
any system of governance, a strong judicial function is necessary to

moderate power of the other branches and to enunciate, promulgate, protect

and deliver justice.. no lasting world ci»
firmly grounded i n t he pr i néiEmphasising the pgsitive t i c e ” .
elements of the International Court of Justice created in 1945, such as the

diversity of a varied international judicial panel, the BIC calls for the

extension of the Cougthat'othergrgansdfthedi ct i on an
United Nations, not only member states, be given the right to bring cases

before the Court. This suggestion is reflective of cosmopolitan propositions

that states cannot be the sole actors in international relations and law. As

well as expanding the Court®“s jurisdictioao
issue areas such as international terrorism and drug trafficking. Without

doubt, proposals that involve the subject of the International Court of Justice

require that it should deliver legally binding decisions. The crucial place of

the theme of ,justice®” in Baha"i thought
of bodies such as the ICC that places human rights over state interests.

“Justice”, the Bl C dctaattamslaethe dawning t he one ¢
consciousness of humanity®"s oneness into

the necessary structures of global community life can be confidently
er e c*t Elenrly, practicing justice is another facet of the ethical,
normative, and cosmopolitan principles of the Faith based on humanity, and
not on states. | n Il i ght of the ,ethical

Faith, these practical measures to reform the United Nations are not,
however, sufficient. The BIC recognises the crucial importance of releasing

and ,spi

Baha“i | nt er n aTurhing®aint FolCAd Natongd.i t vy ,
318 |bid, 12.
%19 pid,. 2.
320 |pid,
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the powers latent in the individual, and providing development paradigms

not only with a material, but also a moral and spiritual dimension.*? The

BIC also seeks to instil a closer relationship between peoples and their

international organisations in order to invalidate the dichotomy between

them and us.**® Furthermore, the encouragement of the greater participation

of women in international affairs —w h o, in Bahéa"i =eyes, have
role to play in the establishment of Universal Peace — and the promotion of

a more just system of global economic justice are important aspects of the

BIC institutional reform programme. The BIC, thus, notes:

“Baha“u“ll ah announced the arrival of thi
scriptures, when humanity would at last witness the uniting of all peoples

into a peaceful and integrated society. He said that human destiny lies not

merely in the creation of a materially prosperous society, but also in the

construction of a global civilization where individuals are encouraged to act

as moral beings who understand their true nature and are able to progress

towards a greater fulfilment that no degree of material bounty can

prov¥de.”

The Bah862 Approach and Cosmopolitan IR

By way of conclusion, I will now highlight some of the similarities, and yet

essenti al di ssimilarities of form betwee
how the latter can lend support to a growing cosmopolitan IR. Indeed,
Baha"“i principles seem t oelyldabellec| osel y |

., i dealist®" (, Wdehlist (Held, Falk, &nd ArdRibugi cabfor n e o
the democratisation of international structures, and global civil movements)
branches of IR. Indeed, idealists (as they came to be pejoratively called)
promoted the ideals of the League of Nations, the concept of collective
security, world citizenship, education, disarmament, an international police
force, and arbitration. In addition, the respect for human rights, the
alleviation of poverty, and the rule of law are strong features of this

conceived order. I f, however, the ,ideal
criticised for being too universalising,
for di versity in uni ty. I n other words,

(oneness), we have different viewpoints, and sometimes grow to adopt
different values (diversity), but we are still able to collaborate, and care for
each other.

I n this respect, and i n order t o i1l ust
perspective on cosmopolitanism, it can also be said that the latter represents
a departure in sacred thinking as it does not rely on a believer/infidel

2« pDevel opment shoeddwinoh tHlee coméati on of an unsustainat

Education is the best invest ment in economic development .. |
dependency, schemes which focus solely on redistributing material wealth are doomedto failur e i n t he | ong run”
Bahda"i | nt er n alurhing®aint FOlCAH Natomsis. t y ,

%23 See Commission on Global Governance, Our Global Neighbourhoqd®26-227.

Baha“ i | nt er n alurhing et FOCAH Natangd2. t y ,
0JBS:Online Journal of B a h &tudies 63 1 (2007)

© 2007 Nalinie Mooten



64 Dr. Nalinie Mooten Baha"i Cont

dichotomy, but rather stresses the importance of tolerance and philanthropy.
Baha“u"l 1l ah noted t & thd peoplds of theaworldi ndi spense
“.observe tolerance and ri ghteousness, v
darkness of the world and two *ducators
By proclaiming the oneness of humanity,

thedichot omy between believer and infidel
doubt whatever that the peoples of the world, or whatever race or religion,
derive their inspirati®)gmbfduém" Bmad aheawnenl

regard, notes that there is no justificati on t o account for one"s
“l'ight and al |*Bahh&"ris tahsi ndkairnkgn,e stsher ef or €
from division (religious beliefs are not a condition to be excluded from the

cosmopolis) towards ideas on unity based on the premise that human beings,

regardless of gender, race, religion, and class form part of the same, yet

diverse, human family. Denominations cannot preclude our common

humanity.

|t is also relevant to the cosmopolitan
not concentrate on , event s , but rat her on t he n
I nterestingly, it is this focus on event

more normative branch of IR, and promoted the realist tradition through the
arguments of the failure of the League of Nations, and the advent of WW2.
The Baha"i model , by focusing on proce:
di sruptive" forces work in opposition to
to peaceful human and state relations. In the very long run, the numerous
organisations of civil society and the other organisational consequences
flowing from the interdependence of nations can foster cosmopolitan values,
and override parochial and conflict-ridden values without undermining the
local level and grassroots initiatives often led by women in the so-called

developing world_. Baha"i p o | iW AndyaKnights reférrmqto i st

world disorder as ,disruption® and ,disi
from the writings of Bah&a“u*“ll ah, ,Abdu"
world disorder is a prerequisi®e for the
Thi s very concept can be l'inked t o t h
.transformation® acknowl edged by vari ou

beginning of this paper.*® Martin Shaw, likewise, underlines the concept of

» gl obal transition®, and propounds t
often represent a stimulus for trans
of international law enforcement have been responses to some of the worst,

genocidal episodes among many crimes against humanity, in which millions

have stffered.”

he i
form

HBaha" dablett@@ hBah§mi6o! | §h

*The Universal House of Justice, “T

2"Abdu“l “Baha, in: Horace Holley, (e

38 \W. Andy Knight, The New World (Dis)order? Obstacles to Universal Peace, p. 17.

9 See, for example, James N. Rosenau, The Study of Global Interdependence: Essays on
Transnationalisation of World Affairtondon: Frances Pinter Publishers, 1980

®Martin Shaw, “Globality”, p. 172.

t he Wo

(o] rld“s Religic
d.), p. 348.
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However, the acknowledgment of acute crises does not equate to ignoring,
belittling, or blindly accepting the traumatic effects of the disintegration
process on the body of humankind and the human suffering this generates.
Rather, these conditions call for a process of increased awareness and
informed engagement that reinforce the caring ethos of world citizens. W.
Andy Knight goes on to state:

“Ciwvi l wa r e volande exploddd énrplacesdike Afghanistan,
Cambodia, Rwanda, the Former Yugoslavia, Bosnia, and Columbia. The
debacle in Somalia, followed by a genocide in Rwanda, ethnic cleansing in
Serbia and Kosovo, and the politically-motivated slaughter in places like the
Democratic Republic of the Congo (DRC), Sudan, Sierra Leone, Liberia and
Mozambique, and the continued violence in the Middle East, Chechnya,
Sudan, Uganda, Ethiopia/Eritrea, Zimbabwe, parts of Central and Latin
America, and Asia indicated a persistent adherence to a culture of violence

i n t he |l atter part of t he twentieth C I
longstanding and continuing problems of unchecked population growth,
crushing debt burdens, barriers to trade, transnational crime, drug
trafficking, the trafficking in women and children, poverty, famine, natural
and man-made disasters, political oppression and corruption, the spread of

HI V/ Al DS, SARS, M#d Cow Disease..

The choice of employing cosmopolitanism was, firstly, made in
consideration o f the ,reality" of the oneness of
grounds that particularistic theories have failed or are failing to manage
current world affairs as they foster the politics of human suffering. In

addition to its vi e wmlitaoismcoulRbesaiBtaha“ i et hi
represent a contribution to post-positivist, and normative thinking, while

retaining the spirit of criticism**and cosmopolitanism in mode
Vi ews contribute t o reinforcing t he
cosmopolitanism, which stresses diversity, in the sense of abandoning a

domi neering and homogeneous wuniversalisn
been anticipatory of t he new ,sensitiywv

international theory, feminist theory, or postmodernism from the last two
decades of the twentieth century onwards.®*® Already in the midst of the

nineteenth century Baha“u“Il 1l &ah, and , Ab«

century, had promoted the deconstruction

about the unity of mankind, and the solidarity of the human race. In the

1910s, »Abdu“l "Bahéda deplored how the not
| n the Baha“i Faith, this delineatutsalherige | mportance of

and traditions.

%3 These theories proclaim that discrimination on the basis of race, class, gender... do not serve the
welfare of humankind. Their cosmopolitanism is enshrined in restoring a sense of denied dignity to members of
the human race.
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realisation of the oneness of humankind, and hence the achievement of an

unbounded gl obal community. oHewe st at ed, !
and unity come hard when ye fix your gaze on otherness . [ Emphasi s
added]*** Lately, these anticipatory views have been advanced in new

critical IR theories, with the aim of fostering inclusiveness, and

deconstructing strangeness and otherness. In particular, critical international

theory holds that, by promoting divisions, the division between inside and

outside alienate peoples from one another, erects barriers of strangeness, and

directly infringe on more peaceful relations.

Baha"i viewawsarelambe, eatirely dissociated
cosmopolitan tradition.’®* Like the latter, they are concerned with the

promotion of the common good, the need for more global and peaceful

forms of communities, and they seek to discredit the view that human nature

is inherently belligerent®**Baha“i views promote global v
world citizenship, and the improvement of international institutions (like the
United Nations), global institutions (like the International Criminal Court),
and the idea of consultation amidst diverse communities. Ba h a
international thinking, indeed, connects to the branch of IR that is concerned
with regional and global integration, world order, communities of fate,
functional organisations, and the unity of mankind. It calls for the creation
of a political, economic, and social system, which will distribute the benefits
of interdependence fairly, and not to the advantage of the powerful, thus
avoiding extremes in wealth and poverty (here the emphasis is on
, C I e p tindeedn “although the interdependence of nations is a
cosmopolitan aspect (in the form of globalisation, as a case in point), the
Baha"“i view wupholds that it is not suf
prosperity in a nat ur &,llike bosmopoldansy o f inte
such as Richard Falk and David Held point to the much darker side of

globalisation. The democratisation and accountability of global institutions

is an important facet of this issue, as has been discussed, with the mounting

importance of gl obal ci vil soci ety. The Bahar“
not idealistic, but rather normative: *“ I~
directions through both intellectual and social engagement and not through

intellectual idealization alone.”*” World order will not simply usher better

conditions due to conditions of global interdependence, but global will and

intervention, and unprecedented efforts are required. W. Andy Knight

clarifies that although t hei tBathldé" i, viitew
does not view it as “an ephemer al » Lt hing

%4 Research Department of the Universal House of Justice, Selections from the Writings of
6AbdudpdBahs§

%% |bid.

3% Kant stands as an exception to this, as he upheld human nature to be essentially warlike.

37 Graham Hassall, Contemporary Governance
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from heaven into t®hreordér opesuniveral aldu mani ty ..”
sustainable, peace requires ,a*fundament:
Wher e Bah éarbn IR thebréey eosmopolitan or not, is that for

Baha"“is, I R theories are the result of S
mi nd. By contrast, they believe that Bah
activity of the human mind, but are the result of a fusion of reason (to search

and choose principles) and faith (to trust the reality of principles that are

beyond the speculations of the human mind).**® World order is, therefore, the

amalgamation of elements of human agency (we decide to intervene) and

more revelational elements that belong to a non-human and more mystical

plan (even if we decided not to intervene, the unity of humanity remains an

aspect of a divine plan for mankind). Human agency can decide upon the

means and rapidity by which to achieve a process of unity, but this process

has already been set in motion. Baha"i v
in the sense that they have been advocated by a world religion, which

asserts the spiritual nature (ethics) of cosmopolitanism, and not only its

material side, i.e. global, technological, and physical interdependence. The

Baha"i mo d e | reflects the concerns of tt
and at the same time remains a non-secular approach: the spiritual destiny of
mankind lies in its unity. In t his way, t he Baha"i mo

reconciliation between the more ethical views of cosmopolitanism
propounded from ancient times to the Enlightenment, and more recent
material approaches propounded, for exam,|

T h e Braodehcbuld represent a basis for highlighting the relevance to
the welfare of humanity of fulfilling both, basic material needs, and those of
a spiritual/ethical nature, animated by an ethos of oneness.*! Material goals
are essential (for example, everyone should have the basic human rights to

food and shelter) to fulfil the real pur
in nature. The reality of humanity is
beings potentially refl ecatpectigilertovi rtues o

the whole of mankind, and not only to privileged categories. (This justifies
the notion that achieving the unity of humanity does not represent a utopian

goal ). I n turn, t he oneness of human|
(biological/scientificy and a , spi r i t uladn), whighrcannci pl e (v«
assi st the reinvention of I R along mor e
approach has, thus, reinforced cosmopolitanism through the exposition of a

reality that refl ect ss aadwhos girectionis ual * prin

geared towards a cosmopolitan path. As Cheshmak Farhoumand-Sims and

8 W, Andy Knight, The New World (Dis)order? Obstacles to Universal Peace

®¥The basis of faith, for Baha“"is, lies in the Revelatio
our global age.

|t bears restating thsat thesbiasishef Réaethti 6mroBaBaha
,divine" revelation for our global age.

1 In this sense, the oneness of humankind is useful in highlighting the artificiality of the concept of a
closed and homogeneous nation, and the divisive and insufficient aspects of a material cosmopolitanism, concepts
which are both ethically deficient.
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Charles Lerche not e, “1n our rapidly

peace building must envision humanity as a collective whole rather than
contending parts, be based on global ethics and more fully incorporate the

i nwar d, spiritual di me*isleomrs t b e

model of world order can make interesting inroads into International
Relations theory, as the reality it describes is not linked to imposition, but
rather to emancipation. Emancipation from the bounds of the limitedness of
bounded communities, emancipation from overly materialist views which
promote inequalities, and emancipation from discrimination based upon the
,unreal “ s ofi rach oclase ngéender, age etc... This order,
furthermore, to be justifiable, has to be created through human agency and
consent, which is supported by the assistance of a not fully comprehensible

gl

Bamahi e

divine and mysterious Being (,God").

We canalsonotet hat the Baha"i approach as
., purpose®” to IR, by advocating the
of humanity), and privileging the v

the principle of the oneness of humankind, can lend new lenses to IR on
how we can possibly view the world. It builds the bridge between the
concept of unity, which is now criticised by postmodernism, because of the
ideas of totality, domination, and homogenisation, and the concept of
diversity of opinions, ethnic characteristics, gender, which can reinforce,

and not threaten that unity. Il nd

by asserting that diversity has
unity, and that both are not irreconcilable. They assert possible avenues of
communication to reach the stage of common understanding, tolerance,

awareness of multiplicity of thi

which is the result of manifold aspects, and not only that of a domineering,
same, and imposing element.

Moreover, the ,level of principle

xenophobia, and nationalism (the antitheses of cosmopolitanism) at a
spiritual level, and as a basis for unity. This is not only dealt with at a mere
theoretical |l evel, but also at
basis for action and transformation; likewise, it can be argued, theories
should serve the welfare of humanity, and should exist for a practical
purpose. When people recognise the need for unity through the argument of
the validity of the oneness of humankind, they are able to deconstruct
images of strangeness propounded by the way the world is shaped (that is a
world of divided jurisdictions of sovereign states). The way we look at the
world when defined by the oneness of humankind, has the potentiality of
transforming parochialism into cosmopolitanism. This shows how the level
of principle can assist in promoting cosmopolitan attitudes.

a

eed,
bee

nki

very

%2 Cheshmak Farhoumand-Si ms & Charles Lerche, “Perspectives o

Lerche (ed.), Healing the Body Politic22.
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Through this reality of oneness, we can construct an alternative way of
building the world, not only because it is possible to do so (a post-positivist
vi ew) , but because it refl ects

creates another | evel f o ras oppbsed tor e

asserting the inevitability of the division of the world into the domestic and

spir
al m

t ua

of

international spheres. Mor e i mportantly

concerned with deliberating philosophically upon possible ways of looking
at the world, but they also impart the will to act upon principles, which can
give meaning to action, and which can foster the unity of humanity.

Moreover, the spiritual/ ethical/ divine a

in demonstrating the nature of the non-spatiality of our allegiances. The

unity of humani ty, i n isphatiel vi@vaohthe" i
natur e

e

worl d, through the ,spiritual
territorial sphere that collapses ideas of inbred division in creation. IR can,
thus, be provided with a new basis for defining human solidarity, as the
result of the mystical propensity linked to our nature, which shapes the

Faith,

., reality"™ of the unity of the species.

Finally, Baha"i c os mo p o | -statishtarn iviR, e w's

which refuse to treat the nation-state (as well as realism) as a focal point of
the discipline, and thereby provide a more ethical and spiritual starting-point
for debating cosmopolitanism; for destabilising dichotomies that feed
discrimination; and for imagining a world community that is conscious of its
oneness. In the words of Shoghi Effendi, theories, including IR theories
should constantly adjust to new global world conditions:

“The cal l of Baha"u“l Il ah i s pri

provincialism, all insularities and prejudices. If long-cherished ideals and
time-honoured institutions, if certain social assumptions and religious
formulae have ceased to promote the welfare of the generality of mankind,
if they no longer minister to the needs of a continually evolving humanity,
let them be swept away and relegated to the limbo of obsolescent and
forgotten doctrines. Why should these, in a world subject to the immutable
law of change and decay, be exempt from the deterioration that must needs
overtake every human institution? For legal standards, political and
economic theories are solely designed to safeguard the interests of humanity
as a whole, and not humanity to be crucified for the preservation of the
integrity of any particular lawor doc* r i ne. ”

The Baha-“i mod el of wor |l d order

would reflect flexibility in its approach, the opening of new cosmopolitan

avenues, not simply because these

mankind, but also because they are of use to the welfare of humanity.
Henceforth, theories are not just there for their own sake, but as a
prescriptive means, to foster the transformation of a world community

33 Shoghi Effendi, The WorldOré r of Bah§6uo6l | §h
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conscious of its indivisible oneness. The way we look at the world is based

on a conception of ,reality®™ that goes b
beings remain principal actors in determining how their world can be

constantly improved upon.
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