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Messengers of God in North Ameiga Revisited?
An Exegesi BabhBo6ABdbbef to Am2r Kh§gn

EugenepPonald Francis Addison, Ph.D.
Pittsburgh Christopher Buck, Ph.D., J.D.

Abstract
The following paper i s cast in the form of
scholars, Dr. DonaldFrancis Addison and Dr. Christopher Buck, in an emic/etic

! Dedicated tothermor y of Dr . Pauline Tuttle (d. 2007), of partly
African, lrish, and British ancest 8 yhatasnoliSto:léhDitidahtar ri age, of 0t
and Cowichan heritage. She was Adjunct Professor of Ethsionlogy, University of Victoria School of Music,
authorofThe Hoop of Many Hoops: The Integration of Lakota Ancest
Performative Practices of Kevin LockPh.D. dissertation, University of Washington, 2002) arfteiotvorks,
having dedicated her |ife and career to Native cultures and
Feather and Beads: Interl ocking Narrati vesSelingpithet he Music and

Indian: Commercialzing and Appropriating American Indian Culturdsdited by Diana Royer and Meyer Carter
Jones (Phoenix: University of Arizona Press, 2001). Formerly, Dr. Tuttle was also an instructor at Malaspina
University-College (in Nanaimo, British Columbia), Maxwellnt er nat i onal Bahg§d? School (at Sh
British Columbia), and the University of Washington (Seattle). She also, among other things, helped to establish
and coordinate the Tawacin Waste Win Indigenous Studies Special Interest Group of the Associdtior Bah § 0 2
Studies.
Dedicated also to the memory of the late Dr. David S. Ruhe (2805%), former member of the
Uni versal House of Justice, the international governing cou
Spiritual A's s ésmofitHe Wnited fStateshine1958,eDh Bule served as its secretary from 1963 until
1968, when he was elected to the Universal House of Justice. His service on the demoaigntadlyUniversal
House of Justice extended for five terms of five years eatth1993. Medical doctor, accomplished filmaker,
painter, and author, Dr. Ruhe produced scores of medical films, winning the Golden Reel Award (1957), the first
Golden Raster award (1967), the Venice Film Festival award, and the Royal PhotograpltyjcdbGrieat Britain
award for his productions, eventually leading to his appointment as Director of the Medical Film Institute for the
Association of American Medical Colleges. Prior to his passing in 2005, Dr. Ruhe was planning to produce a film

documentay on Native Americans and the Bah8062 Fherot h. He persona
Deganawi dah, was fan astoiiAs Niewg ERmophetonof REBéageouéi @emdi n
Uni tJy,ud nal of 6B{IIRIDIS5): £67[4b]), arsl that the time was ripeforBea h § 62 Fai th t o

formally establish the fcategoryo of Native Messengers of G

indi genous Prodpaertd fBhat hseumbswoul d ble§ &2a Haietah 6 ss ead wtirceeadc ht ot ¢
indigenous people¢See Appendix Threénfra.)

Thequestion of whether Bah862 doctrine can accept, in pri
to Firs® oMatai @oragdo wi th t hose fMandi2f eFsatiatthi oanlsé evatd yG ordedc otghnai tz etsh e
first addressed by Buck in 1996. In this 2007 joint venture
ti me, the centerpi ece -Bafh STabfeteto Amirskbamshgh, annpartj decla@sA b d u 6 |
A Wdoubtedly in those regions [America] the Call of God must have been raised in ancient times, but it hath been
forgotten now. o By way of disclai mer, the authors admit tha
both for and against the exesice of Native Messengers.

As a fAspectrum hypothesis, o0 both maximali st and mini mal

inspiration of indigenous spiritual traditiondlaximalist reading Great Manifestations of God appeared among
the Native Americangnd raised directly the Call of God, Their teachings being to some extent forgotten, but
Their influence not | os tMininwmlistdteading The Gall & GodtploclaimedyimtheBa h 86 ud 1 | § h.
East by the Manifestations of God, was raised anieitgve Americans through their seers, sages, and holy men,
who were inspired by God to impart the light of His teachings unto their people. Both readings sacralise and
legitimize Native tradition, and furnish bridges for the cultural appropriation oBtheh § 6 2 Faith into Native
spiritual idioms. Both readings delegitimize and undermine colonialist approaches to Native spirituality that place
before Native converts an fAeither/oro choice between their N
paper, Buck and Addison presenmaximalistreading as an alternative to thenimalistreading that seems to
prevail in current Bah862 thinki nmaximdlistreadimgefahdiabtet i s free to ag
to Amir Khan

Let the reder bear in mind that Buck and Addison are proposing a formal recognition of the
fiprincipled o f ifiMessengers of God t o Fprincipal®d Ny i mame® (@tnldatnoits ,neareys
purported Native Messengers of God such as Deganawidah andBuffae Calf Woman) except insofar as to

accord Them recognition and respect, as on<datMemportant and |
encounter.
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181 Donald Addison & Christopher Buck Messengers North Ameri

(insider/outsider) collaboration that offers a complement of Nativeladive
perspectives. Their work takes the form of an experimental alternative to traditional

models of academic discoure one cal | ed fAconvéhbramdyve rel ati o
defined as foll ows: n A conversive mod el
schol arshipéfirmly rooted wi t hin t he sacrtr
intersubjectivity, and coll aborationé[to]

academitcawgriand “schol arship.o

The exchange between Dr. Addis@nd Dr. BucR addresses the critical need to

fully transform intercultural interactions between Native American/Native

Canadian and mainstream Bahgo? communities,
thr ough a for mal recognition, on the part
authenticity of Native American spirituality. One way that this can be achieved

symbolically is through acknowledging that, in principle, the indigenous peoples of

the Americas havéheir own claim to wisdom traditions, and that these traditions

derive from fAMessengers of God to First Na t
Buck and Addison argue, in thEablet to Amir Khan Ahan And whi l e Bahg§62:
cannot officially add names of individls who might otherwise qualify as

AMani festations of God, 06 they can certainly
tradition has. This new rapprochement, if successfully undertaken, will signalize

’See Susan B. Brill de Ram2rez, AiConversicrede Rel ationalit
and DecentelouwmmgnalheofSeB®¥®@)0i28. St udi es
“ibid.

® An elder in the Choctaw community, Dr. Donald Addison has a Ph.D. in Ethnomusicology. He
currently teaches Native American Music and African Music courses for bothgnadeate and graduate students
at the University of Oregon on a pdirhe basis, having proposed and designed these courses for adoption in the
curriculum. He is also instructor of Ethnic Studies and Anthropology at Lane Community College in Eugene,
Orega, and teaches at Chemeketa Community College in Salem, Oregon, as well. Dr. Addison is currently
earning his second Ph.D. in the Department of Linguistics attineersity of Oregon  F o Wisdoim ef th&
Elders Radio Programdas Seri es Three (funded in part by the National Endo
Endowment for the Arts, the Corporation for Public Broadcasting, the Lewis and Clark National Historic Trail, the
Oregon Arts Commission, and Spirit Mountain Community Fund, Grand Ronde, Oregon), Dr. Addison hosts
AfSpeaking Nat i vhewpublioradio pregrams og Netive lamgnages of the Lewis and Clark Trail.

The ATribal R hdy which sntboduseeNativee musis through interviews with Native American

musicians who share the history and background of the traditional music and ddeetued tribesd is

l'i kewise scripted by Dr. Addi son. As a team member in the ¥
Addison is helping to develop multimedia American Indian curriculum materials for schools in collaboration with

the State of Oggon Depart ment of Educati onds | nSeealsoDdhaduc at i on of fi ce

Addi son, f@ANati ve Amer The@mmmunityiCdlege Mene@GE2E)6876Fai t h, o

® Dr. Christopher Buck is an attorneglaw and independent sclaol Author ofAlain Locke: Faith
and Philosophy(2005),Par adi se and Paradi gm: Key Symbols in Persian Chr
(1999), Sy mb o | and Secret: Qur 6an Giolgam ¢ 996/2004y, and mditoBafh § 6u 6l | 8§ hos K
Generation Y SpeakOut: A Policy Guide(2002), Dr. Buck has recently been admitted to Bar of the
Commonwealth of Pennsylvania. He now works as an attartleyv for the law firm of Pribanic & Pribanic
(White Oak, PA). At Michigan State University (20@D04), Quincy Univesity (1999 2000), Millikin
University (19971999), and Carleton University (199496), Dr. Buck taught American studies, African
American studies, I'slamic studies, andi2D8U)ghaods isnfodicas.
American Spir t ual ity and the Conscience of Americaodo (Spring 1999
taught during his ten years as a professor. Dr. Buck has published several contributions to American Indian
studi es: Christopher B uEndyclopedi® of Rar@, &thnizify, andrSdcidigited b f f ai r s. 0
Richard T. Schaefer (ThousandNRaks, A@GA:i nDag&KeRu ml iGoateirdrss ,Apd
the Bureau of Indian ffairs. &Wicazo Sa Reviewg006, 21(1), 971 2 6 ; fiBahgao:? Universalism and
Pr op hReetass,oon & Revel ation: N e vEdited by Seerta Fazel and Johm Déhash @@&2 Thought
Angeles: Kalimat Press, 2002), 120 1 ; Naarid vi#e Messengers of God in Canada?: AT
Universalism Bah 8§62 St udi e 87 1B3 Rrésented at thedl8tt6 Annuél Conference. Association for

R
)

Bahg§862 Studies EAWA),1804d, gCammr ifdAgvard for Excell ence in Bat
David S. Ruhe, on behalf of the ABS, at that same conference
see Aram Gomez, ATree of Peace aattle Irfah @olloQuianSessign #» f Bah8o6udl |l §l
(English), Bahg§8d62 Nat i onian 19®pAbstraetronlineWi | met t e, I'L (March 25
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the intercultural parity and equality that is needefbiigethe indigenous peoples of
the Americas can find inspiration and empowerment in what has been

characterized as the sole fAspecific racial [
which is this: AnAttach great iIAmgricar t ance to
For é there can be no doubt that they will b

whole %orl d. o

[BUCK] Halito. Chahta iskitini anumpuli li. Chim achukmg?o He |l | o . I

[ now] speak a Ilittle Chahta [ Choct aw]
downloadea 2005 Master 6s-Bahg@dirsreh ahAbomisgi ma
Col umbi a. I was gui te surprised by t he
wondering if you could help me understand? In herthésbs ye have faitt
so shall your powers ignaiahlEéssiEmgoubeer
in British Columbia Chelsea Dawn Hortod who is now a Ph.D.

candidate at the University of British Columbd& has chronicled the

notable growth of t he Ba%higan2onlimeel i gi on i
interview, Horton attributeshte i ni t i al successes of the
indigenous communities to the Bah8062 tra
and validating nati ve s Natwittstandihg pr opheci

the promising overtures and high hopes, however, Hortarcledes:

AfRel atively few of the over nine hundred
t he Bah§80?2 Faith [in British Columbi a] k
became activEeAmdhévuenhséodo. iDespite such
impact, however, patterns of ndéiboriginal cultural dominance
encountered wi thin t he Bahg8062 community
pervasiveness of the colonial legacy and the potency of contemporary social

context; good intentions proved insufficient to fully transform intercultural

interc t i &°Ansyoud expenence has Horton identified a real problem

here?Ak akostininchof 61 dondét wunderstand. 0)

[ADDISON] Yes, this is a very real probled& one that has not been

sufficiently recognized in theghBah862 <co
sobering, example of some of the contributions that scholarship can bring in
tebms of crosgc ul t ur al awareness. But first, | et

AAboriBgih®88&PF encounter, 0 as Horton ter ms
growt h of aithhamondNative Areric&ns? Why do indigenous
Bah862s find such ready acceptance of th
among Bah8062s of ot her cultures and et hi
Faith steadily grown among Native peoples from its earliesv&laonverts

" Andrew Pembertoiggot, The Bah §o? Fai tih992i The HtHichoé Bigewsion 1 9 4 2

(Mastero6s thesis: University of Al bert a, 1992), 34. Cited b
Alternat|ve Acti vism oﬂoDonalhpfmdaﬁzleamlt[@]daesls,o
86 A b dBaltéTablets of the Divine Plah Wi | met t e, | L: S. Bahg862 Publishing
® Chelsea Dawn HortorijAsy e have faith so shaII your powers and bl es
Bah862 Encount er( Mans tBerridtsi sthh eCsoil suumbSiamon Fraser University, 20
“Dept. of History, Simon Fr asPamarySouicet @une 2006):, fiMaki ng Con
11.
" Horton, The AboriginfiBa h § 82 Encount erii(AbstraBy i ti sh Col umbi a
Zibid.
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dating back only approximately seven to eight decades? And what

characterizes the informal and formal recognition of Native American

traditional prophet® which has such enormous symbolic significance for

many Native peopled by adherentsrad i nsti tutions of the Ba

Like Ms. Horton, | have conducted my own research on these matters for a
number of years. Research at the community level for this study stems from
individual interviews | have carried out with both Native and-Native
peoplesd bot h Bah g h 8dovdr approximately 40 years in

both the U.S. and Canada. Such a study poses interesting questions for
students of the social sciences and the history of religion. Ever increasing
numbers of Native peoples are alsatching the mounting instances of

Native community involvement in the Bah:¢
Christianity within I ndi an country, t he
associated with a fortification of colonial occupation, EAroerican

assimilation or forced conversions of Native Americdns.

[BUCK] Yes, thatdos quite true. I n fact, on ¢

fact, apologized for the devastation that colonialism has visited upon Native

peoples. In a joint letter addressed to the NationalitGpi Assemblies of

the Bah8062s of Canada and the United St
Shoghi Ef fendi , Guar di anl99/f expreesed Bah 8§ 62 F
some of her concerns following her trip throughout Canada and the United

States in the springf 1960:

Bah86udll 8h warned us against the evi

to extremes, the Master and particularly the Guardian, elaborated on

this theme until at the end of his life. Shoghi Effendi fairly thundered

against our civilizatio® particd arl'y t he American varie
| remember when we had the first Japanese pilgrim here,

Shoghi Effendi said to him that the majority of the human race was

not white and that the majority of Ba

future. Asup untilveryrecet | y t he Bah862s of the wo

exclusively white it is only natural that their virtues and their faults

should have colored the Faith and its community life. It is illogical to

suppose that what we have now is either mature or right; it isse pha

in the development of the Cause; when peoples of different races are

incorporated in the worlvide community (and in local

communities) who can doubt that it will possess far greater power

and perfection and be something quite different from what we ha

now?e

3 While my purpose is not to criticize religions or missionaries of any denomination, clarifioaiiin
be made here. In my many years of college teaching, | am often amazed at how little of the accurate record of the
Christian conversions of Indians is either known, understood
1644, Puritans took ovenldi an communi ti eséwhich meant that I ndi ans were f
proprieties and profess Chr i st i anNotthy American Inddahss & b e flogged.
Comprehensive Accou(ipper Saddle River, NJ: Pearson Prentice HaB113d edn., 2006]), 234.
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Bah86udll 8h said the black peopl e ¢
and sight is in the pupil: When Bah§gbd
the faculty of sight in the human body the act of perception with
all it impliesd it is a pretty terrific statment. He never said this of
anyone el seé

| am convinced that if we start mass conversion of the Indians
and Negroes, mass conversions of the v

| could see the American Indians straighten their shoulders
when | asked their forgiveness fitre injustices my race had done
them and when | praised their great pé‘ét

These words of Ruhiyyih Khanum are quite powerful and give pause for

thought! From these statements, we can see that the colonial legacy has not

only wreaked hawtorcyd nbuitl nasngrCeatl|ly corl
colonizers as well, with the lingering effects visible in the subtle, perhaps
unconscious attitudes of many, i f not I
dominant culture of North America. Yet the fact that Ruhiyyih Khanum wa

moved to express a formal apology to American Indians for what her race

had done to them is extraordinary. This represents a clearly decolonizing
attitude and goes far in explaining how
cultural conditioning and othelimitations, succeeded in crossing racial

divides to widen the embrace of the Bah§i
numbers of African Americans and Native Americans alike.

[ADDISON] Ye s, l 6m gl ad that you <cited this
Ruhiyyih Khanum was moved to write. Looking back historically, we can

see that the early successes experience
Native Americans did not go unnoticed by lra h 8 62 obser ver s. So
the earliest helpful references to Native Americansd t he Bah862 Fai't

back to the 1960s. Ant hropol ogi st Alice

Faith among aboriginal peoples and documented this in a pamphlet

published in March, 1963, by the Saskatchewan Museum of Natural History

in Regina®® In Sask&chewan Indian Religious Beliefshe describes the

influence of traditional Native religions, Christian beliefs, and other

movements such as the Native American Chdrblot to be confused with

some type of eclectic movemmsidered t he Bahs§
by its members to be a universal faith, not tied to any one particular culture,

religious background, language, or even country of origin. She adds that it

|
h

Nndoes not deny the wvalidity of nati ve
“Hand of the Ca u-Baba RaHiyyilGhahumpiAtieter 10611dated to the National
Spiritual Assembly of the Blah§ddhsal ofSpt het Wal t Ads Smmlat gysofandh

Canadgemphasis added).
5 Alice B. Kehoe Saskatchewan Indian Religious Belid?spular Series No. 7 (Regina: Saskatchewan
Museum of Natural History, 1976.

16
The Native American Church is also known as tegd®e religion, a cultural hybrid, representing a
synthesis of traditional Indian beliefs and ritual with Christian dogma and symbolism.
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Fai t h] é amany ladiass who are seeking a religion that is neither
exclusively Indian nor dominated by whit

Similarly, in the 39th Annual Report of the Board of Evangelism and Social

Service of the United Church of Canada, 1964, William twhee, Chief of

the National Indian Council in Calgary, Alberta, writes of the success of the
Bahg§o6?2s. He states, i n part, that they n
only started a few years ago and yet-tmed of their people [on¢hird of

the whoke Bahg62 popul ation of Canadal] ar e
converting practically whole Indian ReserVeshich hitherto had been

Catholic or some other denomination. Why is it that they are making such

headway? Because their attitude is different. Théitude is this: Your

religion [Native spirituality] is correct, the way you worship the great Spirit

[Creator or God] is right. You should worship Him that way. But in addition

we [the Bah8062s] have something new to o
for this era. They are increasing the faith of the Indians, not detracting or

replacing [it]. They accept Indians whetlee ar t edl yéand | ndians
equal part [in Bah862 actiVNotdngs and adn
Native writers but some neNative anthropologists (and other nBna h 8§ 0 2

sources) have documented theaalnb r aci ng manner i n which |

indigenous peoples and cultures. Such accommodation is not, as some
observers may be tempted to infer, tantamount to syncretism. It is better

aml|l yzed as a practical application of
religious truthd insofar as it is trutld proceeds from one source.

[BUCK] This is all wvery interesting. Please
be dismissive of these fine beginningéet the consolidation of Native
Canadian Bah862?s was | acking, and curr e

initial work has been undone. As Chelsea Horton observes:

I n the | atter hal f of the twentieth

community of Canada set altorealizing a specific racial prophecy

concerning the Aboriginal inhabitants of North America revealed in

1916 by thed eader of t hBahaFSensingy by midA b d u 6 |
0

century, t hat t he Canadi an Bah§go? C
established to undertak®ncerted teaching efforts, the international
and national Bah862 administrations |

teaching programs within Aboriginal communities that resulted in
over fifty-four hundred declarations in Canada, over nine hundred of
them inBritish Columbia, between the years 1948 and £89zany,
perhaps most, of these Aboriginal enrollments did not translate into

17.Quoted in Patricia VergeAngus: From The Hear{Cochrane, Alberta: Springtide Publishing,
1999), 106107.

18

An Indian Reserve in Canada is similar to an Indian Reservation in the U.S.
19

.Quoted in VergeAngus: From The Hearfl06.
20

. Statistics supplied by Lindsay Sl avinmilt) Department of
the author, 15 Sept. 2004.
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active participation in the Bah80? F
mai nt enance procedures, theyBritish C
proved harepressed to consolidate new Aboriginal membership,
resulting in largescale dropoff. The significance, however, of the

AboriginatBah §62 encounter in th® province
Can you give me an honest appraisal of the probléasthe Aboriginal
Bah862 encounter now faces? |If, as Horto
the AboriginalBBa h 862 encounter in the province |
chall enges confront the dominant Bah862
[ADDISON] Hort onos okgardangomt he pervasi vel
col oni al | egacyo is absolutely most sign
i's tainted with the notion that I ndian ¢

taught how to be white. Most white Canadians and Americans maclue

with respect to how constantly they reinforce their own cultural

assumptions, right or wrong, and pile them upon Indians, never willing or

even interested in hearing our own Natiyv
Canada and the U.S. have madens good headway in the honoring and

validating native spiritual prophecies and principles. However, much more
transformation along the |ines of interc
international community needs to take place. In particular, | ef@rring

specifically to most (but not all) of our ndhat i ve Bah862s who fi
impossible to break through the inner barriers of their own -Bunerican

culture.

Yes, i c ons ol-upadvastlacking i thése Ndtive wommunities,
but | think the nost paralyzing issue is cultural. When some Native
believers were filling a Peace Pipe fo

example, at one conference where she spoke, lots eNative believers

acted very disrespectful and treated the Peace Pipe cerem@ayaag.

Ruhiyyih Khdnum treated it with the highest degree of love and respect and

many believers were very rude to the Native peoples out of cultural

ignorance. When all or most of the members of the U.S. and Canadian

Bah862 communi t yanydndians, and theyelan Rwhi studyo u t

circles, or for a dinner for a fireside, or a public meeting for United Nations

Day, all of the programming is white by culture. So what you have is that

many white Bah862s think tminfacthei r comm
it is more EureAmerican in culture. For example, it is very traditional for

most all Native peoples at the beginning of any gathering, whether for
praying, singing, eating, etc., to quietly and unobtrusively to go and
personally shake the harand greet any elders in the room. Most Euro
Americans arendot often comfortable d
dondét know them, so | dondét want to e
for eldersd or call it simply a lack of awareness to show stetpectd

ZHorton, The AboriginalBa h § 82 Encounter,2in British Columbia
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can extend to other seemingly commonplace situations, where- Euro
American cultural assumptions unconsciously dictate behavior.

Accepting Bah86udld 8wwihatas Bam&®d2KHdead &I |
AMani festation of Godo fogallofhumangdy day and
together 8 is the first step. But unfortunately, most Eufkmerican

believers just stop there. They begin a very deceptive process, not out of

racism so much, but out of sheer unwillingness to step outside the

boundaries of their own cuital assumptions. The reason why most
believers in the West view their percept
in principled when it r eal |dyisbecsausd \Westermerspakea ct i c e

it for granted.

[BUCK] Now let me see if | understand you @mtly. Your anecdotal

account seems t o underscore t-he centr a
Aboriginal encounter, as Hort on al ternas
paternalism and neAboriginal cultural dominance persisted within the

Bah&g8o6? c o mmu nof intgnse rcenmgnémedt |toe tkesoverarching

principle of unity in diversity. This suggests both the pervasiveness of the

colonial legacy and the potency of contemporary social context. Like

religious change, the transformation of intercultural interactiepgesents a

process as opposed to event alone. Throughout the specific time period

under consideration, however, good intentions, it seems, proved insufficient

to fully ac?lisevHeo rtthoinsé sg ooabls.edr vati on a f ai
Let me hastentadd t hat I dondt expect you to goc
can paint the current scene in bold strokes, without compromising the

Bah862? ethic against backbiting, as Hort
oral history also demands sensitivity to thenffigance of silence as well as

ver bal articulation. Given Bah806udl |l 8hos:s
which Bah862s take very seriously, a n

interviewed proved reticent to discuss potentially controversial issues or

engge in critique of *pSasd wil rpspestpahye and eV e
reticence that you might have in being too specific in what you are about to

say.

[ADDISON] Thank you for commenting on that ethic. Before | address this
question, let me first say sometgimbout my training and experience, in
order to establish the Aethoso (credent
confidence in the reader that what | am about to say is borne of sufficient
background and knowledge in these rather delicate matters. Akngoy

my Ph. D. is in ethnomusicology, and | 61
acquiring a second Ph.D. in linguistics. The University here (i.e. the
University of Oregon) rarely ever all ows

graduate school to get a second.? But their diversity policy is very

22 Horton, The AboriginalB a h

8 Encounter12i n
% Horton, The AboriginaiBa h § &

British Columbi a
Encounternl7Zin British Col umbia
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strongly enforced here. Also the demand for Indians to work in linguistics
(because of so many of our languages dying out as we speak) is so great,
t hat they #Ainvitedd me to work toward

However, the second Ph. D. wi || simply f.
been doing for some time now. | 6ve taugt
the college level for many years, and in our local Native American student

programs for the public schoolsaswel | scri pt some of the 0
El derso programs and curricula projects
broadcasts all across the country. So |

about to say comes from extensive experience as well as acadamitgtr
in terms of framing these problematics and proposing possible solutions.

[BUCK]I't 6s cl ear that you
u l

el l ow acad e
have that I donodt . Wo I O |

0 f
d you el aborate
[ADDISON] For a minute there, you were making meelfdike an

anthropologist, looking from the outside in! This is what we academics call

the fnetico approach. But 1 6m a mixed bl o
they say, I of fer an fAemicd perspective,
sense, | guess yawould say that | combine the training of an academic with

the worldview of an authentic Native American perspective.

At my age, | 6m considered an El der and
languages and teach them at the University level. As an Elder, I am

auhorized to bear the Eagle Staffs in ceremonial processions and offer the

Native Prayers for most all the powwows
Prayers in Native languages publicly in these powwows and most all Indians

in our area knédw tamat we@wmea hBdhS$S®me r at
Native seekers arise and declare themsel
strictly Christian or strictly traditional, likewise, pray publicly when called

upon, i n their own -andfast fule iapplgng to Ther eds n
everyone. Any elder, asked to share a prayer at any of our Native

community activities, can do so in any language, and from any religious
tradition they <c¢choose. I canot tell y 0 U
younger Indians who come up to me andlsay good it is for them to hear

American Indian languages in the prayérsbecause today, most Indians

simply dondét speak their traditional Nat/

[BUCK] Don, your credentials are certainly impressive, and your
experience as a member of the €awv Nation imbues you with

aut henticity. Now, |l etds revisit the pro
Recall her concl us i-Native encoenterain 8ritishg t he Ba
Col umbi a, when she wrote: ADespite such

patterns of non-Aboriginal cultural dominance encountered within the
Bah862 community simultaneously suggest
legacy and the potency of contemporary social context; good intentions
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proved insufficient to fully transform interculturaln t e r &%ftthisasn s . o
true, then what went wrong? And, more importantly, what can be done
about it?

[ADDISON] Whatever problems Horton has identified are really part of a
larger set of issues. Patterns of oppression, based upon incorreet Euro
American perceptions of Indians, still exist. Due to the chronic lack of
accurate information about our Native cultures, fantasies about Indians and
our peoples, as well as our religiofs attitudes largely inherited from the
colonial past are still very much vwth us. They plague the academy. They
abound in the media. They are alive and well in society at large, and in the
concepts that the general population of the U.S. still maintains about
Indians. Manynod ndi ans, in fact, haigswehandt got a ¢
Euro-Americans make assumptions about our peoples and our beliefs. And
these pompous and grossly inaccurate assumptions continue to abound
because so few folks are courageous enough to speak up when a wrong has
been committed.

[BUCK] How do theseat t i t udes mani f es-Natve hemsel ves
interactions? Can you give an example of a situation in whichmesgining
Bah862s might say or do the wrong thing,

[ADDISON] Yes, thatodés quite easy tol dwe Her et
witnessed and experienced all too well. Remember | had spoken about our

elders, whom we hold in the highest respect. At Native gatherings, the

elders eat first. They go through the line to get their plates before all the rest

of the peoples. Euréme r i cans rarely ever do this. A
following the EureAmerican cultural prescriptions in community activities,

oblivious to Indian mores and culture. So Indians just sit in amazement,

hoping some day, AThey welldoappileaedi anes
believe the elders have earned that right to be fed first, or go through the

serving linefirstdt t hat they have fApaid their dues,
you how painful it is to have to tell you that with few exceptions, when

focusingBa h § 6 2 teaching efforts among indi g:¢
Bah862?s are usually wunwilling to even col

When meeting Indians for the first time, most whites ask far too many
questions. Even worse, when a white personkthior assumes that they

mi ght have some I ndian bl ood, to Amake f
first thing out of their mouth: AYou kno
great great great great great grandmother who was a Cherokee princess in
ourfami | y ancestry. o Well, thatos actually
kind of a statement, without any previous contact with those Indians, is
considered phony and Asucking wup. o | don

Ahow much Fr ench Solwbyaddes sbmeone ovant nedov e 0 ?

% Horton, The AboriginafiBa h 8§82 Encount erii(AbstraB)r i t i sh Col umbi a
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know that they have 1/64th Cherokee blood, and from a princess no less.

Why arendét there ever any fprinceso out
very good reason! Women ancestors pose no threat, but male ancestors
representedt he enemyo at one time! And why Che
joke among Indians: if there truly were as many Cherokee princesses as

some folks claim, the population of the Cherokee tribe would equal four

times the whole USA!

| believe at the top of thigsk of cultural misunderstandings among white

Bahg862s S t he noti on t hat Nati ve Amer
Hemisphere (our Native elders tell us) had genuine divinely ordained

Messengers of God. Rarely, if ever, have | seen these Native figures

compare to Prophets of other nations and peoples around the gioba

equal footing | agree with scholars Robert Ruby and John Brown when

they underscore this lack of recognition based on a want of
phenomenological parity:

Unlike the prophets of other relgis, Smohalla and Skolaskin
needed no credentials from church boards or other governing bodies
to prove that their authority came directly from above. Both believed
in a Acovenant 0 nChtistiaoity, koiwkieh theyhat of Ju
owed a debt. This conant required that, since the Creator nourished
his children, they in turn were obligated to use and gratefully protect
the bounties so generously bestowed on them. Any threats to the
relationship between them and the Creator, be they human or natural,
required supplications and appeasements beyond those required of
traditional worshipers. It seems ironic that, despite the similarity of
the native prophets to those dideoeChristian tradition, they were
never accepted nor acknowledged as having merit ineredts of
those faiths “0

My epistemological basis stands in direct contradiction to the lack of

recognition that Ruby and Brown have noted above. As a believer in the
Prophet hood of Bahg8oéudl |l §8h, the Founder
believe in the fficacy and wholehearted validity of these Native
Messengers of God. Bah862s believe that
Prophets of God these great Spiritual Seers or Teachers, by whatever

name one chooses to call thémhave appeared to all the gdes on earth

at one time or another, and that these Messengers have received guidance

from an unseen, otherworldly, divine source. These include Abraham,

Moses, Muhammad, Buddha, Krishna, Zoroaster, as well as the Founders of

the Bahg802 F &iathlg,0 dtcahdtEthiS list, | subrdit that

we should include, among others, White Buffalo Calf Woman and

25 Robert H. Ruby and John A. Brown, Dreamer Prophets of the Columbia Plateau: Smohalla and
Skolaskin. (Norman: University of Oklahoma Press, 1989; Red River Books edition), 20025, (efnphasis
added).
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Deganawidah | take the view here that these Prophets deserve
acknowledgement of their contributions in their own cultural contexts, and
should beacknowl edged as such by t he Aout s
theologians and historians will advance in their understanding of our Native
Prophets once they decide to remove the cultural and religious barriers to
understanding that they themselves have construntédeir own minds.
Furthermore, without trying to force these Native Messengers or spiritual
guides into a mold imposed from any outside perspective, we should not
deny the possibility that not only might Native Prophets internally share
similar as wellas contrasting characteristics with one another, but that their
inclusion within a global context is only just and proper.

Whil e Bah86uodoll 8h does make statements t
peoples, had them, there are still obstacles to this adt&dgement. At a

secondary level, many whites have certain superior cultural assumptions

that Indians find very difficult to deal with, so some just stop trying. Some

believers canot even discuss the issue \
person thatac k nowl edges that Bahg8§62s official
Native Prophets. l'tés far too difficuldt

mold. | think this problem is cultural, not theological.
[BUCK] Are there any theological problems as well?

[ADDISON] Sur pri sing as this may seem to man
would have to say, yes. Again, just as i
just described, assumptions lie at the root. One such assumption is that if a
Prophet of God auhorifative texs this chustibe a false me
Prophet . I dondét think that that i s a Baea
the dominant cultural assumptions that a certain view of history is the

correct one, that their pteeroohevalidi on of th
one, and that if Native peoples have a different take on thingsiNatwve

believers seem to just brush these aside
ASend him to a deepening class!o Third,
absolutely bindig, the assumption that that Bering Straits theory must be

correct because scientists came up witlf E.o r i nstance, Bahgo6?2
Dr . Susan Maneck, i n her review of y O
Universalism an?desd¢mialy reas thBermg Btraits s , 0
theory into a sBahatwhicheve will dsyussduikhediu O |

this article:

I n terms of Bahg862 scholarship the mc
this article is bringing to-the foref

% For a scholarly refutation of the BegirStraits theory from a Native American perspective, see Vine
Deloria, Jr.,Red Earth, White Lies: Native Americans and the Myth of Scientific (Reissue edn.: Fulcrum
Publishing, 1997), 6@1.
Christopher Buck, fiBahg§62 sU~méasor &sRevelaioomNewnd Native Pr
Directi ons i nEditdbySéeha Fazbl anddgdhn Danesh. Los Angeles: Kalimat Press, 2002. Pp.
1721 201.
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Bah& which gplicitly addresses the issue of revelation in regards to
the Native Americans. This Tablet, addressed to one Amir Khan of
Teheran [sic], acknowledges that at one time there was
communication between Asia and America via the Bering Straits, the
implication apparently being that they might have received
revelation through this meari$

Wi th all due respect to my <coll eague, t h
more about the cultural assumptions behind the reading rather than the
Aoriginal i nttent bsedff, t-Badanig esimplp Abduodl
acknowledging that the Bering Straits theory enjoyed wide currency,
although, to be fair, -Barh.8 6Mamsdak eareemtr 4 In
same Tablet: fAThere are other signs whi cl

Anot her thing is that Bah862s say, A We |
then when we begin a discussion of specifics about Deganawidah, or White

Buffalo Calf Woman, or others, | can see the believers pulling back. | can

Ahear o their Adiidnhsen hvei ¢deasd heaWrrng, ngs?0
them pulling back, and disengaging. Physically their rejection can be read

on their faces. And then | feel badly. | feel people budpyto us with
friendship, but they real |l yopdteardt mean t
Manifestations of God.

Some norNative believers, | truly believe, try sincerely to overcome those
invisible walls between our peoples, but a huge amount of work is yet to be
done, and so far, with a few rare except:]

[BUCK] Fair enough. But is the Bah§g0?2 Fai
American and Native Canadian cultures and contributing to the social

amelioration and empowerment of those communities? It seems to me that

what Chelsea Horton is saying is that the vargggion of forging what we

mi ght cal l Afdecoloni zingodo relationships
must not lose sight of power dynamics both internal and external to the

Faith, Horton has found that the Bah§¢6?2
a signficant site of (oftentimes empowering) intercultural interaction

between Indigenous and némligenous people that warrants analysis in

terms of its decolonizing achievements and potential. Horton writes:

This very question of forging what we might célld ec ol oni zi ngo
relationships is, in fact, a core issue that | hope to explore in much

greater depth through my doctoral research. While we must not lose

sight of power dynamics both internal and external to the Faith, the
Bahg862 communi t yprovedh & signifcant site bfe |l e s s
(oftentimes  empowering) intercultural interaction between

B3Susan Manec IBahBmdversabsm aral Native Prophet®
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Indigenous and nemdigenous people that, to my mind, warrants
analysis in terms of its decolonizing achievements and potéhtial.

Notwithstanding the potential to aeke ideal intercultural relations, the

B a h-Blaive encounter has experienced some very real challenges. As a

researcher directly observing (and also experiencing) these interactions in

the course of her field work, Ms. Horton stresses the crucial matenbn

Native Bah8062s can play in bringing abo
reciprocity:

In terms of insights or lessons from my thesis research, perhaps the

most painful and disheartening finding of my MA work was that

concerning the difficulty Indignous people continue to face in their

interactions with se¢c al | e d Aidomi nant 0 society, W
cont ext such as a Bah§go6?2 gat hering ¢
inclusive atmosphere, the very act of engaging with (even the most

well intentioned) nofindigenous people can serve to invoke

sentiments and memories of inferiority, marginalization, and

oppression on the part of Indigenous participants. In terms of

Arel ati onal dynamicso necessary to hel
relations, as well as theare overt instances of discrimination and
mar ginali zation someti mes encountered

the context of my research in British Columbia, it was those non

|l ndi genous Bah862?s who had committed
teaching over the lanterm, who had lived with Indigenous people

and built personal, engaged, sustained relationships with them, who

appear to have most effectively contributed to the neutralization of

these pervasive power dynamigs.

Yet, in light of the central problematithat Horton has identified (i.e.

Apatt er pAborigmdl cultumindominance encountered within the

Bah862 community simultaneously suggest
legacy and the potency of contemporary social context; good intentions

provedi nsuf ficient to fully transform inter.
to be done t o f-Adorigyal interalturalfinteractiond®a h § 6 2

Might such a transformation begin with establishing intercultural religious

parity between the dominant B& 0 2 culture and the indi
conclaves scattered throughout the First Nations of North America? Could

that process begin, both doctrinally and symbolically, with an affirmation of

the highest expressions of Native spiritualidy that is, in a fomal

recognition that North America (and, by extension, all of the Americas)

were not bereft of their own Prophets (to use an Abrahamic term)?

29 Chelsea Horton (Ph.D. candidate, University of British Columbia)a#, dated 27 April 2007, in
reply to Dr. Christopher Buck and Dr. Donald Addison, cited with permission.
*ibid.
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[ADDISON] Yes, this is precisely where the application of an Abrahamic
termd prophetsd as applied to Native Misengers of God would carry

mani fest symbolic value. Better stildl W 0
0 Manifestations of Go@ to the great Native Wisdom Bearers. At least
this should be possible to do in principl

[BUCK] L et 0 s aesalytidnthat ®egins with a symbolic transformation

of the dominant Bah862 cultureds relatioc
ot her aboriginal Bah862 communities. The
argument whereby one could reach this result, suahtth i Messenger s of
God to First Nationso may now be presen:

anchored in a <clear, aut horitative text.
proposed the following conceptual scheme
back in 1996:
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PROGRESSIVE REVELATION
Messengers of God to First Nations*
Abraham
Krishna
Moses
Zoroaster
Buddha
Jesus
Muhammad
The Bab
Bahg8o6udol |l §8h

* Sacred tradition names such Messengers
as Deganawidah, Quetzalcoatl and Viracocha
(Iroquois, Toltec, hca traditions
in North, Central, and South America).

Let me introduce the teachings of Deganawidah, since he is the first
traditional Native Messenger of God mentioned in the note above. His
station is clearly that of a Messenger of God:

It is just this that the Holder of the Heavens, Dehaenhyawa?gih,

chose her as the medium through whom shall be born the one he has

sent to work here on earth. AMoreover
two shall name him Deganawidah. And the reason he shall have such

a names that he will travel about on the earth; for he is the principal

person both in the skyworld and here on earth. For understand, he

brings with him Powerga?shasdenhsa@and also the Great Law,
gayanebsa?go:nah that everything shall become peaceful,

skennon? on earth as well asinthe skyo r F1d . o

I n Bahgod?2 theophanol ogy, there is the M
Message. This roughly corresponds to what systematic theologians term the
APersonod and the AWorko of iahéesng,s Chri st.
Chri st i s both t he ASavioro who bring
universalized that concept (not derivatively, but simply analogously), such

that every Messenger of God is effectively a Safigure and every

31 william Nelson FentonThe Grat Law and the Longhouse: A Political History of the Iroquois
Confederacy(Norman University of Oklahoma Press, 1998: Series: Civilization of the American Indian, Vol.
223), 85.
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corresponding Message effects thegess of salvation. In every age and era
of history in which a Messenger of God appears, the peoples of that part of

the world have a responsibility to inves
claims. This involves twhbeMessemgenad duti es:
God; and then (2) application of the Mes
adherence to the laws and ethical teachings revealed by that Messenger of

God) . Now as for Deganawidahos divine Me
himself or herselhow closely it resonates with the essential teachings of

Bah86ud6llah and also Jesus. This is the

| carry the Mind of the Master of Lif.
an end to the wars between east and west.

The Word that bring is that all peoples shall love one another
and live together in peace. This message has three parts:
Righteousness and Health and Powér Gaiwoh Skénon
Gashasdénsha#@nd each part has two branches.

Righteousness means justice practiced between w=nd
between nations; it means also a desire to see justice prevail.

Health means soundness of mind and body; it also means peace, for
that is what comes when minds are sane and bodies are cared for.

Power means authority, the authority of law and custom
backed by such force as is necessary to make justice prevail; it means
also religion, for justice enforced is the will of the Holder of the
Heavens and has his sanctidn.

%2 Cited by Paul A.W. WallacaNhite Roots of PeadSanta Fe, New Mexico: Cleaight Publishers,
1994), pp. 394 0 , ffla publication endorsed by prominent chiefs of the
Affairs Canada, Report of the Royal Commission on AboriginBeoples (Ottawa, Ontario: Canada
Communication Grou Publishing, Oct. 1996), Vol. 1, Part 1, Section 4, -Sub c t i Imquoighs andithe
Iroquois 6 pp. 14 and 58, n. 26. The following are the major vers
1885 Version: Seth Nevhouse, Cosmogony of D&a-nawi-d a 6 s Government of t he Il roq
Confederacy: The Original Literal Historical Narratives of the Iroquois Confederadgnuscript. Public
Archives of Canada, folder MG 19 F. 26, Ottawa. American Philosophical Society Libeaajogued as: Seth
NewhouseMohawk Cosmogony of Benawi-d a 6 s G o y1885,n. ma. (302 pp.). Photocopy. Described
by William N. Fenton, fSeth Newhlhousodg6 st hTer aldriotgi uooniasl QHoi nsft eodr eyr e
American Philosophical Society Proceeding849, 93, 141.
1897 Version Seth NewhouseConstitution of the Confederacy by Dekanawida897). Trans. by J.
N. B. Hewitt (1937). Smithsonian Institution, Bureau of Americ#mBlogy Archives, No. 3490.
1898 Version: John Napoleon Brinton Hewi@pnstitution of the Confederacy by Dekanawidah,
collected and translated from Mohawk by Chief Sé#iwhouse 1898Vanuscript 1343, Smithsonian Institution
Nati onal Anthropological Archives, fAcopied 1936. 0
1899 Version: Chief John Arthur Gibson (1898)The Deganawi i dah Legend: A Tradit
Founding of the L eagu eEngigh transladon &f text given by dohnuAathursGibSontiob.e s . o
N. B. Hewitt. Ed. by Abram Charles, John Buck, Sr., and Joshua Bucki(®09). Trans. by William N. Fenton
and Simeon Gibson (1941). National Anthropological Archives, Smithsonian Institutiorhingems, D.C.,
Bureau of American Ethnology, Nos. 1517b and 1517c. Copy in American Philosophical Society Library.
1912 Version John Arthur GibsonConcerning the League: The lroquois League Tradition as
Dictated in Onondaga by John Arthur Gibsdtewly Elicited, Edited and Translated by Hanni Woodbury in
Coll aboration with Reg Henry and Harry WeMsBmipeg, on the Basi s

Mani toba: Al gonquian and |l roquoian Lingui s trnitees, 1992). Vecs
versiono: AA major, perhaps definitive, ver sion of the st
Gol denweiser in 1912.0 Christopher Vecsey,Joumdlbfe Story and St

the American Academy of Religiéd.1 (Spring 1986): 76106 [80, n. 3]. The original GibseBoldenweiser
Manuscript in Onondaga is preserved in the Canadian Ethnology Service Archives at the Canadian Museum of
Civilization in Hull, Quebec as Ms. 1252.5. A facsimile of page 4 of this manusggtars as Fig. 2, opposite p.

xi, in Concerning the League
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[ADDISON] Ther e may be a connection between
cited and Degaawi dahdés name. First, | et me s ay
deeply this name is revered by most Native American who are familiar with

t he Deganawidah tradition. The Il roqoui s
sacred as to be ineffabée that is, out of reverence amuofound respect,

the name fiDeganawidaho should not be pro
I's customarily referred to as fithe Peacel

The sacred name AfDeganawi daho means it
togefWeri sO is significanershecaasled thesa
metaphor for both Deganawidah and His spokesman, Hiawatha (as His
major mouthpiece or speaker, since Deganawidah stuttered). Or it is

tantalizing to see this metaphor of nt w
youdbve quoted waoborviev ertshoatmitghhet firtef er t o
westo in your sentence, A | carry the Min
Message will bring an end to the wars bef
[BUCK] I nt eresting! | hadndot thought of that

[ADDISON] Now before you develophe notion that Deganawidah is a

great Prophet (which is a common, perhaps universal belief among Native

Americans who are not predisposed by Christian doctrinal conservatism to

believe otherwise), can you say something that might begin to articulate a

Bah 8§02 perspective on Native Messengers o

[BUCK] Well, while there may be some distance between the ideal and the

actual with regard to Native American sp
at | ar ge, the offi ci aar, soBfarha§ @ goesposi t i on
Generally, we can say that the Bahg§06?2 a

religions isd or should b& been characterized by the Universal House of
Justice as follows:

The Bahg8§62 attitude to ealeyadareer religi
false or fiheatheno, but that, at root
fundament al truths still persi st wi t
Indians in South America, for example, to see and reverence the

profound spiritual truths which are to be foumdboth their pre

Christian religions and in the Catholicism which, in later centuries,

has to varying degrees supplanted or overlaid their archaic faiths.

1916 Version: Arthur C. Parker,The Constitution of the Five Nations or the Iroquois Book of the
Great Law New York State Museum Bulletin, No. 184 (Albany: NY: April 1, 1916). Reprinted iniaffil N.
Fenton, ed.Parker on the IroquoisBook Ill: The Constitution of the Five NatiofSyracuse, NY: Syracuse
University Press, 1968), B60.

* See Alice B. KehoelNorth American Indians: A Comprehensive Acco@ut edn. (Upper Saddle
River, NJ: Preni ce Hal | , 2006) , 227. Or ATwo water currents fl owi n;
Narrative of the Origin of the Confederati®akerof the Five Nat
the Iroquois ed. W. Fenton (Syracuse, NY: Syracusgversity Press, 1968) 3: 64, n. 2.
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Through the Bah862 teachings, the inne
between their ancient relgns and Christianity is resolved and, at

the same time, they are enabled to understand their spiritual unity

with the peoples of other continents, such as Buddhists, Hindus and

Muslims with whom they will undoubtedly come into contact with

increasing fregency.

An exampl e of the Bah&g80?2 attitude
operation of such radio stations as R
a policy of encouraging Indian arts and music and fostering in the
Indians pride in their heritagd.

Ther ef or e, is $hautd ineither fdda nogbé made to fed fit h e

inner conflict which many still feel between their ancient religions and
Christianity. o Moreover, since the sourc
har ks back, i n Bah8062 Dbteelefiorethesource a Mani f
of all Native wisdom and spirituality perforce must derive from a Native

Messenger (or from more than one Native Messengers of God), as Shoghi

Ef fendi clearly implies, in a text cited

While the peoples icertain parts of the world hold religious beliefs
that are classified as animist, the Research Department has not, to
date, been able to locate any clear statements in the Writings about
animist spirits. You might be interested in the general guidance
cortained in the following extract from a letter dated 7 July 1942,
written on behalf of the Guardian in response to a question about the
status of a number of different religious groups and movements:

ATruth is found everywhetoe. |t wo u
find a creed or a doctrine of any sort in this world that did not
possess some facet of trut h; this is

taught. But everything has a source or focal centre; the focal centres
of truth are not broken up or distributed at ramgl but, like the sun,

are concentrated in one mighty source whom we call a Prophet or
Manifestation of God. What we find in each other, and in various
creeds, are rays from this sourde but the source is the all
important thing, and to recognize and ttorit gives one an infinitely
greater degree of strength and enlightenment than to try to find its
rays, one here and one there, scattered about among our fellow
me > o

Consider the work of Patricia Locke. Recognized as one of the most
influential Amerian Indians of the 20th century, Locke dedicated her life to
preserving the languages, cultures and spiritual traditions of American

% The Universal House of Justice, letter dated 22 March 1988, written on behalf of the Universal
House of Justice to a National Spiritual Assembly (unpublished). Cited by Universal House of Justice, letter dated
25Marhh 1997 to an individual Bahg8dz2. Posted by Brent Poirier o
®The Universal House of Justice, wunpublished letter dat
Posted by Brent Poirier on the Tarjuman list, 9 June 2007.
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Indians and other indigenous peoples. This was her abiding passion.
Moreover, she helped organize seventeen tribally coleges, and
influenced changes in federal laws affecting Native Americans. In 1991,
Locke was awarded a MacArthur Foundation Fellowship. She was also the
first Native American woman elected to the National Spiritual Assembly of
the Bah8062 s ted(19938001). Bsa ctowrihg t8huta to her

life and work, in 2003 Patricia Locke was admitted into the National
Womenods Hal?® Refteft how athise historic document, the
Declaration of Vision which Locke was instrumental in facilitating, and
which was initially adopted by a neananimous vote by the delegates at
the 1993 Parliament of Worl déds Religions
David Ramage, Jr., Chairman of the Council Parliament, who overruled the
vote. The 1993 American Indiddeclaration of Visionstates, in part:

One hundred years ago, during the 1893 Parliament of World
Religions, the profoundly religious Original Peoples of the Western
Hemisphere were not invited. We are still here and still struggling to
be heard for the sake of miother Earth and our children. Our
spiritual and physical survival continues to be threatened all over the
hemisphere, we feel compelled to ask you to join us in restoring the
balances of humanity and Mother Earth in these ways:

A. Acknowledgement of #h myriad of messengers of the Creator,
the Great Mystery, to the peoples of the Western Hemisphere.

B. Support in promoting, preserving and maintaining our
Indigenous languages and culturés.

Obviously the Bah8062 del egadftddand ( Patri ci a
Bull, who is now Chair of the National S
the United States), had voted in support of this resolution. It seems to me

that, if Patricia Locke and Jacqueline Left Hand Bull had advocated that the
peoples of thewbrd shoul d ensure Athat the my
to the peoples of the Western Hemisp
the Bahg862 Faiotdtleasthnopuriciple, esgeciallyeoh the

clear authority of the Tablet to Amir Khan.

ri ai
her e

Now, Don,let me ask you: Would this be a welcome way of presenting the
Bah862 Faith to Native Americans and Nat
indigenous peoples of South America and Central America? | believe that
Chelsea Horton has already predicted that it lwdu, when she writes:
regards to the question of OMessengers o
you mean the recognition, acknowledgement, and validation of Indigenous
prophets on the part of the Bah80862 c¢ommu

% Seefi Pat r iLackea(19282 0 0 1Womeén of the Hall Nati onal Womendés Halll of F
http://www.greatwomen.org
$"Valerie Taliman Par | i ament 6s chair nul INewsFrensindiavi si ond as del egat

Country, September, 1993.
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level d praxis), my research in British Columbia has certainly indicated this
to have had an empower i n§Dogdufaggeexr f or | ndi

[ADDISON] Yes! Wholeheartedly yes! Lots of Indians view such
recognition of fADeganawodhbho ®ndt aakcd@t
thrilled, deep down inside. Like a breath of fresh air! Even some will say to

t hemsel ves, nWwel | |, this group of names
indigenous Nations, not my own particular tribe or prophet or spiritual

leader (whateveyou want to call them). But this list of Native Messengers

does contain at least some founders of indigenous religions, and therein is

At he mad rfimakylaeraigion that includes our own! At long last,

thereds a religion taithain which some chitsong (t he
followers and some of its literature includes Native Prophets! Or at least the

notion that Native Prophets have existed that must have been inspired by the

Divine Creator of us all! Native peoples love this! (Except, of couhseset

converted Indians who are stuck in the very literalist, evangelical Christian,

very closedminded doctrines, foreign to Native experience and culture. And

unf ortunately we do have some Indians th
l i ne andl esvekietr!. oYaKoke! (Choctaw for ATEF
As you know, | 6m Choct aw. We had a very
name was | ost . Hebés part of our earliest
cal l it a Amytho for obviouslihowasons) an
Choctaw stories in English. |l can even c
the term used. Even though this chart do

Choctaw peoples will look at this list and be thrilled! The reason being is
this: that previouseligious literature and (especially Christian) missionaries
actually teach the reversé that our Native prophets were Satan

personified, Chriwéioeorhe hdkdntihey were du
heard a Christian minister with a straight face ossca vy , nALl Il Native
prophets were sent by the devil. o And he
peoples sick when fol ks say this, but we
when Bah8062s include even some Native Pr
their presentatin of the Faith (whatever form that takes) it is like a huge

AA-ha! 0 AFinall y! o Then I ndians sense tha
that they are free of religious prejudioc
their talko. o | h aev ea csceeepnt otthhee r B aNha& G 2v eF g
down in their hearts (that internal inmost spirit inside each of us) and accept

Bah86udéll 8h (Whom theydédd never previousl
Bah862 states that Bah86udl |l 8kismakes st a
no people on earth to whom God has not sent some prophet or messenger!

[BUCK] | have found what appears to be an ethnographic record of the

name of your Prophet, which was Chila h : AThe name of their

% Chelsea Horton,-enail, dated 27 April 2007, in reply to Dr. Christopher Buck and Dr. Donald
Addism, cited with permission.
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chief or %?rophet was Chahh, and he as a man of great age and
wi sddm. 0

[ADDISON] | | oved your i Alffachromabteiionng o nh el Gihnaahme
the ancient Choctaw Prophet. Somewhere, sometime back, somewhere

along the way, it seems to me that | vaguely recall that others have talked

about tlat notion and this idea has been around for a while. | have a

tendency to really accept it as valid an
proof, because it has been very common |
name to become t he bamamlanooeven family,@armp | eds tr
in this case, we have abundant Ahintso
AChahta, 0 came into existence by virtue

early Messenger or Prophet of God. He was honored and his memory given

great pestige that the tribe was named for him. It was Europeans who

changed the spelling, and hence the name, from Chahta to Choctaw. But we

still say AChahtaodo as our tribal name. S
certainly are constantly amazing me with thenderful materials you come

up with.

[BUCK] Thanks, Don. Let me you ask a question regarding a sensitive

i Sssue. I have chosen #fAFirst Nati onso her
term. Some have objected to mysuse of @AF
ités a purely Canadian term. Does #dnAFirs
today among Native Americans today? If so, is it an acceptable phrase in

terms of its accuracy and dignity, or is it used alternatively or even

begrudgingly? Is this term appropriate?

[ADDISON] | think AFirst Nationso is a beaut

I ts certainly not an Aabbreviatedo tern
anot her . Personally, Il think i tdés more i

as highly respectful and shows & t Bah8062s are attempting

wrongs of colonial times. Because behind those two beautiful widrds

AFirst o\ are ifamiies, dand grandmothers, prayer makers, and

loving relationships, one tribe with another, and all the love that myanoth

put into the red and green grass dance outfit she sewed for me by hand when

I was a kid, etc. What is not a AFirst N
the Europeans who came to the Western Hemisphere looking for gold,

conquest, converts, lands, etc.

Someti mes the use of AFiI rst Nati onso is
still, in spite of 600 years of efforts to eradicate all of us indigenous peoples.
Il would deeply encourage a @&oot® f ul

I r
exclude otherswhokae di f ferent proph@étbhstio or i

er
noo

¥ Asreported bP et e r P iChief &f thg @hoctawsi@he Atlantic MonthlWol. 25, Issue 150
(April 1870).
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include all peoples who faced the onslaught of Europeans who had guns,
and Natives who only had spiritual beliefs to sustain them.

Il 6m interested in what y oud dnatvae t o s
youdbve effectively rediscovered and b
mean the Tablet to Amir Khan, which you briefly discussed in your lengthy

AiNative Messengerso article back in 1996"°

[BUCK] Yes. I should give credit, however, to my deafewNahzy Abadi
Buck, who first brought this Tablet to my attention. But there have been
some problems associated with this text.

[ADDISON] How s0?

[BUCK] There were discussions about the Tablet to Amir Khan on two
schol ar | yd Baikh&rdTgumansUnfertunately, these debates
generated more heat than light, and | was opposed by several individuals on
each listd yet othersd that is, those few individuals who have been
willing to explore this issue further, to assist in the necessary resaaath

who have contributed their understanding of the texhave made it all
worthwhile. This debate, | should add, has already attracted scholarly
attention. On the positive side, Chelsea Dawn Héftootes:

Although there is debate, from an officiallB& 62 per specti ve, é
whether Aboriginal prophets occupy an equal station with such
figures as Jesus, Buddha, and Mohamm
Prophets, 0 more significant here are |
Bahg862s { methaswerdsvaflinda Loft Pappenberger,

progressive revelation is not, for ma

away of anything that they didnot be

continues, i t“0\angveAboenigamaéd.Bahgo2 .

across North America have intergt ed t he Bah§0? Fai tth

fulfilment of prophecies from their respective Aboriginal cultttes.

40Horton, The AborigindlBa h § 6 2  E n dtishilColambia, 2.i n B

41Hortonds footnote: On the debate over the station of
Hoop of Many Hoops, 188. While Tuttle elects not to take a stance on the issue, citing the need for further
research and consultation,iICh st opher Buck, for his part, does so in his ar
Canada?o

42Hort onbés footnot e: Intervi ew.

43Hortondés not e: For references to discussion of the Ba
prophecy in British Columbia sseanadi an Bah8§62 News, no. 273 (Sept./ Oct . 197:
no 305 (July 1977), 9; fAlndian fire warms, o [Victoria newsp
see [U.S.] Bahg862 News, no. hHh8 BaNMgyp21oewny, hd. [ BD&cKfFedt ]1;9
[ Navajo]; Canadian Bahg§6:2 News, 2, no. 3 (July/ Aug. 1979),
1987), 3 [Navajo]; Canadian Bah862 News, 10, 8,0 4 (June 198
4, Joseph O. Weixel man, AThe Traditional Navajo Religion and
351 ; Carolyn Patterson Sawin, Native Conversion, Native | der

First Nations People in SouttmeCentral Yukon Territory, Canada (Ph.D. dissertation: University of Washington,

2000), 911, 1301 3 8 ; Tuttl e, AfBeyond F1®H 12A, 4201s3 0a n[dL aBkecatdas], ;0 TLwt8t, | €l,2 4A T h
Hoop of Many Hoops, 0 78, 318, insBr2Browr], Wartkors ofaie Raimdéwi | i am Wi I |l oy a
Strange and Prophetic Dreams of the Indian Peoples (Happy Camp, CA: Naturegraph, 1962); Annie Kahn, Olin
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Lakota Bah8062?s Kevin Locke and Jacqu:
example, consider Bah86ubéll &8h the fulf
Womanoés promdde to returné
However, this position has had its detractors. | have my own stories to tell,
having directly experienced criticism with the lively (and deadening!)
Afdebateo of which Chelsea Horton speaks.
[ADDISON] Ye s, | 6ve read S 0me ofavet he recen

confronted your postingd as well as to the proposition that drew such
opposition. | would say that, while your views did generate some support,
they were often resisted by others. What, if any, was your most successful
argument against this opposii®

[BUCK] Good question. That would be when | posted this argument on 16
May 2007:

Suppose that Bah806ub6l !l 8hd hadid appeared

Iran & and that Europe and the rest of the world only had oral

religious traditions. Then let us suppokeatt Bah 806 udl | 8§ h, und

hypothetical, had hamed Manifestations of God who were known to
have appeared in the Americas. And then the Faith, instead of
spreading from East to West, had spread from West to East.

Imagine how strange it would feel to Euraps if their sacred
traditions 0 based on the oral traditions of Moses, Jesus, and

Muhammadd wer e not truly and equally reco

under this reverse hypothetical. And imagine if someone like me or

you started to say:send Weskengers mer haps

Europe. 0 But we Il ack a fclear Texto

further that the Jews, Christians, and Muslifhs all without a
written tradition under this hypothetical had to perdure the

G
€

Natvec ent ri sm of t he @Beh862s from North

The indigenous Europeans would have every reason to feel
alienated, since somehow their spiritual traditions were not really
being recognized, nor their cultures, etc. And then someone like you
or me rises up to proclaim that, yes, perhaps we canthat God
must have sent AMessengers of God t
draws all kinds of criticism for doing so! And, far worse, the
indigenous European believers were leaving the Faith. Under such
hypothetical circumstances, what other choice ldigtou or | have,
as scholars, as concerned Bah8§062s,

Karch, and Blu MundyFour Remarkable Indian Prophecies of the Navajos, Toltecs, Mayas and Indians of Idaho
(Happy Camp, CA: Naturegraph, 196B.uc k 6 s/ Addi Serpdsal ot doseph O. Wei xel man,
Navajo Religion WorldOrdeHrall 1B8)h3@ 2 Fait h, o

“Horton,The AboriginéiBa h §62 Encounter72i78 British Columbia
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[ADDISON] Wo w'! Now thatos 0qwhattyeu cal ascenari o
Aihypot Idethai amadt anyone in the West can relate to. What about

the text itself? First, what wer t he f@Acircumstances of r
Islamicists would say? Who was the recipient? Who was Amir Khan? And

how did his questions regarding the issue of Manifestations of God in North

America arise in the first place? What do you think precipitated titides

and unexpected interest in Native Americans?

[BUCK] On this issue, I think youdll agree
Am2r Kh8n exists in Asplendid isolationbo
unique text) and is thus a singular and therefore atedplaritical text. As

for Amz2r Kh8n himself, |l 6d say that it

indigenous cultureper se but rather a curiosity about the possibility of

extraSemitic and extr@ryan Messengers of God. Or, more simply, we can

say that Amir Kan was concerned over what scholars like John Hinnells

have ter med, Aithe salvation of ot hers. o
himself, Dr. Iraj Ayman knew him personally. Here is what Dr. Ayman says

about him:

Am2r Khs8n of Tehr aownasAniirknAa Anaro a Bah§o
He owned a shop at the beginning of Naser Khosrow Street in )
Tehran. |t had a sign of AMagh8zeh C
Tehran as Amir KhaitMaghazeh Ahan. He was importing and

selling various hardware items. Amir Khan was famaushfs many

inventions. He had traveled to Europe and especially to Russia where

he had sold some of his inventions. He is the recipient of a famous

Tabl et oBaha onArésponsé ko his submission asking His

guidance on what line [of endeavdr s.an%y fsing.s. amb at
variously transl at e @ heashouldipursief t s/ art s/
due to his many different interests. The Master advises him to

concentrate on one line, otherwise his talent and energies will be

wasted. Amir Khan was the recipierftseveral Tablets and he had

met 6 MWaéhd im ¢hée Holy Land. Amir Khan was a close friend

of my father. Accompanying my father, | did meet him many times.

He was full of fascinating ideas and constantly making new devices

and solving technical problenf.

| then replied:

Not only have you identified who the
(i.e., Amir Khani-Maghazih Ahan), you have accurately described

the most famous Tablet that the Master had revealed for him. On the

basis of Omid GhaaltranalgiimaiPar©O©nepr ovi si or

45 Dr. Iraj Ayman, email, dated 10 May 2007, in reply to Dr. Christopher Buck, posted on the Tarikh
list.

46 This explanatory information was provided by Mr. Omid Ghaemmaghamgik dated 12 May
2007, in reply to Dr. Christopher Buck, posted on the Tarjuman list.
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and Three (based on t he Research De |
which | quoted earlier), | was able to match your description of that

famous Tablet with this particular TabletanA mr v @& Khealng

Omid observed that the presenceanfellipsis indicates that some of

the text of this Tablet is missing. Of course, | immediately wondered

where the original Tablet in its entirety might be found. You, Dr.

Ayman, have now solved this mystery! This is a thrilling moment of

discovery for meafter first having encountered a small excerpt from

t his Tabl et many year s ago. Natural |
guestion: Can you provide a facsimile of this complete Tablet so that

we can all study it closel{?

Dr. Ayman responded in two separate mgssa which | combine as
follows:

This is the Tablet that | had mentioned in my previous message. This
is addresses to.Amir Khan that | briefly introduced in that message.
If you check this Tablet in the collection of Tablets transcribed and
photoprinted b y ~ M2 r Akbar &i#ahi2Raghin KMuhibb at
Sultdn in blue color, the complete name of Amir Khan Ahan is
written on the top of this Tablé}.

Unfortunately, | do not have access to the collection of the
Tabl ets transcr i b-@kbarMithdi. | pmdmber s hed by
very well that the complete text of that Tablet was published in the
series of Tablets that he was photographically publishing in blue
c ol or . -Bahadadnd theGuardian have endorsed the authenticity
of t he Tabl et sAkbaruMildni. Someode wiho hasd Al 2
access to that collection could leaf through it and firfd it.

Her e, Aphotographically publishing in bl
or jellygraphing as a form of reproduct.i
books in Iran wa outlawed (and still is).

[ADDISON] Do you have a provisional translation of the Tablet to Amir
Khan?

[BUCK] Yes. Herebs what we have so far:

47 Dr. Christopher Buck, -enail, dated 12 May 2007, in reply to Dr. Iraj Ayman, posted on the
Tarjuman list.

48 Dr. Iraj Ayman, email, dated 12 May 2007, in reply to Dr. Christopher Buck, posted on the
Tarjuman list.

49 Dr. Iraj Ayman, email, dated 12 May 2007n reply to Dr. Christopher Buck, posted on the
Tarjuman list.
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He is God!

O servant of God! You had complained about [your] inability to

attain perfection in more thamecraft@ar s. an8y)A® mut adddi
mul tiple number of crafts cause [ one
scattered. Endeavor in one of these crafts and strive and exert

yourself to attain perfection therein. This is better than having a

number of crafts (alllemain in a state of imperfectihg

In ancient times the people of Ameriahli Amrik) were, through

their northern regions, close to Asia, that is, separated from Asia by a
strait. For this reason, it hath been said that crossing had occurred.
There a@e other signs which indicate communication.

As to places whose people were not informed of the appearance of
Prophet s, such people are excused. I
reveal ed: AWe wil|l not chastise them
Messengerld mPQ.kubn®© mubdadhdh” na h. att
ras(l(an).”*

Undoubtedly in those regions the Call of God must have been raised
in ancient times, but it hath been forgotten now.

Undoubtedly, in those regions, the Call of God must have been raised
in ancient tmes, but it hath been forgotten nowal-battih dar an
s.afahdt niz dar azman¥i-qadimih vaqti nidgi-ilahi buland
gashtih valakin hal faramush shudih st

I will sup)SE?!icate God to confirm you in attainin% perfection in one of
; e.

the crafts®> And upon hee be greetings and prars
[ADDISON] This is a remarkable text! But t h
scholars will do is to question its authenticity. Is this text authentic? And is
this text an actual ATabl et o or merely &

%0 provisional translation by Omid Ghaemmaghami. PersiandeAtmr v avol.Khpa307

* Transliteration provided by Dr. Necati Alkan (Hebrew University of Jerusalemmaik dated 31
May 2007, posted on the Tarjuman list.

%26 A b eéBah@,Tablet to Amir Khan Ahan of Tehraim Fadil Mazandarang A mr v gGerbang: | g
B a h-§edley, 1985), vol. 2, pp. 487

%% Provisional tanslation by Omid Ghaemmaghami. Persian & mr v avol.Khpa30gy

% provisional translation by Dr. Khazeh Fananapazir. Based on facsimile of the original Tablet to Amir
Khan, provided as an attachment of the Research Department memorandurt6dsii@yl 1996 (and rsent by
the Universal House of Justice as an attachment in its letter of 8 June 2007 to Dr. Christopher Buck. Although the
identity of the recipient of this Tablet is not mentioned in the 16 May 1996 memorandum, Amir Khan of Tehran

wasi denti fied as the recipient in the Research Department me
message dated 1 August 1994, Mr. ChristopherBaBauck requests t
by Falil Mazandarani ilAmr va Khalg(vol. 2, pp. 4546 ) . Thi s quotation i-BahS%bs,d in a Tabl

revealed for a certain Amir Khan inhran. The section referred to by Mr. Buck is the central portioMil Fa
Méazandarani has also published the beginning and final passages of teisrmamr va Khalg(vol. 3, pp. 307
308) .0
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that this Tabl ekhitdwa s( ding o owruse do ra ss pae dic h)
this terminology has cast some doubts over the authenticity of this text.

[BUCK] The Tablet to Amir Khan Ahan is most definitely a Tablet, for the
following five reasons:

1. Research Department Memorandumjust opened up several old
boxes and found a stack of letters from the Universal House of Justice, | am
happy to tell you that | have at last located the Research Depament
Memorandum in reply to my question regardith@ source of Tableto

Amir Khan of ihran:

MEMORANDUM

To: The Universal House of Justice
Date: 25 August 1994

From: Research Department

Source of Citation

In an email message dated 1 August 1994, Mr. Christopher Buck
requests the source of o68Bahfybyot ati on a
Fadil Mazandarani inAmr va Khalqg (vol. 2, pp. 4546). This
quotation is found in a Tablet aAbdud-Bahg £ revealed for a
certain Amir Khan in~ ihrén. The section referred to by Mr. Buck is
the central portion. @il Mézandaéni has also pulidhed the
beginning and final passages of this TableAmr va Khalg(vol. 3,
pp. 307 308).
n

This Tablet takes on heightened significance as a textual basis for putting

forth the proposition that AMessengers o
B a h §idciple, phe formalization and application of which would go far in

bringing about a symbolic transformation of interracial and intercultural

relationsd f i r st among mainstream Ameri can B &
Native American ancegouagwre?rand i dentity. W

[ADDISON] | wish the norindian believers here in the West were more

tolerant of our Native voices and American Indian Prophets. As a Native

Ameri can, I 6 m deeply saddedmidn t hat S O
backgrounds find it so difficult to cabhrough their own European cultural

barriers that cloud their open acknowledgment of Native American Prophets

as Manifestations of God.

Woul d it be a serious breach of Bahs§g
mi srepresentation of therdlkehetti Bgh8of Ba
good standing were to write and publish
validity of the Prophethood of Deganawi
0OJBS:Online Journal of Bab&® St udi es 207 1 (2007
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woul d not detract in any way from the a
Writings, nor does itn any way detract from the validity of all the other

Central Figures and the Administrative Structure of this Divinely ordained

Faith. This statement, I hasten to add,
a challenge to the Covenadt God forbid! My staement is fully in
accordance with Athere being 6no peopl e
sentd6 and the g er al doctrinal positior
from God, 0 as vy yourself just stated.
the latter and t former?

en
ou

The Sacred Writings of the BS8§b, the fo
ProphetFounder of the Bahg80? Fait h, of eve
successor, Hi s -BaHa,dde sat spegifically mentidi ahy 6 |

Native American Prophet by name.owever, their Writings all clearly

i mply their exi stence. Many distingui sh

administrative servants of the Faith, have increasingly been referring to
Native Prophets in public talks, in publishes articles, and other media
presentations.

[BUCK] Qui te true. First, note that both Q
basically state that no people, at some point in its history, has been bereft of

di vine guidance. Thus, AUnt o every natio
10:47; cf. Q. 1&6). In the Commentary on the Surah of the Sun
Bah86udll 8h states that Messengers of Go
ARAs thou canst see, every nation on eart

these brightly shining Suns. Whoso denieth Them remainethr de v°e d . ©

[ADDISON] That 6s certainly a wuniversalism. F
that a little too general, too abstract, too diffuse? | think that, while
practically al/l Bahg8§62s would support th
would be prepared to &nd full recognition and parity with the highest

spirituality that indigenous cultures have to offer. This is a precious legacy

that, if ignored and otherwise devalued, can never combust with mainstream

Bah862 spirituality te tihgati-Bak@AHashwedIwor | dw
envisioned (and predicted) t hat the indi
mi ght contri but eBahalhadrcanmented onthéfact thab Abd u o |
America had a great civilization in the past.

[BUCK] Yes, Don, in fact it was you o recently brought this to my

attention in a recent posting of yours. It was either Friday, July 5, 1912, or

July 9, 1912, when Bah862 artist, Jul i et
Bah§go? F a iBahh,,to wsIA thed Angetican Museum of Natural

History. Of particular interest was an exhibit of art and artifacts from early

America. Whether pr€olumbian or later is not clear at this time. This

“Adapted from transl at i Gommdntary ah.the Sucah ef the FAmM&a h§6udl | §hos
lowa: Omphaloskepsis, 2000) afi 10
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exhibit was probably on the Blackfoot Indians, since anthropologist Clark

Wissler (18701947) was curator othe American Museum of Natural

History in New York City for nearly 40 years, and had published several
monographs on the Blackfoot IndiatisOn seeing this exhibit
Baha made a comment in paséingcorded in its original Persian in

Ma h mu d 6 8 frobhiwhichya possible religious significance might be

inferred. The authoritative account relates this event as follows:

Today, at the invitati-Bahdwefttohul i et Thc
museum near His house. On the first floor there were statueedigt

animals and a collection of relics of early American civilization. On
observing thesBah®jsat d, O ARbdmdéIt hese
appears that America had & great civili

The Persian Az i?gn n&infag khahakd dafayyam

gadim dardyi tamaddin budih®8Tr ansl ated | iterally, thi:
these relics, it appears Amer’iOna had a c
the surface, this is a statement of the obvious. Whether it has a deeper

meaningd that the rise of a great civilization is necessarily the result of a

great religiond is impossible to say.

[ADDISON] | agree. Evidence of a high civilization does not directly imply

a Manifestation of God. Thadpwsoft he probl
Bahg862 Writings, it appears that only on
conclusively establish that North America had not only high civilizations

but independent Manifestations of God. It that your conclusion?

[BUCK] As far as specific pronmcements on that issue are concerned, |
would have to say, yes.

*N.C.Nelsm, fACIl ar k WD 4 Enhedican, Antitjuty7 1948, 13(3244 247.

" Mirza Mahmudi-ZarganiMa h mud 6s Di ary: Th e -i-Bdrgani Jransldtedbyi2 r z § Ma h m¥d
Mohi Sobhani (Oxford: George Ronald, 1998), i1HB9. For an alternative account of this excursion, see Juliet
Thompson,The Diary of Juliet Thompsemvith a preface by Marzieh Gail (Los §eles: Kalimat Press, 1983),
329332. However, Juliet Thompsonés date differs from that of
(see p. 329). Not only does this date conflict with that givellamh mud és BDuar yhe comment by O6Abdu
Bahé as wil:

il have heard a tradition, o6 | said, fAthat in the very di

AAssuredly, 0 answered the Master, ifbefore a great catas
Asia and America. o

It should be noted that Mam¥%d 6 s account is considered authoritative a
account -BAh®abdudbhvels in the West and an authentic record
formal talks, table talks or random oral statements. Mirzda Mahm&daweareful and faithful chronicler and
engaged in assembling and publishing hlhesUnivesallMousei t h t he per mi
of Justice) Thus this contradiction shall be resol ved in favor of Mahm%“dds report,

contradictory narrative regarded with some suspicion here, where she also states that the exhibit was one of
Mexican antiquities (not of Blackfoot culture).

% persian text. Mirza Mémudii-Zargani,B a d § yAtha & o |

% Provisional translation provided by Dr. Ahang Rabbaniail, dated April 20, 2007, in reply to Dr.
Christopher Buck, posted on the Tarikh list.
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[ADDISON] Seeing that this text, the Tablet to Amir Khan Ahan, exists in
Asplendid isolation, 6 as you say, why do
this part of the Tablet that interesis.

In ancient times the people of Ameriahli Amrik) were, through
their northern regions, close to Asia, that is, separated from Asia by a
strait. For this reason, it hath been said that crossing had occurred.
There are other signs which indicatenmamunication. As to
places whose people were not informed of the appearance of

Prophet s, such people are excused. I
reveal ed: AWe wil|l not chastise them
Messenger O m§Qkuti§15u b 8 dnhadohdiabt2hmaa hat |
rasulg").®°

Undoubtedly, in those regions, the Call of God must have
been raised in ancient times, but it hath been forgotten alelaftih
dar an s.afahat niz dar azmaryirqadimih vaqti nidgi-ilahi
buland gashtih vdakin hal faramush shid as).®*

Now | l' i ke this Btadttementy fmuar: 6 Aldhuddlu bt
those regions the Call of God must have been raised in ancient times, but it

hath been forgotten now. o0 My own peopl e
Prophet whose name no oremrembers (unless, as you pointed out, the

name of our P rtoaphhoe)t. wSaos [|B&lthlsilgpnite 6 Abdu 6l

accurate here as well. Only a very few
have endured. We have some, identified all the way from the lowliesgeill

el der , heal er , traditional singer of pr a
Agreat vi sionaries, o0 Aspiritual | eader s

Manifestations of Go@ just as in most other societies on earth (although
the terms change obvioushWith the exception of famous people like
Wodziwob, Ganiodaiyo (Handsome Lake), White Buffalo Calf Woman,
Deganawidah, we have others who admittedly are problematic. Yet some of

our sacred traditions r ednadtforgottehhus t hey
They are preserved as |living traditions.
effectively bar Bah862 recognition of th
[BUCK] Agai n, |l et ds examine the <cl ause, ne

n o wovalaKin hal faramash shudih gst closely. Here follow
representative t eBaha scomments w@nh how Hivingd Ab d u 6 |
religious traditionsd all of the named exemplars of which are considered

Ahi storico i nsofar as Ot hre functiamally A f oundec
Aforgottenod evesentinthewoddioddayhey are p

Buddhads and Confuciusd Teachings Have B

 Transliteation provided by Mr. Omid Ghaemmaghami (slightly modified by the present writer), e
mail, dated 16 April 2007, in reply to Dr. Christopher Buck, posted on the Tarikh list.
16 A b dBahi#,Tablet to Amir Khan Ahan of Tehrat6 47
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Buddha also established a new religion, and Confucius renewed
morals and ancient virtues, but their institutions have been entirely
destroyed. The beliefs and rites of tBeddhists and Confucianists
have not continued in accordance with their fundamental Teachings.
The founder of Buddhism was a wonderful soul. He established the
Oneness of God, but later the original principles of His doctrines
gradually disappeared, angnbrant customs and ceremonials arose
and increased until they finally ended in the worship of statues and
images®

The meaning is that the Buddhists and Confucianists now worship
images and statues. They are entirely heedless of the Oneness of God
and bdéieve in imaginary gods like the ancient Greeks. But in the
beginning it was not so; there were different principles and other
ordinance$?

MosesO0O Teachings Have Been Forgotten:

When in San Francisco, | was invited to speak in a Jewish

synagogue. | sdi, AFor about two thousand yeart
the Christians, there have been friction and opposition, owing to the
misunderstandings which today have blinded the eyes. You conceive

that His Holiness the Christ was the enemy of Moses, the destroyer

of the laws of the Pentateuch, the abrogator of the commandments of

the Bible. When we investigate the reality we observe that Christ

appeared at a time when according to your own historians, the laws

of the Torah were forgotten; the foundation of religiod &ith was

shakert?

Christdos Teachings Have Been Forgotten:

Again, consider how much the principles of the religion of Christ
have been forgotten, and how many heresies have appeared. For
example, Christ forbade revenge and transgression; furtherkere,
commanded benevolence and mercy in return for injury and evil.
Now reflect: among the Christian nations themselves how many
sanguinary wars have taken place, and how much oppression,
cruelty, rapacity and bloodthirstiness have occurred! Many of these
wars were carried on by command of the Popes. It is then clear and

zéAb éBah#,5ome Ansered Questions Wi | mette, | L: Bah816% Publishing Trust,
ibid, 166.
6 Originally reprinted fromAbdul Baha [sic] on Divine PhilosophyComp. Isabel F. Chamberlain.
Boston: Tudor Press, 1916, chapter \Ww: TrAbod wlgi BBaaxltsa oA n sPvaerriss OM:
The original text has been reprinted in PersianKimtdbat ( Tal ks  oBaha)d Rdv.ded.doHofheim
LangenhaiVertag, BDa4h 067”3747, See revised translation Seena Fazel and Khazeh Fananapazir,
fi)A b d 4B&hé& on Christ and ChristianityB a h § 6 2 St pl993,8@). Revi ew
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evident that in the passage of time religions become entirely changed
and altered. Therefore, they are renewed.

The foundation of the religion of God is one. The same basis which
was laidby Christ, and later on was forgotten, has been renewed by
Hi s Holiness Bahg8o6udl |l 8h.

God has founded religion so that it might be the bond of amity and

mutual association between the peoples. His Holiness the Christ did

not sacrifice his life so that thmeople might believe the doctrine that

he is the word of God; nay, rather he gave his life so that he might

bestow the consciousness of eternal life to the world of humanity.

That is why he said, AfJesus, the son
the worl do.

This reality has been forgotten by the people, and the doctrine of the

father, son and holy spirit has been substituted. The original
foundati on has been | ost sight of. Ch
the right cheek, t ur theretany redbatiom t he ot h
between this commandment and bloody events taking place t8day?

Muhammadés Teachings Have Been Forgotten:

S0

Those fikindreds, people and nation
not pe

under the shadow of the m@uiaw®di n,
God to be, in outward appearance, entirely destroyed and annihilated
0 for there are prayer and fasting among thém but the
fundamental principles of the Religion of God, which are morals and
conduct, with the knowledge of divine mysteries, hdisappeared;

the light of the virtues of the world of humanity, which is the result
of the love and knowledge of God, is extinguished; and the darkness
of tyranny, oppression, satanic passions and desires has become
victorious. The body of the Law of Gotlke a corpse, has been
exposed to public view for twelve hundred and sixty days, each day
being counted as a year, and this period is the cycle of Muhammad.

The people forfeited all that these two persons had established, which
was the foundation of éhLaw of God, and destroyed the virtues of the
world of humanity, which are the divine gifts and the spirit of this
religion, to such a degree that truthfulness, justice, love, union, purity,
sanctity, detachment and all the divine qualities departed draong
them. In the religion only prayers and fasting persisted; this condition

%6 A b eBahi,Bome Answered Questiph§6.

®Seena Fazel and Kb a#séhh onFChrstaanchGhastianiiC,o mpare: fAThe
Teachings of Christ were forgotten. The Christly bounties ceased. Divine moralities disappeared. Day ended in
ni ght . eBahaRiordulgdtion of Universal Peaqed. HowardMa x Nut t , Will mette, I L: Bahg862 F
Trust 1992), 55.
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lasted for twelve hundred and sixty years, which is the duration of the
cycle of the Furgan. It was as if these two persons were dead, and their
bodies were remaining withoutigp®’

Generally, The Past Manifestationsd Teac|

O ye respected souls! From the continual imitation of ancient and
worn-out ways, the world had grown dark as darksome night. The
fundamentals of the divine Teachings had passed memory; their

pith and heart had been totally forgotten, and the people were
holding on to husks. The nations had, like tattered garments long
outworn, fallen into a pitiful conditiof’

My thesis is simply this: AfFFoarggpdttteend i s
does not mean that all memory of the Manifestation of God and His/Her

Teachings has been effaced from historical memory, without a trace. Rather,
Aforgottend primarily means that the Tea
lost their primacy iractual practice.

[ADDISON] The notion of #Aforgottenod is a hug:e
well. First, most Native peoples will say that we all accept the fact that some

of our cultures have been Aforgotten, 0 n
Americansuppression of our peoples, languages, religions, and cultures has

not wiped everything away. So lots of Indians are sspesitive about

saying, for exampl e, that our music or t
since many of our languages that usedéeospoken fluently in the 19th
century are no | onger around, we simply

asl eep. o

During the most severe repression of our religions in the U.S. and Canada,

the languages, dances, stories and the songs were forced underground,

our people said, Aput to sl eep. 0 Now t he
those songs and languages that remain, when elders can be found still alive

who are willing to remember them and bring them back to the community.

Unfortunately, a few of our limg elders in various parts of the country have

been so deeply hurt by Christian mission
and your | anguages are evil, o0 so much so
started believing that. They then refuse to share antheif traditional

cultures (today) that they might r emembe,]
hell when they die. o6 Many parents woul dn
their kids so they woul dnot suffer what
classmates laughg at Indian children who speak in their native tongue.

During the Boarding School Er a, I f you g
religion, it meant you would be beaten by the missionaries much less often!

676 A b eBahi,Bome Answered Questiphgi 53.
®6AbeBaBBel ecti ons from-Bahde WdAaitfiagsBah§ ®2zdbWardlld Centre, 1
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That was a means of sheer survival. Some say dtmoge difficult times

t hat fAwe werendét dumb, just numb!d To fAa
numb, o to fApretendo to Afit in, 0 so the
much.

AForgettingo of the past is a onuch more
the ancient Native spiritual traditions

doubt about it, from both the ravages of time, cultural migrations and

change, and especially from official governmental attempts to cripple our

Native religions through the baling schools, enacting of aftidian

legislation, Engliskonly programs, forced Christian Church conversions,

etc., and when those failed, some of our religions and their ceremonies and

their practitioners were persecuted at gun point. The Ghost Dance

worshippers, massacred in 1890 at Wounded Knee, and other similar events
explains why most of our peopl es say i
forgotten. 0 However , dnauphyas réverancenforngs st i |
the Creator, the importance of prayer, thatrehship between sacred lands

and sacred traditions, those fAancestorso
l and, 0 our need to care for this | and,
remembered and recorded, our valuable elders and the cultural wisdom they

pass on, and above all, the fact that méchout not alld of our sacred

beliefs and Teachings, do survive as they are passed on to our young people.

These include beliefs from ancient Prophets, some of Whose Names have

not even survived into the 21st ¢ery, but most all Indians regard their

Amemoriesodo as sacred, even 1 f we know | i
t hem. Native Bah862s often, but not neceé
our Native languages, and learning about our Native belief systeysu

see these do not really conflict with thi

While many elders talk as if much of the spiritual knowledge of the past still

remains, a more accurate appraisal i's th
Indian religious traditions with wbh | have spent a life time studying and

i n which | have particidambangwilafggreer many vye
dis a relative term. I and many ot her Ne¢
has fArevivedo many Native wayese and reca
Al ost o and now B dreneperapeadiffédrentgartoftimee d O

globe, but with the same spiritual energy, creative vigor, and transformative

power . I have witnessed first hand how t
to create therichandwoi ng c¢cl i mate for a Areturn to
concurrently Astepping i nt o t he new WwWo
Bah86udll 8h, and seeing these two as com
any way.

The nACal l of Godo ment iignificant metaphort hi s Tabl

to most Indians who really know their own cultural, spiritual, and Native
belief systems. | find this absolutely fascinating.
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[BUCK] I 6m gl ad you drew our attention to t
of which may prove decisivd eitherway. Here is how | would analyze

this figurative expression. Rhetorically
Godo presupp dsaswhais dod@thd calling. In Islamic

eschatology, this is a Summoner to the Day of Judgement. Prefigured in the

Quroésn (Q. 50: 42; cf . Q. 3:193), this f
Cal |l er 0 o ral-Munbddje ancCis @ ®ubjett of(the Last Day. The

Caller is thus an actor in the divine drama of the end of prophetic history,

whi ch Bah§8062 with the begimmiag ot historg bf goophecy

come true (the @ACycle of Ful fill mento).
realized in the persons TabletoftheesagnB&8b and B
for i nstance, Bah86udl |l &8h h agcali denti fie
fical | er o o%Similanyein BeLawdriasAgdas A Say, did ye nc

hearken to the Voice of the Crier, calling aloud in the wilderness of the

Bayan, bearln% unto you the giadings of the coming of your Lord, the

All-Me r c¢ i"fAlthbuglothephraseal-nida atilahi does not appear in the

Qur 68n, it would be difficult for anyone
phrase and not think a@i-Munadi according to Dr. Moojan Mome'

[ADDISON] That 6s all well and go®»dzs Barte as vy
not Muslims. The Qurdan, at best, Would 4
What about evidence from the Bah§g8bé6 pri m

[BUCK] While we would have to verify each text in the Persian or Arabic

original, a representative surveyf 0 ABbbadhu8®ds various usages
ACal I of Godo are all uni fied by one si
God (primarily, but not exclusively, Bah
arrive at this determination by examining such exemplars as these:

Message of The Manifestations(s) of God:

O ye concourse of the Kingdom of Abh&! Two calls to success and
prosperity are being raised from the heights of the happiness of
mankindé The one is the cal/l of civil
material worl . € T he ot hd&imingicall of Gbde Whese u |
spiritual Teachings are safeguards of the everlasting glory, the
eternal happiness and il lumination of
propagator and executive power of t hi
This seond call is founded upon the instructions and exhortations of

69fiThe Caller has crmilds ouai éd tt he-nuBdlik)linGew| Wa gad ngds§
sacred plainf( barriyyat atlqudg wi t h t h eMuhanmadli§ o f 6 6 A m? 6)A) 20 qTarbd n s INatbeed by
Juan Tabletef,he $on (Jesus): Letter of the Middle Edirne Period circa ,18G@nslations of Shaykhi,
B§b?2 and Baobi§ 6(2) with @ranslieration (slightly emended) supplied by Sen McGlimaile

message dated 24 April 2007t oandadicadcr ptiaiwn | demsesssuiggebanrd
Ghaemmaghami-mail message dated 25 April 2007.

70 Ba h 8 6 u balwt-i\ddas ofi Tabl et s cefealeB Afte8 theu KithitAGdas (WRS.
Bahg862 Publishing Trust, 1988) , 12

"LDr. Moojan Momen, enail, dated 23 April 2007, to Dr. Christopher Buck.
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the Lord and the admonitions and altruistic emotions belonging to
the realm of morality which, like unto a brilliant light, brighten and
illumine the Iam(? of the realities of mankind. Its peatte power is

the Word of God?

Message of The Prophets, Christ & Bah8§8o6ui

O honoured lady! For a single purpose were the Prophets, each and
all, sent down to earth; for this was Christ made manifest, for this did
Bahg§o6uodl | §h rhbeile’dd®> up the call of t

Message of The B8b and Bah806udl |l 8h:

By the term Athat true and radiant mc
Words is meant the Dawn of divine Revelation when the Exalted

One [The Bab] manifested Himself in the plenitude of His glory,

while the Blesseé Tree referreth to the Ancient Beauty

[ Bah86udbéll 8h] é However when the Call/l
realm of the heart and spirit, mankind remained heedless and

inattentive, and therefore was dumbfoundéd.

Message of Bah8o6ub6l | §HBahaaPromul gated by 0,

Note ye that when, singly and alone, with none to second me, |
upraised the call of God around the world, the peoples thereof rose
up to oppose, to dispute, to defy.

Message of Bah806udll 8h, Promulgated by B
the Cause ofGod:

O thou beloved maidervant of God (Miss Haruko Mori). Praise be
unto God, that through the guidance of Miss Alexander thou couldst
hear the Call of God. Then strive as far as thou art able to spread the
Divine Teachings, so that thou mayest becalisinguished with

this great Bestowal among the women of the wé6tld.

Message of Bah86udll 8h, Promulgated by I
Rest ye assured that if a soul ariseth in the utmost perseverance and

raiseth the Call of the Kingdom and resolutely promulbathe
Covenant, be he an insignificant ant he shall be enabled to drive

26 AbdBal@Sel ections from -Bahg283284.ti ngs of OAbdudl
"ibid, 31.
"6 A b dBalt, from a Tdet to an individual (on Hidden Words, Persian No. 19), translated from the
Persian.
“6AbdBalSel ecti ons from -Bah®230Wr i tings of O6Abdudl
®6AbdBuadbhla 6, TahlgatstddiNed 1920. Translated by Azizullah Ba
Japan Will Turn Ablazel Tok y o : Bahg862 Publishing Trust, 1992) .
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away the formidable elephant from the arena, and if he be a feeble
moth he shall cut to pieces the plumage of the rapacious v(iture.

sage of Bah86udll 8hgoPriewmubgmadsed by |

Know thou, verily, the husband is one who hath sincerely turned unto
God, is awakened by the call of the Beauty 6BRha and chanteth
the verses of Oneness in the great assemblies

sage of Bah86uébéll 8h, Pesomul gated to ||

God willing, the call of the Kingdom may reach the ears of the
Eskimos, the inhabitants of the Islands of Franklin in the north of
Canada, as well as Greenldiid.

ring The Message of Bah86udl |l 8h:

Happy are ye for this favor, the likeness of @thwas not seen by the
eye of existence, not its similitude heard by the ears of the creatures;
because it is the greatest favor on the part of the Lord of the
Kingdoms in the world of existence; that is, the greatest guidance,
the ast(;[ainment unto the day the Lord and listening unto the call of
God.

i eving the Message of Bah86udl |l 8h:

H4ji MuhammaeRida came from Shirdz. He was a man spiritually

minded, lowly, contrite, the embodiment of serenity and faith. When

the call of God was lifted up, thatedy soul hurried into the shelter

of heavenly grace. As soon as he hearc
Lord?0 he cried out: AYea, verily!o
peopl s feet.

Al so among the emigrants and near nei
Abadi. When this spiritual young man first listened to the call of God

he set his lips to the holy cup and beheld the glory of the Speaker on

the Mount. And when, by grace of the light, he had attained positive

knowledge, he journeyed to the Most Great Prison, revhige

witnessed the substance of knowledge itself, and arrived at the high

station of indubitable trutf:

"6AbdBalSel ections from -Bah®&20Wr i tings of OAbdudl
6AbdBar@/Tabl et s -BaHa Abbasd ud!l . 3, (Chicago: Bah862 Publishi

1916), 605.

6 A b dBal@/Tablets of the Divine Plah Wi | met t e, | L: U.S. Bah&62 Publishing
86 Ab dBat@T ab | et s -Bahf AbBds\tblud 662

86 A b dBah&, Memorials of the Faithfl U. S. Bah&62 Publishing Trust, 1971),
82 Memorials61.
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| have perused thy excellent letter which shows that thou art turning
thy face unto the living, eternal One and grasping the hem of His
Grandeur andhy attraction unto the Call of thy Supreme Lord. Well
done! Well done! O maidervant of God, for thou hast believed in
the Glorious Beauty (of EAbha) and art confirmed in the
manifestation of the Kingdom of God, during this tiffie.

Onthe basisotti s evi dence, the expmiddyisi on fACal I
ilahi) i n Bah§go0? texts is a transparent r e
general, and, in historicelont empor ary references to B
Bah86udllah in partihelexpr(esssiwen ,l tahse tiiht
God, 0 is thus a stock allusion to revel
description of the BS8baidayiildiyadthat i on: A Th
Cel esti al Herald fro beyond the Veil of
Of all of the possiblemeani ngs of the phrase, t he nAC:

probableme ani ng i s-Bahdia speakiny mfdauManifestation of

God and His message. Relying on these exemplars, which both fairly and

pri mari |y r eBparhe8besn tr eol Acbvdaundt! ditsecour s e, I
probable meanin@ indeed, the almost certain meaniigof t he A Cal | of
Godo in the Tablet to Am2r Kh@®n of Tehr ¢
s uch t haBaha 6aA bedund@rktood as confirming the existence of a

Manifestation or Manifestations &od to North America.

[ADDISON] What about the place from which the Call of God originates?

[BUCK] Let 6s examine this statement cl osel
regions the Call of God must have been raised in ancient times, but it hath

been forgottenne. 06 The words, AUndoalbatied!l y i n th
darans.afahgt i ndi caBebkb8dodAbpguéterred explanat.i

the third possibility that Amir Khan must have raised: namely, that one or

more Manifestations of God appeared in North ekita. As stated, the

ACall of Godod aBpk8bds eopbemibdmdiudt a Ma
of God and His Message.

Since the whole discussion was about North America in the first glaicen

those regionso has to meannoNmeat h Amer i c.
Asia, since Manifestations of God had already appeared in Rwmia.

0 A b dBali | there is no question but that this must be so, which is why he

uses t he adyv e ralkbattinfi.u nAo utbd epll yde,( t he wor
r egi aasaw s.atahgtmust refer to North Americ® and not to

S6AbdBar@Tabl et s-BahhAbbasd wol 1, (Chicago: Bah862 Publishing
97.

84 B a h § 6 uTbel Kitdbikigan: The Book of Certituder. Shog i Ef fendi (Wil mette, I L: B
Publishing Trust, 1931/ 19 Ki@dbi-lg2n3Bbok ofFCertitedé &e r ma R ¥ ; Bahg8odé#adll §h,
Verlag, 1980) 186, line 3.
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circumpolar Asiad for syntactical as well as semantic reasons, as the
previous sentence refers to fiplaces whos
appearance of Prophets. 0

Aln ancient t i mes trhethropgk theil rerthesnf Amer i cz
regions, close to Asia, that is, separated from Asia by a strait. For this

reason, it hath been said that crossing had occurred. There are other signs

which indicate ¢ ommiBaha otes thepossibiityéfer e, 06 Ab
Acoomuni cationo between t he-dayiRussiaam mpol ar r

and Alaska, presumably across the Hanidge of the the Bering Straits. It is

i mportant t o -Bahdtoes nbtlicanmit Himdseélfdouhisltheory.

I n saying thatt h@itt chmatsski hge m-Bshaiodcurred,
simply acknowledges a prevailing theory, advanced by some of the leading

geologists and anthropologists of the day. While the reader gets thésense

or even the distinct impressiah t h at  @ahh ditesothis gentific

authority with tacit approvaf still He entertains the opposite possibility in

Hi s response to what appears to have bee
question.

The landbridge theory has its attractions for religious reasons, in that it

makesi t possi bl e f ord thé saving Messabe obd Godo
Manifestation of God to have reached the ancient inhabitants of North

America as the missionary fproduct of the migration of peoples from East

Asia to North America. For this hypothesis to dyohot only would there

have to be persuasive evidence of material culture (and some argue that

there is), there would also have to be compelling evidence of similar

spiritual practices that resist the alternative explanation of having simply

reflected paallel developments. In neither case is there a sufficiently strong
monotheistic tradition (despite the pres
expect from a Bah802? concept of a Manif e:

[ADDISON] Despite the fact that this theory has its aations for
religiouslyminded people that measure prophetic authenticity by the
yardstick that youdve tr &nwhbhaterh | y t
perhaps we could refine as Arge mi t i centri sm (as th
acknowledge the neSemitic, Aryan, Manifestations of God as wed) the

Bering Straits theory has its detractors. Indeed, it has the opposite effect on
Native Americans. Most Native Americans see that Bering Straights theory

of our Native origins as thtag 6whintod rmamwbd s
we view our origins. Each tribal community may have one or more origin

er
e

85Anecdot al evidence for this exi st-Bahairatordechby f ol | owi ng r e
Louis Gregory (who was | ater designated as a Hand of the Cau
the continents in civilization. At this time there was a connection between Asia and America which was lost and
entirely forgott@. As to the belief of the American Indians in the Great Spirit, this is explained by the fact that
worship is inherent in the nature of man, who must have something above himself upon which he may depend.

Even men who are unconscious of this and dend g pend upon it not with#atanding. o Loui
Heavenly Vista: The Pilgrimage of Louis G. Gregbry ( Fer ndal e, MI Al pha Services, 1997
edition: Washington. OT.: Pendleton, 1911(?)]), 13.
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story, often called Amythso which is (ag
term. Why are our Native eAmeriggnar st ori es
EuroCanadi amtiexpl &ammnsi dered dAscientific i
the same | ight, why are our Native arts
Ahobbieso and European examples Ahigh ar

As a Choctaw, | enjoy our own approaches to science and icient

pursuits. We have them, you know, but about the only folks in the Western

Hemisphere that knows nothing about our Native sciences are the Euro

American scientists and scholars. | find academics particularly fond of

claiming that our Indian origins afet hei r 6 (t he whitebs) dom
and that our own views of our own Native origins, are (by definition)
Aunscientific, o ﬁunproven,c‘) Al egendso
undocumented fAmyths. o

Our el ders say that t hdeteefoilowhge@r i es o of
first and foremost is that our people emerged out of Mother Earth at a
beautiful ancient Choctaw site near Philadelphia, Mississippi, known as

ANani h Waiyao (fiLeaning Mountaino). It i
but it iifsula pilbaecasudt f or wus, spiritually! |
earthen mound that is now protected by the state of Mississippi as a state

park. We say it is being fAprotectedo fro

anything they can find, if it might ctain Indian burials.

I n our | anguage, we h a vHopaki fibbaekask,t i f ul or i
hattak at atoba ammona kat Nanih Waiyabh A The pl ahatel wher e man
[meaning all peoples, men and women] came into being a long time ago was

Nanih Waiyahdb You see, right there is a good e
i's the gener i cd yeeirisna decdedly impleorimpatec 0

cultural matrix out of which English emerged. Not so with most of our

Native languages.

A second origia hehdeffogpot sAamhah, our an
came down from ancient American earthen mound civilizations such as

Cahokia and migrated into the Southeast. Many of our tribe truly believe

that we are descended from Caheki a, but
It And they certainly wonot even count
Cahokia flourished from about 400 to 1450 CE and much of it still exists,

many earthen mounds in an ancient metropolis whose ruins are located not

far from St. Louis, MO and CollinsNe, IL. A third possible explanation

from our elders states that instead of migrating from Siberia through the

Bering Straights, down through Alaska, Canada to Missis@ipgiur own

ancestors came north from the Maya regions, boating up through thefGulf

Mexico, up into what is now Mississippi untold thousands of years ago.

[BUCK] Yes, | see the problem here. These Bering Strait discussions
proceed from one major assumption: That
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America wer e noteirphysical @gndcutdrad origing are hat t h
derivative. That assumption must be looked squarely in the eye for what it
really is. And its limitations must be acknowledged as well.

In any event, the indigenous religions of North America have their own

history, development, and charactdr entirely distinct from any Bering

Straits hypothesis. I n other words, i foow
quite clear that the subsequent history and development of Native American

traditions is an entirely separate teatltogether.

Now | et us consider the possibility that
independently on continents that, until relatively recently, had little or no

contactd and even less possibility of religious influence or syncretism

as O0MBadhug has stated in the Tablet of th
AContinents remained widely divided, nay
and the same continent association and interchange of thought were well

nigh impossible. Consequently intercourse, usi@d@ding and unity

amongst all the peoples and ¥iOndreds of
the basis of Bah862 texts taken together
at | east three Afamiliesd amwdfnow el i gi ons

possibly four:

Pre-Semitic: Melchizedek, Adam, Noah).
Semitic/Abrahamic: Moses, Jesus, Muhammad.

Aryan: Krishna, Zoroaster, Buddha.

Native American/Native Canadian: White Buffalo Calf
Woman, Deganawidah (tentatively).

RN =

Whil e | wonot scamplete dr andre repheseatative ithan i s
previous B awhighd éonsidt iofsSemitic and Aryan Prophets

combinedd t hi s one widens the <circle and fu
universalism, | dare say.

[ADDISON]I have | ong been puwhasheyakey so many
opermi nded, but donét really want to c¢commi
had real Mani festations of Gods or at | e

about a known and named Native Messenger of God, like Deganawidah.
Havendot youmpaesa@nfittelsth caseodo for Bahg0?

[BUCK] Yes, I certainly have. But first, let me say a few words about the

process of evaluating the qualifications or judging the authenticity of

anyone <c¢laiming to be a Messeinger of G
credentialso of a c¢claimant is a proper r
explain. Such an inquiry serves to establish or disqualify the prophetic

%6AbdBaralSel ecti ons From tBakd(Wai fang8abB86dAWdubbdH Centre,

31.
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warrants of a c¢laimant according to spec
Christian, Islamic or ¢ter perspective. While scholarship cannot stand in
the shoes of belief or faith, scholars can certainly discuss what has been

call ed t he Aphenomenol ogy of revel ati c
characteristics are exemplified by any given religious figure. Thhether
from a scholarly or a religious perspect

credent i al-keosuhas Beganawidahu r e

According to Ilroquois oral tradition, DX
Law of % & eamuablythe first New Worldemocracy, which one

scholar has dated at August 31, 1¥%Phis could well be one of the criteria

of Deganawidahos authenti $9i ty from a Bah:
has given rise to a cul turdistoytandch f 1 ower
the poblems of dating aside, may | ask how you personally respond to these

words of Deganawidah?

| carry the Mind of the Master of Life, and my message will bring an
end to the wars between east and west. The word that | bring is that
all peoples shall lovene another and live together in peace. This
message has three parts: Righteousness and Health and Power
Gaiihwiyo, Skenno, Gashedenza. And each part has two branches.
Righteousness means justice practised between men and between
nations; it means alsodesire to see justice prevail.

Health means soundness of mind and body; it also means
peace, for that is what comes when minds are sane and bodies cared
for.

Power means authority, the authority of law and custom,
backed by such force as is necessaryntke justice prevail; it also
means religion, for justice enforced is the will of the Holder of the
Heavens and has His sanction.

It will take the form of the Longhouse, in which there are
many fires, one for each family, yet all live as one househadtku
one Chief Mother. Hereabouts are Five Nations, each with its own
Council Fire, yet they shall live together as one household in peace.
They shall be the Kanonsionni, the Longhouse. They shall have one

8 See John Arthur GibsorGoncerning the League: The Iroded_eague Tradition as Dictated in
Onondaga by John Arthur GibsoXewly Elicited, Edited and Translated by Hanni Woodbury in Collaboration
with Reg Henry and Harry Webster o n .(Wirmipeg, Blamtdba o f A. A. Gol c
Algonquian androquoian Linguistics, 1992); and Jacob ThonTd® White Roots of Peace: Reading of the Great
Law of PeacgBrantford, Ontario: Iroquoian Institute, 1992).

8The fASix Nationso of the lroquois is a living confede
Cayuga Seneca, and Tuscarora tribes. Today, the Iroquois number more than 60,000 in population across 14
reservations and several urban centers in New York, Ontario, Quebec, Wisconsin, and Oklahoma.

8 From a letter dated 23 December 1942, written on behalhas § h i Ef fendi to an individual
Cited by Qhrdiisvidamds Bath§62 Perspective on Spileritual Aspects
Development: Towards a Second Enlightenment( 2 0 05 ) .
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mind and live under one law. Thinking shall regl&dling, and there
shall be one Commonwealth.

I am Dekanawi dah and with the Fi ve
Lords | plant the Tree of the Great Pe
| name the tree the Tree of the Great Long Leaves. Under the
shade of this Tree of the Great Peace weaprthe soft white
feathery down of the globe thistle as seats for you, Adodarhoh, and
your cousin Lordseé.
Roots have spread out from the Tree of the Great Peace, one
to the north, one to the east, one to the south and one to the west. The
name of theseoots is The Great White Roots and their nature is
Peace and Strengthéeé.
We place at the top of the Tree of the Long Leaves an Eagle
who is able to see afar. If he sees in the distance any evil approaching
or any dan%?r threatening he will at once warn pikeple of the
Confederacy.

Thereupon Tekanawita [Deganawidah] stood up in the center of the

gathering place, and then he said:First | will answer what it means to

say, ANow it is arriving, the Good Me
means: When it stopshe slaughter of your own people who live

here on earth, then everywhere peace will come about, by day and

also by night, and it will come about that as one travels around,

everyone will be relatedé§
Now again [ 2], secondl vy el say, AN
Power, 06 and this means that the diffe

will become just a single one, and the Great Law will come into
being, so that all now will be related to each other, and there will

% Deganawidah, quoted in P. Walladée White Roots of Peat&i 14. According to a note archived
in the Hewitt Papers, the Great Law is comprised of three dual concepts:
The League of the Iroquoisas f ounded on six basic principles é But t
expressed by (only) three terms, each of which denoted two of these underlying principles. These three terms are:
Ne? Skannon?, ne®a: i?hwiyq andga?shasdenhsen7he first as appliz to the body politic denotes peace,
tranquility, rest; but as applied to the human or living body of flesh and blood, it denotes health or soundness,
normal functional condition. War, strife, contention is the antithesis of the first meaning; and dibesss,
obsession or possession by another personality, especially é
meaning. Here we have the maximum extension and intention in the connotation of a term.
The second term iga: i?hwi yg which is notso easy of translation into English. Its first denotation is
gospel, wholesome doctrine, what is good to be heard, ethical teaching, valuesd etigbseousness. As its
second meaning, it denotes justice, right, as formulated in the customs, maehgia), rand ritualistic
summations of the past experience of the people. The first is the teaching of a good doctrine; the second is the
establishment of the good doctrine in institutional forms.
The third isga?shasdensaavhose first denotation is fog, as expressed in the war power of the
people; and its second meaning is the power, force or authority of the orenda or magic potency of the institutions
of the people. It was at this point onl yof thehsadial r el i gi on €& e X
structure.
The institutions arising from these six fundamental principles or conceptions were together called
Kaenensha?go: nar the Great Commonwealth of Law.
John Napoleon Brinton Hewitt, gtd. in William Nelson Fentbhe Great Law anthe Longhouses6.
See also Vecseymagine Ourselves Richiy13 115.
% Deganawidah, gtd. in FentoRarker on the IroquoisBook Ill: The Constitution of the Five Natigns
33.
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come to be just a single family, and in the futuredays to come,
this family will continue on.

Now in turn, the other, my third s
the Peace, 0 this means that everyone
also women, and also the young people and the children, and when
all arerelat v e s, every nation, then there wi
will be truthfulness, and they will uphold hope and charity, so that it
is peace that will unite all of the people, indeed, it will be as though
they have but one mind, and they are a single persbnonly one
body and one head and one life, which means that there will be unity
€ When they are functioning, the Good
and the Peace, these will be the principal thin g; everybody will live
by; these will be the great values amgdhe peopl

[ADDISON] To me, these words are magnificent. They ring as true to me

as the words of Bah86udéll 8h Himself. And
Bahg862s ffeel the same way. Wh a 't does yo
reveal?

[BUCK] Quite tue! Why else would Dr. David S. Ruhe publicly proclaim?

To the warring tribes 70@00 years ago there came an astonishing
Prophet of Peacé Deganawidah united five, later six, mutually
hostile tribal groups in a federal union based on democracy, the firs

in the Western Hemisphere. He cement e
Law of Peace, 0 a constitution which
human familyé And thus, i n Godds Pl ar

and Thomas Jefferson as perceptive mediators, the Bill of Rigthits an

the Constitution were vital steps (after the War of Independence

[1775 1783]) toward realising in America the lroquois concept of

the primacy of individual rights as superior to property and power.

And of course the Iroquois foreshadowed, in their Longlegof sky

and earth, the planetary essage of th

[BUCK] If this new approach might be tried out as an experirdethat is,

the recognition, acknowledgement, and validation of Indigenous prophets
on the part o f ity {twhether Bffidaly e at tbeoleweh of n
praxis)@ what social benefits might accrue? What do you foresee?

[ADDISON] Al ex Poorman, a Cree Bah8062 of the
reference to the first Nati onal Bah§go?
atterd e d i n Canada, A[ W] hen the diversity
toget her, thereds a tremendous power r el
that this had happened in Canada, where we have two different cultures, the

2 Deganawidah, quoted in John Arthur GibsBoncerning the Leagu&6i 41.
®pDavid S. Ruhe, AA New EvolutiohoumRmrali gbbuBaBdadi Sgudioe s
6.4 (19941995): 4557 [45].
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Native people, and the people that had cénm Europe. Two cultures and

we came toget her “iAnreviewhod reseacdh rfothe Fai t h. 60
growth of the Bah862? Faith around the wo
AAs community after community steadily a:
in diversity, the pain caused by centuries of racial and ethnic violence is

being openly acknowledged and addressed, and the first glimmerings of

heal i ng c an”Thisheating process, whict is ongoing and ever

widening, is also a major contributirfgctor that will ensure that Native

American peoples and cultures, with the flute performances and powwow

dancing of culturébearers such as Kevin Locke, will survive.

[BUCK] Yes. Kevin Locke makes this very point when he said in an
interview:

As he [Kevn Locke] explored the history and tenets of the Faith,

which teaches that there is only one
religions, including many indigenous oneare expressions of the

same ancient and eternal faith, he decided that many of the

prophecies of the White Buffalo Calf Woman had been fulfilled.

AThe central prayer of the Lakota is t
Life, 6 and the teachings about the gr
many hoops of creation, or, peoples of the world aredatmected

and destined to come together, o he sa
titles of Bah806udll 8h, the Founder of
Life.o

A | reali zed that the teachings of t h

Woman] were part of a great mess of divine revelation that all
peoples have taken part of, and that it has reached its culmination in

the Bah862 Faith, o he said. Al also r
teaches does not detract from or in anyway negate my own

traditional religionMany peopl e ask me, OHow does
tie in with your I ndian spiritual tr

assumption that people get from their experience with Christianity, at
least as practiced here, that you have to renounce your former
practiees when you join a new religion.

ABut the Bah862 writings say that al/l
of the divine bounty, and that this bounty is all from the same

source, O he said. Al n ot her wor ds, t
spiritual traditions a from one source and they all have prophetic

traditions that point to the same point of unity and to the same

glorious future for humanity, which is the unfoldment of an all

94 Quoted in Patricia Vergéngus: From The Hear?5.
95, The Bah§02ThWo rBadh §@e nl0@beAn Imternati®ndl Recd (Haifa, Israel:
World Centre Publications, 200Q)g_
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embracing world civilization. So there is no need to deny or negate

orinvalidatee ach ot her 6s ®piritual heritage.
Not e her e t hat t his Orief Coantryad theBa h a 6 2 p u
ANewsl etter of the Bah862 International 1
that the Bah862 nAFaithéteacheshethat ther
wor | dos incleding many indgenous oneare expressions of the

same ancient and eternal faith. o Not man
representationd this crucial nuanced o f t he Bahgo?2 doctri
AProgressive Revelation. o

[ADDISON] Please elaborate on this line of reasoning.

[BUCKl The Bah8062 teachings embody what has
civilization. o6 I n fine, the Bah8062 persp
links social evolution with spiritual evolution. In other nde, civilization

cannot progress without Progressive Revelation. Social evolution would

have no generative force were it not for the regenerative forces released by

these charismatic spiritual geniugesNative Messengers of God, Krishna,

Moses, Zoroaster Chr i st |, Mu hammad, the BS§b, and
few d who punctuate history to create the moral and social foundations for

the advancement of civilization.

Kevin Locke also speaks of the prophecies of White Buffalo Calf Woman as
having been fulfil ed by the advent of Bah8o6udol | §F
prophecies possible without Native Prophets?

[ADDISON] Point welttaken!

[BUCK] For each and every Lakota Bahg803? | 6v
Buffalo Calf Woman is clearly a Messenger of God. WWowu agree?

[ADDISON] Yes, absolutely.

[BUCK] The presence o partd khe diversity that 8§00 2 s
greatly enriches the Bah862 world commui
confusion on the part of manhwt®ah862s, w
integrate the rich religious diversity that Native Americans bring to the
Bah§go? experience of unity in diversity.

AAr-yemi t i ode totcoin goar improvement of my neologism,

ASemiti cend worldview, sch Bhat mo authentic Prophets can

have ever existed (unless Aunnamedo and
of the Semitic (i.e., Judaism, Christianity, Islam) and Aryan (i.e., Hinduism,
Zoroastrianism, Buddhism) families of religions. How do we clear i th

% AHoop dancing and world citizenship: meet Kevin Latk®2ne Country8.2 (July Sept. 1996).
(Emphasis added.)
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confusion, Don? What insights do your have to offer, from a Native
perspective?

[ADDISON] We I | for one thing, donot t he Na
represent anot her di stinct Afamily of roe
Aryan religions, as you havehtly pointed out? | think you had previously

made that point i n your 1996 ANative Me:c
about the fiextended familyo of Native pe:t

More broadly, the consciousness of interrelatedness of all indigenous
peopleswould quickly clear up this confusion. This interrelatedness of

Native peoples has inspired some films d
my Choctaw brother, Phil Lucas, who just passed away in Issaquah,

Washington. Watch those films. He, for exampl&kdi up the Seri of

Ti bur on |l sl and ( Mexi co) , wi t h t he Kwa k
Territories, with the Maori of New Zealand, with the Aborigines of
Australia. He called them, AStorytellers

documentary was broadcastiorl d e #d ivHich buse in all the cultural
anthropology classes | teach.

I believe what Bah86udéll 8h says about t
Native Prophet s. This should pose no th
traditional views. | can tell you tha was physically present when | heard

Jacqueline Left Hand Bull (now Chair of the National Spiritual Assembly of

the Bah8062s of the United States) refer,
Bah806uodll 8h represents the fFRaliomi sed Rel
Woman. 0 She made no further i ssue of i1
witnessed Jacqueline say that she belie
White Buffalo Calf Woman at two Bah8062 e
an Associati on ffeeence, Bralla Sedohd tide at aiNatve ¢ o n
Bah&§8o6? gathering at the Brighton Creek
Yelm, Washingtori® | should highlight the fact that her comments at both
v

events were ery natural, thathsshe didnbo
statement, t hat she didnoét appear to se
would object. It was a very mattef-fact statement. Since she saw no need

to explain or defend it, she didnot of f e

She just made a simptgatement of faith and personal convictdnas if

all in the hall would understarl and t hat was t hat!! |l 6ve ne
Lakotas (whether Bah862 or not) try to i
acknowledge that White Buffalo Calf Woman waseaar | prophet! It o6

almost irrelevant.

97 Seestorytellers of the Pacifiddentity (1996).

98See also a publishedhset ¢ memt of o t thiNosnwdadft ectBiuffi al o C
Prophecy of the Lakotad i nt ervi ew of Counsellor Jacqueline Left Hand Bul
member, Patricia Locke (Lakota) in 1989.
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Bah8062s in every community trace their ¢
ethnic and cultural backgrounds. In fact, the lack of any one dominant
cul tur al community or perspectitsve in the
all-embracing nature, and Native Americans quickly notice this
characteristic of Bahg8o6?2 communities. A

Gibson} who descended from Native American, African American, and
Scottish Irish ancestry, was elected, at the Raéyla¢rt Hall in London in
1963, to the first Universal House of Justice, which has established its Seat
on Mount Carmel in Israél.Native peoples were elated and deeply moved

when this happened, because Gibsonds el
became a | ear and power f ul demonstration the
Bah8062 teachings into practice.

More i mportantly, most American I ndian B

discussions of how we can help our E&«aner i can Bah§d?2 brot he
sisters better gpeciate the gifts that we (Natives and EAmericans) can
contribute toget her t o tBhaeh 8 @ € c ogmpelaits h m
prophecy.

[BUCK] Let 6s talk about the i mportance of ¢
communal ly shared v alsWleiversahDetlaratidne 1 of un
on Cultural Diversityst at e s : ACul tur al di versity [
humankind as biodiversity is for natur e.
ACul tur al diversity is as necessary for

humanity at large 0

[ADDISON] How could I not? Listen to this interview with Jacqueline Left
Hand Bull:

Patricia Locke How many I ndians do you estin
the Americas?

Let Hand Bui Ther e are probably over 200, 0
the Americas. Mos® the vast majorityd are in South America,

where there are very | arge population
even speak Spanish. But Central America also has quite a few

thousand, especially among the Mayan Indians.

Patricia Locke Why do you think so many é@igenous people have

become Bahg§8§062?

Left Hand Buli I think indigenous people are initially attracted to the

Bahg862 Faith for two or three reasons
teachings of the Faith emphasize the importance of preserving Native

cultures. We know that we, and all Indians, have been under

tremendous pressure to assimilate into-hmhan ways, so it is a

99 Quoted in VergeAngus: From The Heartl01.

100 The universal House of Justice is the Amember, internationally elected administrative
institution that is the governing body of the Bah862s throug
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confirmation for many to learn that a Messenger of God brought this
particular teaching over a hundred years 2§o.

| really apprecisg t hi s statement: AFor some, it
of the Faith emphasize the importance o
should become a more pronounc®dand practicedd Bah 862 principle.

Not everything in our indigenous cultures shouldpbeserved. But, here,

unity should stress -cultural preservation (survival), not assimilation
(extinction), even though a dAworld cul tu
with the kind of world unity that Bah&g8062:

[BUCK] In keeping with what you have said, there has been an official or

semtof fi ci al Bah8062 endorsement of preci se
Canadi an Ba hTd& RightpaaAnddentifgid gne of the most
remar kabl e Bah862 dempatents | 6ve seen. | 1

Our hope is that Canada will be the first nation on earth to give
practical force to the most fundamental right of all: the right of every
citizen to be what God has made him.

Some of the steps which can contribute to such a breakthrough are:
Recruitment of native Canadians as teachers and teaching
assistants.
A Kindergarten and some primary instruction in the native
language of the children.
A Development of courses of study covering the entire religious
heritage of mankind.
A Invovememt of I ndian youth in Canadads ¢
A Inclusion of the right to a cultural identity in any civil rights
entrenched in the Constitutioff:

Note here the proposal for a new constitutional right to be added to the

Canadian Constitution' Alo not e the recommending of t
o f courses of study covering ®he entire
which presumably adumbrates Native Canadian and Native American
religions. Does it stand to reason that
proposes for adoption as a fundamental right whether under

constitutional law or under international la&v t he Bah 80?2 communi t
ought to accept for itself? What do you think, Don?

[ADDISON] | am currently using copies dhe Right to an Identitwith all
my summer semester students at the University of Oregon! | made copies

MJjacqueline L&he RabhdrMubf, tfe O6Whi tRr ofpihfefcayl oofCatlhfe Won
Lakotad (South Dakot a, 1989) See al so: CounsellAr Jacqueline
Parliament of Souls: In Search of Global Spiritualitpterviews with 28 Spiritual Leaders from Around the
World, ed. M. Tobias, J. Mdson, B. Gray (San Francisco: KQED Books, 1995), 22.

2The Right to An Identity Tor ont o: The Canadian Bah862 Community Nati c
copy of this pamphlet provided courtesy of Chelsea Dawn Horton.
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for every single student! They loved it! As for striking a symmetry between

between our own practices and those which we propose that governments,

such as Canada, ought to adopt, inse@erfectly obvious to me that we are
obligated to practice what we preach. So,
a cultural identityo as a Bah8062 princip
of study covering the endicurieulathatl i gi ous h
recognize and include Native Canadian and Native American religions.

Imagined when a Bah862 community | ike Canada
of advocacy for Native rights and recognition of Native religidnshow

else can we escape a chargedgological duplicity unless we ourselves

mod el such noble principles as thesel! | s
endeavoring to accomplish in this collaboration of ours?

[BUCK] Dr. Addison, friend and colleague, yes, | wholeheartedly agree. |

guesshat 6s why this conversation has been
bring this discussion to a close. | can tell you that | am certainly not alone

among Bah8062 scholBarhsg 6isn Traebd deitn gt 06 A%bnd2urd |
providing independently sufficentwarmt f or fiMessengers of G
Nationso as a valid Baha6é?2 principle. F
friend and colleague, Dr. Necati Alkan, who is currently a visiting scholar in

Bahg862 studies at the Hebrew Kdmiversity
successfully defended his doctoral dissertatidnh e B§b? and Bahsg
Religions in the Ottoman Empire and Turkey, 18828 at the Ruhr
Universita&at Bochum. In 199BiehBakd®mmpl et e
Religion und ihre Beziehung zu den islashen Reformbewegungen am

Ausgang des Osmanischen Reiches, 18622

A

o

Dr. Al kan, what i sBah&%ds rTeahdlientg tod ASmbrd uk
your professional and personal opinion, and based on your knowledge of the

Bah862 sour ce | ArabguaadgTerkishdo fogetRee with i a n

your investigation of ancill ary, aut hori
the question that we now have beforéuss this a clear Text?

[ALKAN] As to the text in the Tablet to Amir Khan, for me it sounds clear
tha Prophets must have appeared in America in ancient times. Otherwise

why woul eBa®Bb dwdyl At he Call of God must
ancient t i mdé soba? PWhoop heeltsseMessenger , rai s e
Godo? | do not see-Ban8Sprsalylsemhwhen h@A bidnu&
been raisedo and, on the basis of t his
Native American Messengers of God into t

discuss this all in your article clearl}

pr . A tukieulurd witamay be accessed at online and a list ophislicationsis also available.

1% Dr. Necati Alkan, email, dated 27 May 2007, in reply to BZhristopher Buck. Slightly edited and
cited with permission. The statement, fAYou discuss this all
BuckNatidve Messengers of God in Canadav?:deManh@de Case for

Universalism and Native Prophet
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My reading is based both on the Pemnsraading and English translation.
Onl y a Pr oph e tnilaMieilahs rilang gashtibcda raisefthe

Cal | of God! And | checked Shalghi Ef fenc
battiho : he transl ates it as fAwithout doubt
funfailinglyo, fsur &lyealydofmonknevt whater t ai nl vy ¢

the problem is with stating that there were Prophets sent to the First Nations.
I would base my arguments on the following reasons:

1. 6 AbdBuadhl§ 6 s statement i Khantihe Tabl et
unambiguous. Who else than Prophets or Messengers can raise
the Call of God?

2. Accor di nBahat anly Z8Afrophetéal(n b 3 war€ 6
mentioned in the Qurdan by name. Th
are unnamed.

3. The Qur édan says wasfaAeogle, withatraee never
Warner having |ived among them (in t
hé to every people a guideo (Q. 13:7

4. Shoghi Effendi states t hat t he nir
regularly speak of is sufficient yet not exhaustive. Consider this
statement : AThe number nine, whi ch
perfection, is considered by the Ba
symbol ic o f t he perfection of t he

constitutes the ninth in the line of existing religions, the latest

ard fullest Revelation which mankind has ever known. The

eighth is the religion of the Bab and the remaining seven are:

Hinduism, Buddhism, Zoroastrianism, Judaism, Christianity,

Islam, and the religion of the Sabaeans. These religions are not

the only truereligions that have appeared in the world but are the

only ones still existing. There have always been Divine Prophets

and Messenger s, to many of whom the
only ones existing ¥ e those menti on

This statement must not lwead dogmatically and exclusively, for
Shoghi Ef fendi hastens to add: AThe
intellectuals and students of religion the question of exactly
which are the nine existing religions is controversial, and it
would be better to avoid it. ¢ddoes not want the friends to be
rigid in these matters, but use their judgment and tact, sometimes
one statement is exactly the right thing for one type of mind and
the wrong th¥ng for another.d

5. Therefor e, in my opinioad aaBah8062 do
least in principled the existence of other Prophets, such Native
American Messengers of God. In response to a believer who

1% Dr. Necati Alkan, email, dated 28 May 2007.

%6 Shoghi EffendiDirectives from the Guardiah New Del hi : Baj aéi #Wablishing Trust,
7ipid, 52.
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raised this 1issue, Shoghi Ef fendi €
guestion: the only reason there is not more mention of the

Asiatic Prophets is because their names seem to be lost in the

mists of ancient history. Buddha is mentioned and Zoroaster in

our scripture® both nonrJewish or nofSemitic Prophets. We

are taught that there have always been Manifestations of God,

butwedono have any recoThissahe t heir na
reasoning can certainly be applied to the question of whether

Bah862 doctrine can accept the exist
to First Natfons,® as you say.

These ancillary texts provide strong support fa #dngumenbased orthe

Tablet to Amir Khan. To be honest, in light of this clear Text that has now
surfaced and come to I|ight, I fail to s
object to the idea of Native American PropHefs.

In conclusion, it is my professioa | and personal- opinion
Bah86s Tabl et to Am2r Kh8n provides a s
AMessengers of God to First Nationso as
happy if you would extract my comments from mynails and add it tthe

conversation between you and Dr. Addidoh.

[ADDISON] Yakoke! Dr. Alkan, for providing this independent attestation!

[BUCK] Dr. Addison, let me recapitulate what | understand to be our
collaborative and conversive thesis and reasoning here. In tHet Tab
Amir Khan,6 A b dBat@lis speaking about two distinct, yet interrelated
subjects: theguestion of migration and then the question of revelation.
Although we do not have the exact questions posed by Amir Khanb d u 6 |
Bah806s reply glaan bndwebte@ theaguestioroissing

and communication, including the issue of whether there wasetigipus
influence as a result of this migratidragree with you, Don, th@&t Ab d u 6 |
Bahais simply acknowledging the currency of this theory withendorsing
it Fi r SBahdackrowldddethat |la migration across the Bering
Straits has been postulated by scholars. | would concedé thdt dBaléal
cites this theory with tacit approval, but only to the extent that migration
may well have occued. Forgive the pun, but the Bering Straits have little
or no f bNaave Anmegcan raligions.

[ADDISON] In fact, the Bering Straits theory is reductive, not productive. |
might add that other Native scholars say much the same thing. Lakota

1% From a letter, d&d 10 October 1950, written on behalf of Shoghi Effehitjhts of Guidance: A
Bah862 Refecemge WillMornby, 2nd ed. (New Del hi: Bah862 Publ i :
199 Dr. Necati Alkan, email, dated 29 May 2007, in reply to Dr. Christopher Buslightly edited and
cited with permission.
ibid.
M1 Dr. Necati Alkan, email, dated 3 June 2007, in reply to Dr. Christopher Buck. Slightly edited and
cited with permission.
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author and scholar, Vine Deloria, Jr., has written extensively on tHeth
Earth, White Lies: Native Americans and the Myth of Scientific.Ba&o

has Devon Mihesuah, associate professor of American Indian history,
Northern Arizona University, Flagstatind member of the Choctaw Nation

of Okl ahoma, who states that the stereo
hemi sphere via the Siberian | and bridgebo
whol e, believe. The reality, vwite says, [
created in this hemisphere. o

[BUCK] Yes, the Bering Straits theory treats Native American spirituality

as a genetic question. In focusing almost exclusively on origins, it
practically excludes the question of dev
simple logic rules out genetic arguments that would suggest that Native

American religions are derivative as a consequence of the Bering Straits

migrations. Consider:

Despite truthclaims of Mormon doctrine to the contrary, scholzase
found no traceof Western religious influenced whether that of
JudaismZoroastrianism, Christianity, or Islan® on the American
continent before thEBuropean conquest and colonization of the
Americas.Nor, for that matter, are there any {@@elumbian relics or
doctrind vestigesof the secalled Eastern religions, such as Buddhism, to be
found in theAmericas.

The verb ffdréonush cshutite apdin tile Tablet to Amir
Khéan,therefore, is not related to those religions, for the simple reason that
the uttedack d evidence clearly shows that these religions did not enter the
Americasd whether in antiquity or in the medieyaériodd prior to the
European conquest and colonization.

[ADDISON] This is an argument from silence, with which | agree.

[BUCK] Yes, thesi | ence S resounding, i snot i
argumentum ex nihilo we al so have Qurdéd8nic ar gumen!i
arguments as well.

Now | etds revisit t Hahadducgd8mdtimgthee xt t hat
verse of t he @adhaslsg them iffthdehadwimeenl sennao
Messenger 0 ( Q-:Bahd invokestiaditional Astamic réasoning

to register a key point: By implication, this verse implies that North

America hadeen the scene of the advent of Native Messengers df Go

H2Viine Deloria, Jr.Red Earth, White Lies: Native Americans and the Myth en8fic Fact(Reissue
edn.: Fulcrum Publishing, 1997), ati®2, andpassimat xi, 6, 31, 33, 47, 55, 93, 94, 95, 161, 1188/, and 211.
Deloria underscores the absolute lack of Indian oral tradition about such a migration &atg®.a88 suggests
alterrative theories at pp. 834 and 5960, not to mention the general lack of evidence for the Bering Straits
theory at pp. 5862, 70 73, and 91, with topographical factors in opposition to such a migration ati6.72

3 Devon A. MihesuahAmerican Indians:Stereotypes & Realitie€Regina, Saskatchewan: Clarity
Press, 1998), 46.
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since otheQur 6ani ¢ passages, in relation to t
God has sent lessenger teverynation mmal (Q. 10:47; cf. 35:24).

Thus a wholdo-part deduction obtains here. This doctrinal evidence from

theQur 6 8 n n e c edsenti of thad Mative Mdniéestatons of God

specifically fort he fApeopl e ahbifAmriRmera < aBah&al{d u 6 |
explicitly indicates in the Tablet to Amir Khan.

Bah86udéll 8h points to Qurdéanic wuniversal
already noted. We caxtend this reasoning geographically and historically,

even though this is a religious argument rather than an archaeological or

historical one. In HiCommentary on the Surah of the Safter explaining

that byal-shamq A suno) I's meamtoft hGoManBéakeSdadil
affirms the truth of QL0 : 4 7 and parall el s: AnThen, it
referreth to the Prophets and Pure Ones of God, for They are the Suns of

His names and attributes amidst His creation. Were it not for Them, no one

would havebeen illumined by the mystical knowledge of God. As thou

canst see, every nation on earth hath been enlightened by one of these
brightly shining Suns. Whos'Sintheni eth The
statement , B a th& d/eséehder§ bf Gdusve dppearedsto

every one of the peoples of earithough in sundry times and places.

Obviously this includesnter alia, Native Americans and Native Canadians,

as O AHalthwléatly affirms ithe Tablet to Amir Khan.

[ADDISON] This traditional Itamic argument, as made by both
Bah86udl | § hBahdé,nndakes eéxtindnti §ehse as well. Note that
0 A b dBal@ lapplies this reasoning specifically to North America.

[BUCK] In addition to arguments from silence and Islamic reasoning, we

can pointtoadr mi nol ogi c al argument as well . We
that t he A@d&yiilahi)a fs @o dBOS b (2 euphhemism Bra h 8 6 2
Manifestations of God, or, derivatively, in reference to belief in or

promulgationof Their teachings. By the phrase of theCa | | of Godo i s
definitely meant he advent of @A Ma wrn dedvatively,t i ons of
recognition and p_romulgation of Their Teachilgsas | 6 ve demonstrate

t he vari ous Bah§go? texts t Bath §we O6v e pr
meanings attached tdis term are all unified by reference to divine
Manifestations or the divine Teachings that emanate from Them.

Thus,in this Tablett he phr ase, i$ hobreferri@gatd the Callf Go d o
of God raised by the promulgators of previous religions, usstheir

adherents never reached the Americas inGokimbian times in the first

place. Ifsuch were the case, then we would expect to find a few vestiges, at

least, of such cultural influencesyen admixed with superstitions. Yet this
expectation hasaver been met.

MWadapted from transl at i @mmentgry ah the Sumh & thofameB,ah §d6udl | §hos
lowa: Omphaloskepsi®000) at 1011
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[ADDISON] Yes, the fact is that we have precious few artifacts that suggest
such religious influence should indicate that Native American religious
possess their own distinctive character.

[BUCK] Ye s, I n our ar gu maealmeady rotedotimat treeiel ence, w
is no trace of such putative religious influence from Siberia on North

America, except perhaps for shamanism. This can just as easily be explained

as aparallel developmentin any case, no prior influences are sufficient to

accoun for the teachings of Deganawidah, which are remarkable in that

they are as original as they are fully
Would you agree?

[ADDISON] Deganawi dahdos religiou$ ataeachi ngs a
cry from the inauthentic, toebsure.

[BUCK] Qui t e so. Now | etdés review our geogr
this emphatic statement ByA b dBuadhl § : AUndoubtedly in tho
the Call of God must have been raised in ancient times, but it hath been

f or got t8Th en oww rddosu,b tfeWin y i nal-hatihodare r egi ons
an s.afahdtindicates either North America in particular or the Americas in

general (and so, both). This phrase obviously cannot mean Asia, since
Manifestations of God had already appeared in Asia.

[ADDISON] 6 A d uBdalh § 6 s reference to North Ame
textually and patent contextually.

[BUCK] | 6d say that you are |living proof 0
review another argument from silence: diminished influence. The verb

Af or g@atamwsm shudihasl scarcely means obliterated. Rather, in

mo s t cases, Af orgottenod means di mi ni s
disappearance. That having been said, | must concede a sad fact of history:

It is true that some Native religions have became extinct whenever ¢gngua

and culture were eradicated, which is a tragic outcome of much of the

hi story of l ndi an Country. Ndahart hel es s,
primarily means here is that tleachings and influence of these Native

Manifestations of God has waxed améned. They longer possess the

currency and influence that They once enjoyed.

[ADDISON] Y e s, | 6ve already spoken of how
traditions have largely disappeared, although the cultural values and wisdom

that these have imparted are wovato the fabric of who we are as a

people.

N

1156 A b éBah®,Tablet to Amir Khan Ahan of Tehrafihis text appears at the top of the page-4f 2
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[BUCK] Now | et ds recap our exegesi-s with a
Bah8 uses t he adalattii with suchrritbtoricdd foreed | y 0 (
t hat we cannot doubt Hi s wordn that t
Ameri ca. | f our i nterpretation that t
AMani festation of -Bébgos rhenord Almdud
Aundoubtedlyo raises the the appearanc
a level of doctrinal certainty!

h e
h e
us
e

[ADDISON] Yes. We cannot take this statement lightly. It is definitive. |
cannot escape this conclusion in my reading of this Tablet.

[BUCK] And so, in light of our informally logical, Islamic, terminological,

and rhetorical arguments, here is the interpretivelaige: Is the Tablet to

Am2r Khg8n this a fclear TexiBahaisr not ? Al
stating is stated forcefully,concede that no consensus has yet emerged as

to whetherd A b dBal@lis referring to Native Manifestations of God or

otherwiseEl even years ago, i n 1996, this Tex:
enough for the Universal House of House to make an official
pronouncement (either way) at that time.

[ADDISON] Times can change. What about now, in 2007?

[BUCK] Perhaps in the near futyi@odwilling, the the Universal House of
House might revisit this question in light of a fuller analysis by the Research
Department of the Tablet to Amir Kh&h possibly in reference to the
detailed textual and contextual analysis that you and | haveedffere.

[ADDISON] So the question is still open? Certainly this issue is still alive.

[BUCK] Well, we can at least proceed from the fact that the House says, in

its letter cited after the English translation, that while there is nothing in the

Writings that definitively establishes 0Mes
there is nothing in the Writings to deny it.

[ADDISON] | 6d say that what we are proposin
controversiald yet of farreaching and profound importance for Native

teaching. This question again stands bef
deserves our serious reconsideration, rather than brusque dismissal, which is
what | 6ve seen in recent discussions of

more or less pilloried ioyberspace.

[BUCK] That comes with the territory of pre
and new. Still, in covering new doctrinal territory, and in pushing the
frontiers of Bah862 wuniversalism, you ant

[ADDISON] Are you as certaiof your reading of the Tablet of Amir Khan
in 2007 as you were in 1996 when your i
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first published, or as you were in 1994 when you first publicly presented it
at the Association for Bah862 Studies col

[BUCK] Yes. And Dr. David S. Ruhe, who was there and came to my
defense during the vigorous discussion that followed, inspired in me even
greater confidence.

After serious study of this text for well over a decade, | have scholarly and

spiritual certitudehaté Ab dBuabhl§ 6s use of the term, the
a clear reference to Manifestations of God, since every single text where this

expression occurs warrands if not compelsd the conclusion that the

ACal I oniday@léhd) @s cl¢arlya Babi a d B a&uplemism for
Manifestations of God, or, derivatively, for a belief in or promulgatibn
Their teachings, as | 6ve previously stat

In fine, the Tablet to Amir Khan is, in my estimation, a sufficiently clear

text that enunciates what amdsito a newlydi scovered Bah8062 t ec
that Native Manifestations of God hadefinitely appeared in the Americas.

On its surface, the Tablet to Amir Khappears to be a piece of

correspondence of relatively minor importance,whkich, in actuality, isa

unigue text. For out of the entire corpus of BabiBrmlh § 62 s acred Text
this is the only definitionteissmdf aut hor it
Native Manifestations of God raised up in the Americas.

[ADDISON] And how does this all tie in wih 0 ABbadhu86dls fisol e r aci
prophecyo (as Chel sea Horton has char ac
American Indians to enlighten the world?

[BUCK] As you well know, another singular text is tA@blets of the
Divine Plan wher e-Bahd ds 1 ach great impdrrance to the
indigenous population of America. For these souls may be likened unto the
ancient inhabitants of the Arabian Peninsula, who, prior to the Mission of
Muhammad, were like unto savages. When the light of Muhammad shone
forth in ther midst, however, they became so radiant as to illumine the
world. Likewise, these Indians, should they be educated and guided, there
can be no doubt that they will become so illumined as to enlighten the
wh ol e XNfondérataring the fact that this &eent is without parallel

i n other Bahg862 texts, t he Research Dep:
likening of the indigenous Americans to the -fgslamic Arabs, which is
described in HisTablets of the Divine Planis not noticed in His other
wor RS . 0

"Reveal ed on April 8, 1916, i n &htaed addeessede¢ontheout si de t he
Bahg862s of t he Uni t e d-BalhTabets of the igdine Claifuvantetee, llindish b.8.u 6 |
Bah § 6 zhingPTuubt) 1998) 33.

117 See Appendix Onénfra.
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Si nce éBaHAdampdred the American Indians to the ancient Arabs,
then the appearance of Native Manifestations of @oduch as Chah
Tah!'® 8 the Prophet of your people, the Choctaw Natin White
Buffalo Calf Woman, and Deganawidéah would complete thanalogy, as
counterparts to Hud, Salih, and Muhammad.

[ADDISON] You 6r e not suggesting that Deganaw
Muhammad?

[BUCK] No, except that Deganawidah may be a figure of comparable
influence in the New World.

[ADDISON] Granted. But wher does this line of reasoning lead?

[BUCK] Bear in mind that we afeasically arguing for recognition of a

B a h §pdntiple of First Nations Manifestations, not necessarily a

concomitant recognition of therincipals (names of these Manifestations),

eventhough we can certainly acknowledge and honor their mention, such as

that of Deganawidah, just as the late Dr. David S. Ruhe stated, which |

guote once mor e: i T8DO yediseagowheere camean t r i bes
astonishing Prophet of Peace Deganawidahunited five, later six,

mutually hostile tribal groups in a federal union bagedlemocracy, the

first in the Western Hemisphelae. He ceme
of Peace, 0 a constitution which propound
And of courg the Iroquois foreshadowed, in their Longhouse of sky and

earth,thep | anet ary message of the Bah862 Fait!l

[ADDISON] | concur , my good friend, whol ehea
words are worth repeating. But his words never rose to the Mvel

recognized Bah862 doctrine, wunfortunatel:
[BUCK] You make a good point here. Whet her

formally recognize Native Messengers of God is as open a question as it is a
vexed question. In her dissertation, Pauline Tuttle (to whom tperpis
also dedicated, along with Dr. David S. Ruhe), wrote:

It i s important to note a from a [sic,
guestion as to whether White Buffalo (
t he same station as Bah8whasé | | § h or

reachings [sic] were inspired by the spiritual impulses of the

Manifestation of Her day as defined by Shoghi Effendi (1923

156). The Universal House of Justice has consulted at length about
extensive research which Patricia Locke, JacquelineHand Bull,

and Kevin Locke have conducted on the station of indigenous

" The name of their pri n4ah pallhe waha reah ofgreat gue anp het was Chal
wi sdom. 0 APen ep o rPtiCaiet di thgyQhattaws ihe Atlantic Monthly/ol. 25, Issue 150 (April
1870)
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Prophets and to date it has been determined that further research is
required before a decision can be rendered in relation to this
particular question, a factor which Christopher Baloes not seem

to be cognizant of in his discussion of this topic (Buck 1996).

Patricia Locke suggests that in light of the guidance from the

Universal House of Justice, the term Holy Souls is preferable to that

of Messengers when speaking of indigenBusphets (Interview in

WakpalaJuly 1999, Tuttle Collection 99.4VID). Although | use the

terms Messenger and Holy Souls interchangeably | do so with the
understanding that the words themselves do not hold particular

meaning beyond tat construed by theder and elucidated in the

body of the text. What is important for purposes of this dissertation is

what is found in the Sacred Texts on this issue and how the
individual Lakota Bahg8d62s | have wor
station and teachings of Whiteufalo Calf Woman. Rather than

arguing the point one way or another, as Buck chose to do, | fully

concur with the conclusion that further research is required before a

defactost ance can be tak®n regarding this

[ADDISON] Is Chelsea Horton corcehere?

[BUCK] Shedés entitled to her view, of cours
behal f . Just for the record, in my fANat.
letter from the Universal House of Justice (in reply to my research
guestions) that a pronouncern&ras impossible to make in the absence of a

Aclear Text. o So, with all due respect (
the point with respect to my ANative Mes
of t he Afurther resear cho edtth e t he Ho u

undertaken. And, now, our exegesis of the Tablet to Amir Khan presents
both still further research and a fcl ear
Text will be sufficiently clear remains to be seen.

[ADDISON] | get the sense that what we ateing here is potentially
historic?

[BUCK] Whether or not this a historic moment remains to be seen. This is

what we have done: We have argued that
God to First Nationso is based on a suf i
this partly on the basis of the close textual analysis proferred by Dr. Necati

Alkan, among others with whom you and | have previously consulted.

So is with measured confidence that we can say that the Tablet to Amir
Khan promulgates a clear teachingattiNative Manifestations of God

119 pauline TuttleThe Hoop of Many Hoop488, note 177.
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appeared in the Americas. In so saying, we prescind from making any
authoritative pronouncement, as we clearly have no authority to do so.

[ADDISON] Yes, we need to make this disclaimer abundantly clear. What

we claim argmentatively, we disclaim as having any authority. Adoption or

formal recognition of our findings would have f&aching implications for
presenting t he Bah§8O0? Faith anew to N @
Canadian® and potentially to all of the indigenousgples of the Western

hemisphere. In so saying, we are not stating this definitively, as only the
Universal House of Justicd i n i ts role in elucidating t
0 could ever authoritatively validate such a pronouncement on behalf of

t h e BRenimantyat large.

[BUCK] Yes, in law, we call cases that have no precedential authority
merely fApersuasiveo precedent (also per si

[ADDISON] Not binding, right?

[BUCK] Right. Yet the implications of our argument are quite clear,
woul dnét you say?

[ADDISON] Yes, indeed. Let me say, on a formal note, that the application

of our thesis has obvious i mpwithcations f
Native American and Native Canadian communities of interest in thind

as our finding permis an open decl aration that Bah
that Native Manifestations of God are not simply a valid inference from
Qurdédanic universalisms, but that Bahg862s
Amir Khan, can and should without an ontological comitment to

specific names and personages sed affirm and honor the central role

that these Wisdom Bearers and Lawgivers have had in the finest traditions

of Native spirituality. And, on a personal note, | have to say that I, along

with many other natv& mer i can Bah8062s, have waited f
of what we always knew to be true.

[BUCK] Yes, and the implications of all this for the future course of the

B a h-Bldive encounter are nothing short of profound! But, in so doing,

arenot d orlimyself @ ledsd vulnerable to the criticism that we

are somehow copting Native American spiritualityd that, indeed,

Bahg862s who wish to recognize, i ntegrat e
Native sacred tradition are engaging in something thati®nly spiritually

inauthentic, eclectic, and syncretistic, but is tantamount to spiritual

imperialism?

[ADDISON] By way of a disclaimer, t hink it wvital to add t
notengaged in the ugly business ofauting Native American spirituay. |

want to make this point very cleary mainly for the sake of American

Il ndi an readers who know nothing about th
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Native American readers that Bah862s are
Indian beliefs, rituals, dogtres, ribbon shirts, drumming practices, and
transforming them into some hybrid or a
religious experience as some other religious movements have done in the

past, like the Ghost Dance, or the Peyote Religion, or the Shaker Ghurch

all of which are syncretic movements of both Christian and Native

provenance.

Most i mportantly, as Bah8062s, we are not
Indians who pretend to speak for Native Americans regarding their own

sacred traditions. | can telloy that an ongoing controversy has raged

among scholars in the academic Study of Religion over this very issue for

some time now, precisely because EAmerican or other noindian

scholars have assumed that they have a s
study any American Indian religion that they want and to conclude what

they will as a result of their investigations. Worse still, some-Mative

scholars act as if they themselves dhe quintessential experts on

indigenous religionsd not Native Amerans ourselves! In fine, this
Afacademic freedomo has, in the transgres
led to a certain cultural imperialism borne of overweening academic hubris.

Scholar Lee Irwin has edited a thouginbvoking collection of essays on

this scholarly debate, entitledjative American Spirituality: A Ciritical

Reader*?°

| should hasten to add this critical disclaimer. Under no circumstances are
Bahg8§62s wever doing these things or f awi
cl ai ms on o fshwve ars not embroilddl anto8abherwise tainted

by this controversy in any way, and | think it is absolutely vital that we
clarify this for the norBa h § 6 2 Nati ve OAmRether@aan reader
practicing member of a Native American religion or not. Americahan

schol ars sometimes speak of these practi
spelled as one worayhiteshamans Steven Leuthold, assistant professor in

Syracuse Universityds School of Art and
Indigenous Aesthetics: Na#ivArt, Media, and Identity explains that
Awhiteshamanso basically manufacture Air

own appropriation of Native spirituality, and the result of such
transmogrifying of sacred traditions is a hogiglge and a monstrosity

l want to add | believe the term fiwhitesh
term and that Bahg862s don6ét use that ter
why the practices that led to the birth of this term are so offensive to Native
Americans. By the same tokenatie Americans need to understand that
Bah8062s do not i n any way condone what t
The problem with these offensive dAwhite

20| ee Irwin, Native American Spirituality: A Critical Readérincoln, NE & London: University of
Nebraska Press, 20D
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refuse to give up their appropriation of Native practices or their peetains
being (magically) Aaut hemtliledd Niastpiivea t s p
gui des. 0 Bahg862s, under no circumstance,
behavior of these fiwhiteshamans. o0 Nor wgc
any other religious ceremony, nor wduwe want Native peoples to ever

t hink t hat Bah8062s (I'ndi an or not ) t ak
ceremonies, ritual art or artifacts, i n
beliefs and community I|ife. Balkhig8§d2s have
Awhiteshamans, 0 in fact. That would be g
Conversely, a word of caution i's i mport a

on the other sidepdfinglbe Nadiwve bel nef sihd
sings, for example,aaut henti ¢ Native American spiri
event. I, and many other Native Americans, share Native prayers and
spiritual songs at Native and Bah862 gat
the great respect that we have for the prayers or beliesnyfother

religious tradition on the planet. Bahsg
religions. Therefore a clear distinction must be made here, so that (non
Bahgo6?2) I ndi ans donot confuse membe
genuine American Indians in Ba8 0 2 community acti vi
imperialism or misappropriation of Native spirituality.

rshi
ties
No tribal tradition forbids the respectful sharing of Native prayers or songs
or drumming, if genuine elders and respected authentic Native spokesmen
donotobjet to it. As an el der, | 6ve of
at Bah&§8ao? events and | Ove found
respectfully received, and never fAstol en
very careful about imprudently sharing Natispiritual beliefs when they

woul dnot be honorably received. My poin

practice what Native Americans find so objectionable in the behavior of so
called Awhiteshamans. 0

[BUCK] Very important points yoevérwe made,
nortNative who recognizes and appreciates the importance of Deganawidah

i's a A wh iTake thé lASn&amgress, for instance, which holds that

the Iroquois Confederacy, founded by Deganawidah, helped to shape
American democracyThe Iroquois inflience thesis holds that the U.S.

Constitution was largely modeled on the Iroquois Confederacy. This thesis

sparked a vigorous scholarly deb&te.While its historical merits and

21 See Donald A. Grinde, Jr. and Bruce E. JohanBsamplar of Liberty: Native America and the

Evolution of Democracylos Angeles: Native American Studies Centre, UCLA, 1991); J. Barreiro (edidn

Roots of American Democra¢ihaca, NY: Northeds | ndi an Quarterl vy, 1988) ; Ailroquoi s Gr
the United States Constitution: How Native Arredicamlcaw ng Fat her s ig
Reviewl16 (1991): 4975 3 1 ; cf . P. A. Levy, AExempl auerxce Thésisdnd ki ng Li berti e
the Probl e mWiiam aBd/Mad/ €Quacezly5303 (July 1996): 58% 0 4 ; S. B. Payne, AThe I roq
League, the Articles of CW|Iha‘memUe\/Iara®uartEWi33@Lﬂydlg%)rﬁe’:} Constitution,
620; D. A. Grinde, Jr, ifiSauce for the Goose: Demand and Definitions fc¢
D e mo c r\&ildayn ,armd Mary Quarteriys53.3 (July 1996): 6256 3 6 ; W. A. Starna and G. R. Ha me |
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demerits continue to be weighed in the balance of historical scéutwwhich
any historical thesis must withstaidd the fact remains that Deganawidah is
now part and parcel of the legacy of America.

That it enjoyed some popular support as well is reflected in a Congressional
resolution, passed in 1988. On September 16, 1987, $dbateel Inouye
(D-Hawaii) introduced S.Con.Res. 76. On July 11, 1988, similar legislation
was introduced by Representative Morris UdaHAEzona) in the House of
Representatives as H.Con.Res. 331. On October 4, 1988 the House passed
H.Con.Res. 33%?2 8 A concurrent resolution to acknowledge the
contribution of the lroquois Confederacy of Nations to the development of
the United States Constitution and to reaffirm the continuing goverament
to-government relationship between Indian tribes and the UnitedesStat
established in the Constitutiah by a vote of 4088. By voice vote, the
Senate agreed to H.Con.Res. 331 on October 21,'%988.

In 2007, U.S. Representative Joe Baca and U.S. Senator, Daniel Inouye,
respectively introduced H.R. 3585 and S. 189dtive American Heritage

Day Actof 200/ A A Dbi | | to designate the Friday
year as ONative American Heritage Dayo6 i
contributions of Native Americans to th
legislation, in is current draft, acknowledges the contribution of the

l roquois League of Nati ons: ACongress fi
based the provisions of the Constitution on the unique system of democracy

of the Six Nations of the Iroquois Confederacy, whidghidgd powers

among the branches of government and provided for a system of checks and

bal aftes. o

[ADDISON] If the U.S. Congress has recognized the legacy of
Deganawidah, why candét we as Bah862s?

[BUCK] I quite agree. Let 0 ssayslddievevthaht our r e
theOnl i ne Jour nalinvited reaBearespandes. St udi es

Dr. Addison, | can say that my contact with your culture has enriched me.
And our collaboration would not have been possible were it not for our
contact having transpiredirough an inspired vision of intercultural unity,
founded on the bedrock of mutually recognized cultural integrity (that is,
sovereignty, as regards First Nations).

[ADDISON] Ya k ok e ! |l t6s been wonder ful col |l ab
me explain the fraework within which | see our work, which is the work

and the Burden of Proof: The Case of Iroquois Influence on t8e U. C o n s NewtYark History’7 (1996):
427 452.

122 5ee 4ttp://www.senate.gov/reference/resources/pdf/hconres331.pdf

125ee<http://www.senate.gov/reference/common/fag/lroquois_Constitution stznal
<http://140.147.249.9/cdhin/bdquery/D?d100:55:./tempgidcHXQ: @ @ @L&SuUMmM2=m&.

124 Text available online athttp://www.govtrack.us/congress/billtext.xpd?bill=h13685>.
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of all those who share the same interests and vision: A mandate for building
bridges with Native peoples was given by
should any of the pioneers, at this early stageenthup bui | di ng of Bah
national communities, overlook the fundamental prerequisite for any

successful teaching enterprise, whichtasadapt the presentation of the

fundamental principles of their Faith to the cultural and religious

backgroundsthe ideolgies, and the temperament of the divers races and

nations whom they are cal *Hdre, wpon to en
have done just t hat , in adapting it he
principleso of the Bah862 dlkgrndundsot he 7
of Native Americans and Native Canadians in particular, and to indigenous
peoples in general. We have also done o
purely mercenary®pproach to religion.o

But not only have we attempted, in good faith, to do finetand necessary
work. We have also tried to educate ourselves and our peéws our own
enlightenmentd to see that the wisdom of Native peoples (which must
have derived, al least in part, from Native Messengers of God in the distant
past) is very muc on a collective par with the established world religions.
The problem of identifying Native Messengers is not thataogkdried by

any means.

Fundamentall vy, Native religions, unl i ke
Aryan religions generally, arenftwr i tt eno traditions. Our
traditions and because of this, the pass
are typically found in oral tribal hi st

and, symbolically, in tribal rituals and the like. Argese are held extremely

sacred, with tremendous respect and even protocol associated with them.

Yet at least we have establishéd or endeavored to establisé
recognition of AMessengers of God to Fir

principle grounded in he Tabl et to Am2r Kh8n and in
texts.
As you say, my good friend and coll e

ague
theprincipleof A Messengers ofd W@thodtmakingdni r st Nati
ontological commitment to whicprincipals are wthin the class of Native

Messengers. Let us hope that the powerful resonances between Native

wi sdom and Bah8062 wisdom transcends the
harmonics ring true in the inner ears of the person who sees both traditions

as part andgrcel of one universal Message.

We are wisely counseled by Shoghi Effen
Native encounted about which Chelsea Dawn Horton has written with

25 From a letter dated 5 June 1947 written by Shoghi Effendi t8theh § 62 s of t he West (emphas
a d d e dTeachirig wmoiig Aboriginal and Indigenous Peopte

%6 From a letter dated 29 April 1948 written on behafifShoghi Effendi to the National Spiritual
Assembly of the British Isles, ibid.
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such great sensitivity and insight i We s houl d meet -t hem as e
wishers, peple who admire and respect their ancient descent, and who feel

that they will be interested, as we are, in a living religion and not in the dead

forms of presenti ay ¢ h tf'rAs H erslerstand it, this admonition

applies not o0 n-Native enzanter hineividuBliy, h BiH 2

collectively as well. This is where some kind of highly symbéliand real

d recognition of Native Messengers of God becomes the litmus test of our

own universality and authenticity. Maybe we need to begin to look at other

p e o preligian® as being just as good as our @vrand perhaps this will

bring some much needed understanding and appreciation for spiritual
traditions from a wide variety of the wo
no better line, in stark contrast to Vs exclusivity that is so toxic, that
describes this more clearly than a passa
yi eld Thee such thanks as can ¢é f [
relidions. o

And | etds not f or get -Natiieeencoumerowhithance of t

should assume more i mportance than it no
mportance to teaching the original inhabitants of the Americas the Faith.

o A b dBal@ I[Himself has stated how great are their potentialities, and it is

their right, andthedutyofthenehndl an Bah862s, to see th:

the Message of Gohi sf oirs tchdsscrdaye.dd as a

Native peoples posse8s to preserve their respective cultural and spiritual

identities within the global framework an emergent world civilization that

the Bah8062 world community is now establ.i

Consider this profound parallel: AThe Ma:
countries to the early Arabian Nomads at the time of the appearance of

Muhammad. Within a sitt period of time they became the outstanding

examples of education, of culture and of civilization for the entire world.

The Master feels that similar wonders will occur today if the Indians are

properli}/ taught and if the power of the Spirit properlyeestinto their

hBgy. ©Go d! How wutterly amazing is thi:c
community forgotten? Has it largely, although not completel%/ﬁ neglected the
sol e nspeC|f|c raci al pr ophwheclyisi n al l o f

t his: i A mmporaacke to the iedegénous population of America. For

27 From a letter dated 21 September 1951 written on behalf of Shoghi Effendi to the Comite Nacional
de Ensenanza Bahai pare los Indigenas, in ibid.

BahaOLPmy'eisadeedltatlons Translated by Shoghi Ef fendi (Wil mett
Trust, 1938; reprinted 1998), 331.

29 From a letter dated 29 July 1957 written on behalf of Shoghi Effendi to the National Spiritual
Assembly of Argentina, Chile, Uruguay, Paraguay Bnd | i v iTeachingi Among Aboriginal and Indigenous
Peopleo

130 From a letter dated 22 August 1957 written on behalf of Shoghi Effendi to the National Spiritual
Assembly of Cent r al TeAdmegrAmangAbariginhl aMidndigeaoaus Pedple.

181 Andrew PembertofPiggot, The Bah§62 Fai tih992i Tihe Hhiclok Dispasion 19 4 2
(Mastero6s thesis: University of Al bert a, 1992), 34. Cited b
Al ternative Activism o floumrolr ootfh yB aMiaB3dii(@diiDack@004).s2bnlc i s, O
[43].
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h can be no doubt that they wil/ b

ther e
e wh o [**as yow have @dlready mentioned.

0

|l 6d I|Ii ke to close with exceEupens from a
Weeklyin 2004:

|l 6ve noticed an increasing interest
languages, and especially spirituality today, which has translated into
full classes wherever | am teaching courses on these subjects.

I, myself, am Choctaw Indian. | am graiefto be Native
Ameri can, but it wasnot al ways s omet
publicly in the past. A fresh new spirit abounds today, and many
American Indians are tracing their roots, learning about their
cultures, and getting acquainted with their indmes languages. A
recent | ocal powwow is a good il lust:H
Native cultural roots. As | looked around the crowded hall, | saw
rows of Native youth eager to participate. When the drumming and
singing began, the dancing commenced and spirits soared into
the sky.

Many Native American spiritual leaders over the centuries
foretold this phenomenon we are privileged to see today. White
Buffalo Calf Woman, a Lakota, spoke of a great spiritual renewal.
Other American Indian prophets exgsed a dream that Indian and
nortindian would someday come together in unity. Deganawidah,
Peacemaker of the Iroquois Confederacy, long ago promised he
would Areturn, 0 and ot her gr eat me s s €
that a great teacher would come, bs Navajos believe, from the
East.

Bah86udl | §8hf outnhdeer prodfp htehe Bahg6?2 F
come from the East and Native Americans are increasingly joining
hi s faith, because they believe Bah:
prophecies. The Hopi, for exampleresaw a time when the Indian
and the Eur mer i can woul d join together i n
procl ai med this, saying, AYe are the
|l eaves of one tree. o

Unity in diversity characterizes Native communities today.
We Indians ejoy comparing notes on how languages, music, and
customs differ in some cases, and apr
teachings encourage unity in diversity the coming together of all
peopl es. However, Bah8o6udéll 8h never s
give up heir cultures or languages. Kevin Locke, Lakota musician,
dancer and educator says that At he Ba
his Native beliefs and culture.

The resurging interest in Native spirituality is not without
controver sy, and isNeeftuickte poltoetthéirc an Bah 8¢

1326 A b dBaHaTablets of the Divine Plar33.
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beliefs are not being compromised or 1
contrary, i n 1916 BBaha§ gavedd indsth 6 s son,
splendid prophecy about a glorious future for Native Americans.
| believe | am lucky to be Ba§ & 2t gives me answers to
todaydés probl ems, it requires religio
donot , science without spirituality
religion without science can become superstition. American Indians
have al ways 0dhoaudr 06fiss cjiuesntc edbevel oped di ff
European sciences. Natives see science as spiritual.
The Bah§80?2 prayers revealed by Bah
use do not preclude using prayers of other religions, including those
of indigenous religions in America | ndi an | anguages. B
believe in the same God as Native Americans, Christians, Jews,
Muslims and the other world religions. We have beautiful prayers for
unity, marriage, the morning time and the evening hour, for
assistance, and for children. Andevh | i fe on | ifeds t el
di fficult, I |l ook up a power ful praye.l
in times of tests and difficulties:
Name, nothing can ever hurt me, and with Thy love in my heart, all
the worl désanafhl hot wose al arm me. 0
Many folks ask about the sad things that happened to Indians
over the last 600 years. Those things really did happen, so let us learn
from those experiences and teach our children to look at all peoples
as members of the same f&mienjoying the beauty of all our
cultures and | anguages. The Bahg8062 Fali
What the Bah8062s express about uni't
in probably the most famous American Indian expression one can

find around t hMitakeye Qyadinroy Tthooduagyh: i fit i s
Lakota, this phrase is used by Indians from many different
backgrounds; It means dall my relatioc

other words, we are all related in one family. So we must put hatred
and prejudice behind us because anel s t not hurt oneods
relatives Mitakuye Oyasirtf

My dear friend and coll eagué a¢dnDr . Buck,
emic/etictean® have engaged in Aconversive relat
of us have been transformed. We hope that our readersnay experience

some of this reciprocal enlightenment that can result from a truly relational

and potentially transformative dialogue among equals. Furthermore, the

implications for further research are patently obvious: If generalizable, our
hypothesisand argument invite research on the issue of Indigenous
Manifestations of God among Oceanic, Australasian, African, and other

indigenous peoples.

¥ Don AMigkuye Oyasin! \We are All RelatddEugene Wedk (2004).
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Appendix One
Facsimile of Tablet to Amir Khan & Research Department Memoranda

THE UNIVERSAL HOUSE OF JUSTICE
DEPARTMENT OF THE SECRETARIAT
Bah§8§62 World Centre A P.O. Box 155 A
Tel: 972 (4) 835 8358 A Fax: 972 (4) 835

8 June 2007

Transmitted by email: buckc@msu.edu
Dr. Christofher Buck

U.S.A.

Dear Bah862 Friend,

Your email letters of 25 April and 22 May 2007, inquiring about the
recipient of -Bal@&blrravefbedbduddei ved at
Centre and forwarded to the Research Department for study.

The Researcbepart ment conBahs:8stormitgioMdldudab
part of which was published ihmr va Khaly v ol ume 2 (-Hof hei m: E
Verlag, 1985), pages 45 and 46, was addressed to Amir Khan of Tihran. A
copy of that Tablet was sent to you as an attachmenthtemorandum dated
16 May 1996 written by the Research Department at the instruction of the
Universal House of Justice. An additional copy of that material is enclosed for
your study.

As the name of the recipient of the Tablet is not cited in the above
mertioned memorandum, you may wish to change the wording of the source
of your publ i shed footnote t o read, n A
Depart ment memorandum dated 16 May 19960.

With | oving Bahg8§62 greetings,
Department of the Secretariat
Enclosure with atchment

MEMORANDUM
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To: The Universal House of Justice
Date: 16 May 1996
From: Research Department

Tablet of the Holy Mariner;
the fnAcCal l of Godo and Native Messe

In his electronic mail messages dated N@&vember 1995 and 22
November 1995 to the Universal House of Justice, Mr. Christopher Buck
requests certain materials concerning the Tablet of the Holy Mariner and
rai ses questions about an exBahdact fr om a
which referencés made in memoranda prepared by the Research Department
on 25 August 1994, 24 May 1988 and 22 October 1995. We respond as
follows.

1. Tablet of the Holy Mariner

As Mr. Buck requested, we attach a photocopy of the original of the
section of this Tablahat was revealed in the Persian language together with
a short Iist of refer eBamaghemGbdPassest he Wr i t i
By, and from letters written on behalf of Shoghi Effendi concerning the Tablet
of the Holy Mariner. To date, no Engliskamslation of the Persian section of
this Tablet is available at the Bah8062 Wo
of the contents of this Tabl ate may be f
Revel ati on , eV edB@xforgl:d5aodge Rogdid, 1988), volume
page 243.

2. Tabl et R e v e a IBahd, inbAynr va Khald, wdume 2,
pages 4546

We attach for Mr. Buck a copy of the original of the Tablet revealed
by 06 ABaldau @aft of which is published limr va Khalg volume 2,
pages 4b646. As noted irour memorandum of 25 August 1994, the beginning
and final passages of this Tablet are publishefinm va Khalg volume 3,
pages 30i7308.

The English translation of the section of the Tablet that appears in
volume 2, pages 456 is as follows:

In ancient imes the people of America were, through their
northern regions, close to Asia, that is, separated from Asia by a strait.
For this reason, it hath been said that crossing had occurred. There are
other signs which indicate communication.
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As to places whospeople were not informed of the appearance
of Prophet s, such people are excused.
reveal ed: nWe wil|l not chastise them
Messenger . 0

Undoubtedly in those regions the Call of God must have been
raised in acient times, but it hath been forgotten now.

As Mr. Buck observed, the final paragraph of the Tablet is cited in the
Research Department memorandum of 24 May 1988. The first and last
paragraphs are quoted in the letter dated 7 July 1988, written on diethef
Universal House of Justice to an individual believer, which was attached to
our memorandum of 22 October 1995, and phrases from the final paragraph
are also cited in the October 1995 memorandum.

3. The ACall of Godo and Native Messenger
Mr.Buckst at es that he regards the phrase
the extract above, as a technical ter

i n

the teachings that originate from Manife
that this Tabl e textualpgsiefarestablishmg ipprinciple de fa t
but not in named the existence of Manifestations of God sent to the

aboriginals of North America, and possibly, by extension, to other indigenous
peoples as well o0o. He, therefore, proposes

€ t he F allytproclaim fthiati God, in addition to sending the

named Manifestations of God that we already have accepted, has sent
AMessengers of God to Indigenous Peopl
Amr va Khalg(vol. 2, pp. 4546). We should at least be able to dsse

t hat there were fAMessengers of God to
Canada.

Further, Mr . Buckds understanding of t
whether the Research Department used excerpts from the Tablet to support
two conflicting views. Before corgering this question, it is, as Mr. Buck
says, important to address the i1issue of t

31 The ncCal l of Godo

The Persian term transl ated as dCall
finiday-i-1lahio . This termyappeahe fTa8iheestlof O0AL
with differing shades of meaning. By way of illustration, we provide the
following examples fromSel ect i ons from t-Baba Wr i tings

(Hai f a: Bahg862 World Centre, 1982), each
finidayi-llahioc, t hough the English transl ations
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-Section 15, page 31: né for this d
call of the Lordo.

- Section 195, pages 23235: Referring to the influence of
opposition to the Fai-Bdhaasks fiHewdi ssemi
else could His summons have been heard in the continents of America
and of Africa the dark?0o

-Section 219, page 274: AAl't hough vy
still, praise be to God, ye did hear His call from out the east and, even
as Moses,ddwarroyur hands at the fire kindl ed

-Section 225, page 283: Describing
and prospeBiathgo, ndAcda &ls t hat the sec
stirring call of Godo, whi c h, He exp
instructiors and exhortations of the Lord and the admonitions and
altruistic emotions belonging to the realm of morality which, like unto
a brilliant light, brighten and illumine the lamp of the realities of
manki nd. l'ts penetrative power i

s the
Fromttese sever al exampl es, it I's sugge
Godo is clearly fAfoundedo upon the teac
being in the physical presence of the Manifestation is but one means by which

people become informed of fAHIi s summonso.

S
h

3.2 Native Messengers

With regard to whether theBamxcerpt fr
cited above enunciates a general principle that permits the conclusion that
God sent His Messengers to indigenous peoples, specifically to the Americas,
we wish to nte, that, to date, the Research Department has not been able to
| ocate any authoritative interpretation
Teachings, nor have we found a text which clearly indicates that
Manifestations of God have appeared in the Amsrié¢ée offer the following
points for consideration:

The Tablet
It is not clear from the context of the Tablet that the reference to
raising the fAcCall of Godo presupposes t he

in the Americas.
The Mast er 0s ofeabesperse taagquestiom about the
e

fate of peopl who | ive in Aplaceso whict
of the Prophets. BfahBlhissshatement habodAb:
of the ACall of Godo cowlfd Asnemplcya 0i melrye
Ai nformed about the appearance of Prophe
Aot her signs which indicate communicati or
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between the peoples of America and Asia. In this regard, the following extract
from a ld@ter dated 25 November 1950, written on behalf of Shoghi Effendi to
an individual believer is of interest:

It is possible the Indians of the Americas were influenced in the
remote past by Prophets in Asia. But again, as there is nothing in our
teachings atwt it we cannot do more than speculate.

Statement in The Promulgation of Universal Peace, page 289

In one of His talks published ifhe Promulgation of Universal Peace
6 A b dBaha is reported to have stated:

The East has ever been the dawning poirthefSun of Reality. All

the Prophets of God have appeared there. The religions of God have
been promulgated, the teachings of God have been spread and the
Law of God founded in the East. The Orient has always been the
centre of lights.

The principle enuneted in this statement is confirmed in the
published letters of Shoghi Effendi. For example, in his letter addressed to the
Asian Intercontinental Teaching Conference in October 1953, the Guardian

refers to the M@AAsi ati ¢ ocipal teligions noft o At h
manki ndo. And, in his l|letter entitled A
Shoghi Effendi reiterated the principle and actually cites this and other similar
passages from Promulgation on the same subject.
Prophetic Figures

While we areunable to locate a text which clearly indicates that
Mani festations of God have appeared i t
and the Quroé8n recognize the possibilit)

divine guidance for their own people, without occupytimg station of Major
Prophethood. In a letter dated 21 December 1986, written on behalf of the
Universal House of Justice to a National Spiritual Assembly, the House of
Justice states:

€ there are also other prophetic
the Manifestation, and personages, such as sages, seers, and divine
men of learning, who because of their wisdom and guidance,
profoundly influence the lives of people in certain parts of the world.

4, Two Conflicting Views?

Mr. Buck refers to Research partment memoranda dated 24 May
1988 and 22 October 1995, which, he believes, use the statement from the
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Tabl et eBf a h@& A badbuodul t the nAcCall of Godo to
points of view. He states that, while, in one memorandum the passage argues

the possibility of two Manifestations of God on earth at the same time, in the

second, it is used to argue against the possibility of Native Manifestations in

the Americas.

In our memorandum of 24 May 1988, the Department was addressing,
among other things, ¢hquestion of whether, in the past, it was possible that
two Manifestations of God could have lived at the same time. In commenting

on this question, we called attention tc
contain no exact information about the datesDi$pensations prior to
Mu hammad, t hat our Writings and the Qurd

and other prophetic figures have been sent down to mankind from the

beginning of time, and that the records concerning many of these personages

have been lost.ifce we were not able to find any clear guidance in the

Bah862 Teachings concerning the possibil
having lived at the same time, our tentative concludionthat it was not

possible to rule out such a possibildy was based ro the fact that the

Teachings affirm that the traces of many such personages had been lost. The
statement -Bahdowas dtell indthisd donnection, rather than to

argue for the presence of Messengers in a particular place, i.e., the Americas.

Thsumsge 1Is consistent with our -reading,
Bah8d6s statement as an affirmation of t
people of Americado had been Ainformed of

that Ait hath been forgotten nowbo.

Withregard to the citation of the Master
of Godo in our memorandum of 22 October
reference to this passage was included because it is one of a small number of
texts and authoritative statements which, whamsiered in relation to each
other, help to provide insight into the question of whether or not Messengers
of God have arisen in the western hemisphere. Based on these materials, it is
our view that evidence for the advent of Messengers of God in thedaser
does not appear to be very strong. However, we have found no text which
explicitly rules out the possibility.
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Figure 1:
Facsimile of Tablet to Amir Khan, courtesy Beg
removed).
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